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7 Chapter - I 
Introduction 


Ramayana and Mahabharata are the two immortal epics, 
which have provided substance for many a later compositions 
and even now they are read and praised. Among these two 
epics, Mahabharata is the most remarkable work in sanskrit 
literature. It is a unique epic and also one of the greatest 
repositaries of Indian culture. This can be justified by the 
$loka mentioned in the epic itself.’ It is rightly said that 
whatever that is in India, it is there in the Mahabharata and 
whatever that is not in the Mahabharata is not in India too. The 
central story of this Great Epic presents a multitude of 
characters, including various types of women characters. This 


epic depicts the life of Indian woman in all its aspects. 


The entire creation consists of the two species - male and 
female. The latter, termed commonly as the better half. As a 
daughter, wife and mother she has kept the universe going. The 
woman is the object of love and affection. She is the queen 
of the house, loving mother and ideal mistress. After marriage, 
couples lose their separate individuality and become one for 


which Ardhanarisvara form of Uma and MaheSvara is the 


1. afte aaa aaterea a aq ef | - Mbh.smfe.62.53 


© 


prime example. The credit of this non-dualistic thinking mainly — 
goes to the women folk as they are the very embodiment of 
self-surrender, compassion, forgiveness, tender feelings, loving 


attitude and every thing that can be claimed pious and good. 


The present thesis is an attempt to present a clear picture 
of various prominent women characters of Mahabharata like 
Gandhari, Draupadi, Kunti etc. with reference to the aspects 
of education, social, political, economical conditions and 
marriage and family life of women etc. The female deities of 
the Mahabharata are also dealt with. Since ancient times, the 
Indian woman is searching for her identity in the male 
dominated society. The epic includes the characters of 
Draupadi who reveals the most touching profile of Indian 
woman. Gandhari and Kunti as well as Devayani, Savitri and 
Damayanti are the most inspring characters. Mahabharata 
attains the sublime through such women characters. It is a 


pleasure to study such great women characters. 


Women are worshipped in Indian society. Manu has rightly 
said, 
aA We YIed Wed 7a sac: | 
wade 7 Ysred aaleaarnen: Har II 
- Manu. III.56 


"God resides there where women are worshipped." They 


e) 


are worshipped as mother, for which Vedas give prominent 
place. aIq@at 4a | This epic has enshrined for us certain 
imperishable ideals of Indian womanhood. These women abode 
faith in Dharma and proved that there was a Dharma or the 
moral law ever present and ever active, which regulated the 
universe. Even in the hours of supreme crisis, they embraced 
the cause of virtue and righteousness. Gandhari could utter 
these ever memorable words to her son Duryodhana adt aera 
wa: | ("victory is there where there is righteousness.") The 
women preserved the unity of the family by their good 
behaviour, virtues, sincerity etc. They lead their life as an 


example for others. 


The great epic Mahabharata is an embodiment of such 
eminent characters, and records the popular religious traditions 
which have been the perennial source of various aspects of 
Hinduism. The Mahabharata teaches the lesson of reality of 
life. Hence, it can be a guide to everyone for achieving 
success in all the stages of life. It is the most remarkable work 
in sanskrit literature next to the Samhitas. The teachings of this 
epic are useful not only for Indian people, but also for men 


and women of all the places at all the times. 
Meaning of Mahabharata : 


_ Mahabharata is reckoned as Itihasa, means ‘History’ which 


tends to be a record of facts about important individuals and 


<>) 


events. The expression such as ‘aa efaert araad” (Nir 11.24) 
states a traditional account, shows that the word Itihasa 
signifies the traditional lore. The word Jtihasa can be 
explained as iti-ha-asa, which means "This was so", “This 


happened so" or "This was the tradition." 


The word Itihasa occurs in the Atharva-veda?, which 
mentions purana, gatha and and narasamsi along with /tihasa 
as following Mahavratya. The Mahabharata is considered as 
puratana itihasa or the history of ancient period and is as 


sacred as Veda.? 


References to /tihasa occurs in the Brhaddevata, which is 
later than Yaska and earlier than Panini and ascribed to about 
the 5" century B.C. Brhaddevata, in fact contains in verse a 
large number of legends connected with the hymns of the 
Rgveda, and comprises the oldest and systematic collection of 
legends which we possess in sanskrit literature. It narrates for 
instance, the itihasa of Devapi and Samtanu already related by 
Yaska. At a later stage, this story appears as a part of wider 


tradition in the Mahabharata where a third brother is mentioned 


2.  Atharva Veda XV, 6.10 
3. 3 fe a2: afta ofaatt aa | 
mea Ve Georafedeqar | - Mbh.smfe.62.13 
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- the name of the father is different - and Sarntanu has become 
Samtanu. It is probable that a part of the lost /tihasa - purana 
literature was incorporated in the Mahabharata, the nucleus of 
which must be put in the early stages of classical sanskrit 


literature.‘ 


Mahabharata is self-explanatory by its name. Bharata is 
acclaimed as the first emperor of Bharata. The theme of this 
great epic is the fight between the Kauravas and Pandavas 
belonging to the dynasty of Bharata. That is why this book is 
called Mahabharata. ° 


The great size of the volume and its contents have 
contributed much in getting the name Mahabharata. It is rightly 
said “Heald aRaccara Hea ead |? (Mbh.3ile.1.274). Here two 
compound words Mahat and Bharavat are used. Being a 
voluminous (Mahat) work and (Bharavat) heavry to lift and 
carry, the great epic came to be called Mahabharata. It is the 
longest literary work in the history of literature. Once the 
devas put the Mahabharata in one pan of a balance and the 


vedas in the other pan. Then the devas were convinced that 


4. Cf. C. P. Ramaswami Aiyar, The Cultural Heritage of India, Vol.II, 
The Ramakrishna mission Institute of Culture, Calcutta - 1962, Page 
No. 6107 


5. Waal AeerA Fereagead | - Mbh.sfe.62.39 
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the Mahabharata weighed more than all the vedas put together.® 
The Author of the Epic : 


Bhagavan Vyasa is believed to be the author of 
Mahabharata. He was a contemporary of the Pandavas and the 
Kauravas. Many of the events of the Mahabharata were 
personally witnessed by Vyasa. He took three years to write 
this book.’ The original name of Bharata which Vyasa 
composed was ‘Jaya’. The first sloka of the Great Epic? 


supports this statement. 


Vyasa was the son of Parasara and Satyavati. He was born 


in the island of Yamuna river.” He was called Dvaipayana as 


6. 9a faa Ot: ad: THe Gear yar | 
aps: weal strat aes aa | 
aat wafer athe, AErRaeA | 
Feced UT yeccdar fant aatsferay || - Mbh.sife.1.272-273 
7. fats: aatcardt qeuoret af: | 
Feraaeas HAaIaA_Ay || - Mbh.aife.62.52 
fafhdtisearnra: peorequraat Af: | - Mbh.afe.62.41 


8. ARTaU, aH A a AAA I 
edt aad card adt saqdkae | - Mbh.omfa..1 
9. quan ager sat TH GIs aT | 
wa a agaratt card: a akfary || - Mbh.3if2.63.84 
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he was left in the island (Dvipa) of Yamuna river by Parasara 
and Satyavati in his childhood.’ He told her to remember him 
whenever necessary and started his penance.'' He was called 
Vyasa as he expanded the Vedas.’2 The important themes of 
Vedas in the form of stories were narrated in the Mahabharata. 
So it was very popularly known as the Panchama Veda. The 
disciples of Vyasa, i.e. Sumantu, Jaimi, Paila, Suka and 


Vaisampayana gave this book great publicity.” 


The Himalayas were the land of penance for Maharshi 
Vyasa. The Ashrama of Vyasa at Badri was well established. 
Thousands of people visit frequently Badri today also for 
getting mental peace. Vyasa was the principal Guru of this 
Ashrama, where the teaching of the Vedas and Vedic literature 
was imparted to his disciples. But the working place of Vyasa, 


in general, can be said to be the whole of India. 


10. vt 2oraat Sa aeaacat TERT | 

raed at 8 ag Tere BINA: TAA: || - Mbh.3if8.63.86 
11. @ ATRAgaTCa aaeta AAT ae | 

wamtsé aatfacants aedfeafa a atsadia i) - Mbh.aife.63.85 


12. Feu TENA WT cUTAEHTRAT | 
freara Far Fea a AeA cara eft Ba: || - Mbh.sife.63.88 


13. AaeqoaTAT FETT SAAT | 
ard afi ts gah da marcas | - Mbh.37f2.63.89 


Especially the Pandavas were impressed by the teachings 


of Vyasa. Indian critics have paid great respects to Vyasa in 


the following words. 


wma: adfae aa carara afeaea | 
aah qa ween at attra aay Il 


aagdent Te fearent aft | 
TSS: MYA TA, AeA |! 


Contents of Mahabharata : 


Mahabharata is encyclopaedic in character. In this great 


epic, the poet Vyasa has touched every subject which is present 


in the whole world.’ It contains a reference of all the four 


purusarthas namely Dharma, Artha, Kama and Moksa. It is 


rightly said "Whatever is here, may be found elsewhere; what 


is not, cannot be found anywhere else."'° This /tihasa contains 


the story as victory of Pandavas over Kauravas.!'’ 


14. 


1. 


The Mahabharata has passed through three stages of 


M.N.Dutt, Mahabharata, Vol.I, Parimal Publications, Delhi - 2004 


arairase srreaay | Cf. S.P.Gupta, K.S.Ramachandran, Mahabharata:Myth 
and Reality, Agam Prakashan, Delhi, 1976, Page No. 4 


qa aed a amd a me a uasty | 
afar aeraa aera + aa wPaq || - Mbh.amfe.62.53 


FEMIRGARNA TSA Fae | - ~ Mbh.3ife.59.6 
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evolution. This book is known by three names; viz. Jaya, 


Bharatasamhita and Mahabharata. '® 


There are three different opinions regarding the total 
number of slokas in the Mahabharata. The first one by Krsna 
Dvaipayana Vyasa who has composed only the very essence of 
Mahabharata comprising 8,800 slokas’? and that work was 
known as ‘Jaya’ as referred to in the first invocatory verse of 
the epic. The second by Vaisampayana, comprising of 24,000 
verses is known as Bharatasamhita.*? The third (the present 
form) composed of a lakh of verses called the Mahabharata 
was given to us by Suta?!. The epic which is now currently 
available with us contains a lakh of verse and it took perhaps 
centuries to get this transformation of the book from ‘Jaya’ to 
‘Mahabharata’. 


In Mahabharata, the author Vyasa has described not only 


18. Sat qTaiceratsa sitceat fatsrftgor || - Mbh.atfe.62.20 
waftatrnedl ah aRcafeary || - Mbh.stfe.1.102 
sreartaat aaa At wed ga: | - Mbh.sife..103 

19. at wlaaearitt ast seraaahy 7 | 
we afr gat af aeat aie at a at || - Mbh.aife.1.81 

20. wofdafraredt wa uradfeaa i - Mbh.arfe.1.102 


21. Uh waeed F TAS shar | 
aasaaaa arnt eae: frat il - Mbh.stf&.1.107 


the secret meaning of Vedas, but also upanisads which are the 
parts of Vedas.” Here, he described briefly itihasa and purana 
and also past, present and future.” The old age, death, fear, 
disease and the roots of other elements are also explained 
here. The duties of the four varnas namely Brahmana, 
Ksatriya, Vaisya and Sudra, and also the basis of purana are 


described.”° 


Mahabharata contains over a lakh of verses. There is no 
subject on earth which is not dealt with in the Mahabharata. 
None of the world's epics is so big as Mahabharata. In size 
the Mahabharata is double that of Homer's Illiad and Odyssey 
put together. The following sloka about it is worth mentioning 


now: 


aa AAs War set AeAeTTe: | 
SH wad wae aa aRaATa II 
- Mbh.aif¢.62.48 


22. FHT ARR FT AMA LMT AAT | 

aglafrat ta tart frefear | - Mbh.afe.1.62 
23. afaeragrorngeay fata a ad | 

Wt wet afd y Bad area || - Mbh.sife.1.63 
24. suAepeeattrrarnatatisaa: | 

fra ofa wan a sar || - Mbh.afe.1.64 


25, waded a goat aw Area: |] - Mbh.stfe.1.65 
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Mahabharata is a whole literature in itself containing a 
philosophy which has been an unfailing and perennial source 


of spiritual strength to the people. 


The whole Mahabharata is divided into eighteen books, 
each book being called a parva. The parvas are named so as 


to give a hint of their central theme. They are as follows: 


1) Adi Parva 

2) Sabha Parva 

3) Vana Parva 

4) Virata Parva 

5) Udyoga Parva 

6) Bhisma Parva 

7) Drona Parva 

8) Karna Parva 

9) Salya Parva 

10) Sauptika Parva 

11) Stri Parva 

12) Santi Parva 

13) Anusasana Parva 
14) Asvamedhika Parva 
15) ASramavasika Parva 
16) Mausala Parva 

17) Mahaprasthanika Parva 


18) Svargarohana Parva 


) 


The main theme of Mahabharata seems to be the victory 
of righteousness (Dharma) over viciousness (Adharma) as 
declared in Gandhari's blessings to her son "victory is there 
where there is righteousness" which is the universal advice 
for all men and women at all times. By the characters of great 
women in Mahabharata, we can realise that righteousness 
(Dharma) could be reached in human beings. The English term 
Religion does not convey the full connotation of the samskrta 
word Dharma derived from the root Dhr meaning ‘to hold 


together' or 'to preserve'.?’ 


Hindu Dharma is called sanatana dharma which means 
"Eternal Religion’. The ‘Ancient Law' is based on the Vedas.”* 
According to the author of the epic Vedavyasa, Dharma is 
associated with sustenance.” It is our sanatana dharma that 


teaches us to love our motherland and also our mother in the 


26. aat adzaat a: | 


27. Cf. Keshoram Aggarwal, The Kalyana Kalpataru, Sanatana Dharma 
Number, Vol.39. No.1, Gita press, Gorakhpur, Page.No.260-261 


28. aatsfact atqs apace a afgary | 
araeea aTeararcracaieea A || - Manu.Il.6 


29. aRoTEe sae: TAT aA TST: | 
aq mareronga a at sft firaa: || - Mbh.Karna.69.58 
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same spirit and devotion.*® This is applicable to the entire 
world even in the present day circumstances. It is to be noted 
that the problems arising today are due to the absence of love 
and devotion as mentioned in our sanatana dharma. 
Mahabharata suggests different types of dharma to men and also 
to women. After marriage, man follows Grhastha Dharma and 
women follow pativratya. The men and women of Mahabharata 
proved that Dharma protects all and also preserves all that is 


created. 


Keeping in mind the domestic, social humanistic and 
spiritual functions of religion, the followers of Sanatana 
Dharma advised the people to stick to their proper duties by 
all means, They warned them not to leave dharma even during 


the pains of death.*! According to Manu smrti Achara (good 


30. at aq atieaara fia ad a gM: | 

cara arenred actafé wad || - Reveda.V.66.6 

oa faudt ager farad arraator gfe qatar | 

Tea gers A ze gaa Aqrrre_ed || - Atharva Veda.XII.1.45 
31. 4 Sg ara Fara ohara- 

ay castaiteaceanht eat: | 

frat aH: Gaga cated 

alat feat gaa cafica: || - Mbh.Svargarohana.5.63 

we BATA SATA Bara ART | 

q geass aT at Tat Hew || - Mbh.Udyoga.91.24 


conduct) is the highest Dharma.*? According to Sanatana 
Dharma, women are worthy to be respected by not only her 
husband, but also by the other family members. They should 
respect and enrich her with ornaments. One should worship 
~ women to please the God. Because Gods abide in those homes 
where women are worshipped. Where they are not worshipped, 


all activities of such persons prove futile.* 
Date of Mahabharata : 


The kali varsa starts from 3102 B.C. The great 
Mahabharata war was fought at a period when the end of 
Dvapara Yuga merged into the dawn of kali yuga.** So, it can 
be said that the great war was fought round about 3102 B.C. 
Padavas ruled the country for 36 years after the war. Vyasa 
wrote this divine epic, after the death of the Pandavas. Vyasa 


took three years to complete this work. Therefore, it can be 


32. ara: wat aH: yoge: card wa wil - Manu.1.108 
33. faqtratgaen: ofahrtatarn | 

Tem asrreara aencarorticgh: || - Manu.III.55 
34, am aaeg ysaed Hd aa eat: | 

aided + ysaed walecarnen: fat: || - Manu.Il1.56 
35. seat aa ware afegmaicyg | 

aaah FR FRSA: || - Mbh.afe.2.13 
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concluded that Vyasa wrote the epic in 3100 B.C. The 
Pandavas commenced their Mahaprasthana after entrusting the 
administration of the state into the hands of Pariksit. This must 
have happened in 3102 B.C. Pariksit ruled the country for 60 
years and so his son Janamejaya became king in 3042 B.C. It 
was after two years of his becoming king he concluded that 
Vaisampayana first expounded ‘Jaya’ (Mahabharata) to the sages 
assembled there.*° Foreign chronologists argued that it was in 
the 10" century B.C. that the Mahabharata battle took place.°’ 
According to them, after the war between the kurus and the 
pancalas, it was a period of hero-worship and songs on the 
heroes of kurus and pandavas were sung and landed over from 
one generation to the other and gradually those songs took 
place in the form of the Mahabharata.** The Persian translation 
of the epic (Das Mahabharata) by Holtzmann in the medieval 
period was another contribution to the study of the 
Mahabharata.” 


36. Vettam Mani - Puranic Encyclopaedia, Motilal Banarasidass Private 


Limited Delhi - 1975, page No.122-123 
37. Ibid page No. 123 


38. Ibid 


39. Cf. Tiwary (Diwakar), The concept of state in the Mahabharata, 
Vidyanidhi Delhi, 1990, Page No. 1 


Many scholars, who studied Mahabharata belong to 
different schools. There is a school of thought which states 
that during the golden period of Buddhists Brahma had a hold 
on Hinduism. Therefore, it can be said that the Mahabharata 
was written during the 6" century B.C. Then there were 8,000 
verses in the Mahabharata.*? Towards the second stage of 
Mahabharata, the epic grew into 24,000 slokas. During this 
stage, the epic got a vaisnavite colour and Sri Krsna was 
adored as an incarnation of Visnu. Megasthenes who visited 
India in 300 B.C. records that the majority of Hindus were 
Vaisnavites at that period. Therefore, a set of foreigners 
conclude that those portions of the Mahabharata could have 
been written only after Buddha and after the attack on Bharata 
by Greeks i.e. by 300 B.C.*! 


The third stage of the epic, is its present form and it was 
at this stage that it included new philosophy in it. Manusmrti 
became popular in the fifth century A.D. And therefore, the 
third stage of the Mahabharata must have started before that, 
in the 3% century A.D.” 


40. Vettam Mani - Puranic Encyclopaedia, Motilal Banarasidass Private 


Limited Delhi - 1975, Page No.123 
41. Ibid 


42. Ibid 


oo 


Scholars, who studied this Great Epic belong to different 
schools i.e. the Theory of Analytical school, The Synthetic 
School and the Traditional School.* 


1) The Theory of Analytical School : 


Lassen,“ who belonged to this school, places its dates 
about 350 B.C. According to Hopkins, there was no epic at 
all. His approach to the study of the epic is known as 
atomistic approach. He considers the time of the epic as more 
advanced one. He fixed the time of the epic between 400 B.C. 
to 400 A.D.** According to him, the Bharata (kuru) was 
composed in 400 B.C. to 200 B.C.” He views that the epic 
was in a developmental process, though it was a tale of Pandu 
heroes. During this period i.e. from 400 B.C. to 200 B.C., no 
instructive form of the epic had existed. He considers Krsna 
as a demi-god. He further places the period of the epic 
between 200 B.C. to 200 A.D. In this stage, more matter was 
added to the Epic and Krsna came to be known as all-god. 


Even the puranic material was incorporated into the epic.** 


43. Cf. Tiwary (Diwakar), The concept of state in the Mahabharata, 
Vidyanidhi, Delhi, 1990, Page No. 31 

44. Ibid 

45. Ibid, Page No.32 

46. Ibid, Page No.33 

47. Ibid 

48. Ibid 


2) The Synthetic Theory : 


According to Dahlmann who is the main exponent of this 
school, the epic is a unified work.” The supporters of this 
school fixed the date of the epic not later than the 5® century 
BC? 


To reach a probable date of the epic, the account of war 
has been considered. The date of the epic, as suggested by 
Hopkins is acceptable on two grounds. It is quite balanced and 


it has been generally accepted by the scholars. 
3) The Traditional School : 


According to the traditional Indian view the Mahabharata 
was composed just after the Great Battle by Vyasa who was 
the father of Dhrtarashtra. Pandu and Vidura by Niyogavidhi 
and had witnessed the war. Most of the views of scholars have 
based their calculations on the geneologies as given by the 
Puranas. According to these scholars, the date of the Bharata 
battle ranges from 950 B.C. to 3137 B.C. So, the date of the 


composition, according to these traditional views, ranges from 


49. Ibid, Page No.34 


50. Ibid 


950 B.C. to 3137 B.C.*! 


Foreign Tribes : 


The Mahabharata contains many references to the foreign 


tribes in many contexts. The Hunas are referred to as being 


defeated by Nakula in the western direction” beyond the Indus 


river and again the epic shows them as having come to offer 


present to Yudhisthira.* The epic refers to the Romans in the 


south. A large number of Roman coins and potteries belong 


to the 1* century A.D. have been found at Arika medu, two 


miles south of Pondichery. This is the oldest occurence of the 


SI; 


oz; 


53. 


54. 


Brajdeo Prasad Roy, Political Ideas and Institutions in the 
Mahabharata, Punthi Pustak, Calcutta, 1975 

ARTS AAT aa aH AeTele: | 

THOM sees waeareta F AM: || 

a Gate sat aah Wats Te: | 

TAA: TATA ATGeara AT || - Mbh.a1.32.12-13 
wreeTAT AT agTAAH TTA: | 

dSarsaicen ater ade arate: | 

TOA ERENT BOT SATA | 

frroraterraary, fatter arateart | - Mbh.@.51.23-24 
sedi a gt wat aaa Ge AAT | 

Aaa sat Uh aA Varqaad il - Mbh.a41.31.72 


@D) 


name of the Romans in Indian literature. The Indian trade with 
Rome was in full swing since the beginning of the Christian 
era, and it continued upto the 5“ century A.D. both through the 
land and sea routes. These evidences clearly shows south 
India's close contact with the Romans at least from the 1* 
century B.C. to the 4" century A.D., and this, in our view 
should be the probable date of the composition of the 


particular portion in the Sabha parva. 


Mahabharata refers to the Rishikas and Tusharas which 
help us in fixing its date. The Rishika people were conquered 
by Arjuna beyond the Vakshu river which flowed through the 
Saka country.*> The process of Arjuna's victory in the north 
direction shows that the Rishikas resided in central Asia, as 
the former had defeated them in the north after defeating the 
Valhikas, Kambojakas, Dardas, and the Lohas.*° 


They resided in that region upto the 1“ quarter of the 2™ 


55. mitra dart syarirrada: | 
aaa: Tea frHaTesat: || - Mbh.4.27.26 
56. aa: TART areata RATE: | 
meat aefida aad a sates I 
TEA FJ TS WS HSA: Waa: | 
Rall Ae HASTA THAN: | - Mbh.A41.27.22-23 
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century B.C. Hence the date of that portion may be assigned 
to that period. 


The Tusharas are mentioned as having offered presents to 
Yudhisthira.°’ It is believed that the Tushara-Rishikas ruled in 
India from the beginning of the Christian era to the second 
century A.D. Hence, the date of composition of the epic may 
be between the 2™ century B.C. and the 3% century A.D. or 


even after that.** 


The Mahabharata refers to the Pahlavas along with the 
Yavanas, Gandharvas and the Chinas; these again are grouped 
together with the Saka and Yavanas, and are referred to as 


being defeated by Nakula in the western direction.*° 


57. TERGI: Ages Teen: yet AT: | 
Tera, FTA Alora ary, at} - Mbh.a1.51.30 
58. Brajdeo Prasad Roy, Political Ideas and Institutions in Mahabharata, 
Punthi Pustak, Calcutta, 1975 Pg.No.14 
59. wal yeaa amaed gare: | 
Ta: AERA VST MASTRUT_ II 
Tear TatisaT PATA FA SA | 
cat warguaa at Feat a TA | 
saada Hest THaferArlfaq | - Mbh.waT.33.16-17 
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The Abhiras are referred to as having settled on the banks 
of the Sarasvati river along with the Sudras in the Indus 
valley.” This clearly indicates that they had settled in the 
Indus valley and might have lived in 2™ century B.C. 


Numismatic References : 


The numismatic references also go on a long way in fixing 
the date of the ancient works. In the Mahabharata, king 
Rituparna had appointed Nala as his Asvadhyaksha on a salary 
of "Satarn Satah".' This may be supposed as his monthly pay: 
One hundred Satamanas per month; Satarn means 100, and Satah 
means Satamanas, so the annual salary would be 100 x 12 = 
1,200 Satamanas. These are 120000 Rattis of silver and when 
converted into the Karshapanas each of 32 Rttis, would be 


3,750 silver Karshapanas coins. 


The epic contains a very interesting information regarding 
the ‘Prati’ a coin-type. Narada wants to know from Yudhishthira 


whether he distributed seed and food to his peasantry in 


60. qarhenmda a afer aay | 
ada a a qed a odaarta: i) - Mbh.a.32.10 


61. a cats att a aa after ea 4a | 
waqeareaatsha aad t at aaT || - Mbh.34.67.6 
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distress, and advanced agricultural relief-loans to them at the 
concessional rate of one Prati for each one hundred coins. 
The existence of Prati coin by this particular name is seen 


from the 4" century B.C. to the 2% century A.D. 


The Mahabharata refers to the Prakaravaprakundala® 
which was put on in the ears. In Prakaravaprakundala the 
Vapra seems to be the spiral attached, and Prakara the cubical 
back portion of the Kundlas familiar to us in the scriptures of 
the Mauryan and the Sunga periods and later as such this may 
be the date of the specific portion of the Mahabharata. 


The date of the Mahabharata can be fixed on the basic of 
architectural details. Among these, Sisumarapuram is very 
important. On the occasion of the Swayamvara of Draupadi, 


the Swayamvara mantapa built was known as Sisumarapurarh,™ 


62. alfa um det a avneradiafa | 
Gets U aed TeeaT earequAqeA || - Mbh.44.5.79 


63. saTtsewaa BSTAATAT 

aTASERR FETA | 

Ware Wie Hues 

at a arqufe eek 7a il - Mbh.fewz.11.1 
64, sutafaST Hay geATAT: aaa | 

aa: Gort: aa aPRgaeat: |S 


which is the gateway of architecture of the city, railing and 
‘mandapa. This is seen on the Sanchi gateway and this 
architectural gateway-motif continued upto the Kusana period, 
as the Mathura art of this period furnishes many examples of 
this design. The term Sisumarapuram stands for the architrave 
of Torana carved with an allegator's head, built during the 2™ 
century B.C. to the 2™ century A.D., which suggests that this 
may be the probable date of the respective portion of the Adi 


parva in the Mahabharata.® 


There are many stanzas of the Manusmrti, which are found 
in the epic. So, it is believed that there may be a parallelism 
between the Mahabharata and the Manusmrti. This indicates 
close relationship between the two works. The compliers of 
both the works were the Bhargavas who transformed the 
Bharata into the Mahabharata and gave final shape to the 
present Manusmrti. It seems that the common stanzas were 


added to both the works by common conposers- the Bhargavas, 


> firgarr: gra -afesicd cr ofan: | 
WTR AIA yA aA AA | 
ana: FBX waa: Baa Fa: | - Mbh.sife.184.15-16 


65. Brajdeo Prasad Roy, Political Ideas and Institutions in the 
Mahabharata, Punthi Pustak, Calcutta - 1975, Pg.No.27 
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who were versed in Niti and Dharma. Generally, it is believed 


that Manusmrti was composed during the 2™ century B.C.% 
Importance of the Mahabharata : 


Mahabharata gains importance as it includes every aspect 
of human life. No epic stands in comparison with it. The 
importance of this Great Epic is self-explanatory in the sense 
that, even one lakh rupees were inadequate to meet the cost 
of expenses for the critical edition of the Mahabharata. Hence, 
to prepare this epic, the final assistance was sought from 
abroad. Because, this epic contains traditionally one lakh 
verses (Slokas) which was more important than that of one lakh 


rupees. 


Mahabharata, which is a puratana itihasa or the history of 
the ancient period, is as sacred as the Veda.®’ It is also 
considered as a Panchama Veda. With the knowledge of this 


sacred itihasa, one can attain moksa or eternal peace.°’ 


66. Ibid. Pg.No. 47-48 
67. 34 fe 42: aft cfarath aiaH | 

AMAA Vs GeoTahaeTa || - Mbh.sifé.62.13 
68, Farearaara AETARATSAM || - Mbh.sife.63.89 


69. af@eriea ates fifteeatafeead | 
afeera nergua share offset || - Mbh.sifé.62.17 


According to Vyasa, Mahabharata is a sacred Dharmasastra, a 
good Arthasastra and the best moksasastra.”’ It is a bundle of 
Srutis in which importance of brahmanas and cows is 
emphasised.”' It is said that by hearing the story of ksatriya 
woman Vidula, a woman gets a son who is wise, virtuous and 


destroyer of evils.” 


The teachings of Gita, Vishnusahasranama and Vidura niti 
are worthy to be understood by every Indian to succeed in 
their life. Among the four purusarthas, Dharma, Artha, Kama 
and Moksa - Dharma is given prime importance over the rest. 
Throughout the epic, the author Maharshi Vyasa has tried to 
assert the consequences of Dharma and Adharma. It affirms 
the time-honoured axiom : "Dharmo raksati raksitah" to those 


who feel doubtful about the efficiency of dhrama. 


70. waaratre queentaratiay 1H | 
Hiaeratag wt earatattagiet il - Mbh.aife.62.23 


71. weal wat Aa Avert aa led | 
adyfreamgsa satel atgteh: 1) - Mbh.sfe.62.35 


72. frnat Ta ae cafes | 
qe Bret ater agaré a AAA | 
aftord sett wernt AERay | 
ghrrerrrgea SAAT II 
PEARL TAR THAT | 
eat abrar aa AR acamemay || - Udyoga.136.20-22 


Chapter - II 
. Vivaha Samskara 


Ceremonial rites and rituals occupy a place of utmost 
importance in the life of a devout Hindu. Every little work in 
the Hindu home begins with the performance of appropriate 
rites according to the prescribed code, which 1s called 
samskara. The word samskara is a derivation from the root 
& with a4 as prefix. So, it means samskarana. “ AeERU AeA: 
” aA means “in all possible ways" and 4 means "to do” or 
"to act" whatever we do or act upon, we leave a permanent 
impression behind it. This is called GR. The word samskara 
in Latin, is called caerimonia or ceremony. Hindus believe that 
in the cycle of rebirth, the individual brings back his or her 


past samskaras.' 


Indian culture suggests sixteen samskaras in the life of a 
man right from the unborn child and the pregnant woman, till 
the end of life. A man, in his life time, should undergo all the 
sixteen samskaras ordained by the DharmaSastras. Among all 
the sixteen samskaras, vivaha samskara or marriage ceremony 
is a very important event. The word vivaha has been formed 


from the root 4 (vaha) prefixed by fi (vi). It is also called 


1. Cf. Keshoram Aggarwal, Kalyana Kalpataru, Hindu Samskrti Numoei, 
Vol.46, NO.1, Gita press, Gorakhpur, Oct.2000, Page No.114,115 


Sale there prefix being 3d. The root 4 means to carry forward 
and the prefix ‘fa’ is used in the sense of special, whereas ‘3’ 
means ‘high above’. This way ‘faaté’ or ‘Sale’ is a process of 
carrying forward the social, domestic, religious and spiritual 
obligations which is impossible for a man till he is single or 
else; 1t is an institution through which a couple transcends the 
lower layers of self-interest and advances on the path of self- 
sublimation. It is slightly different from 'marriage’, as in 
marriage it is the sense of conjugal union that plays supreme 
part where as, in ‘faaTe’ the fulfilment of obligatory 
requirements and transcendental journey is the most important. 
Marriage functions just as an agent or a licence to satisfy the 
lust (sensual desire), where as ‘faaté’ unites the couple for 


innumerable births to come. 


The tie due to marriage is rather eternal. It is confined 
to the worldly pleasures, where as the spiritual world or to 
attain moksa is the main object of ‘faate’. In Indian culture, it 
is believed that the marriage is a means and vehicle to take 
the wedded couple to the sublime worlds through spiritual 
disciplining. The wedded couple no longer remains a couple, 
but moulded into one. It is believed that Brahma had created 


only one body of husband and wife together.” 


2. faer HeacHat canta geaasyad | 
ata art aca a femme TE Wl - Manu. 1.32 


“ata aaenftern getter” 
- Mbh.3taamar.141.60 


lace act a aera a call aneuddt a | 
gaat & wea aH wratoct a fafedt fae 
- Mbh.44.134.9 


So, a man who always has a contact with only his wife is 
considered Brahmachari.* Man should always try to fulfill the 
desires of woman as she keeps the man happy.’ She should be 
respected, as God resides there where women are respected 
(worshipped). Where they are not respected (worshipped), then 


all actions will be fruitless. 


yen aefiacara feat fret safes | 
faat aa qsard wed aa tact: | 
aafiara aaa: aatearnenr: fea: | 
aa Mad HS aed sal arated AA: || 
- Mbh.stq2re.46. 5-6 


3. wena waanhreat seared facia i) - Mbh.stqamaa. 141.60 
4. af€ 4 a a tad gaia a sated | 

HMA FA: FA: WHAT A Tada | - Mbh.stqa1e4.46.4 
5. aa aeeg yeed Hed aa eae: | 

aaa 7A Ysaed waterarnen: fat: || - Manu.III.56 
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Man loses his wealth and will not prosper in his life if 


women are unhappy.° 


Woman deserves respect as she supports man even in 
every bad condition, and she is the root cause of Dharma.’ 
Though woman deserves respect and hence worthy to be 
worshipped. She is not independent right from the birth till 
death. She should be always safeguarded by men through out 
her life. Before marriage, she should be safeguarded by her 
father, after marriage by her husband, and in her old age, by 


her son.® 


fer vata ata wat wafer atat | 
gat ent wa a et crema Ul 
- Mbh.atqzmar.46.14 


6. afreart tarfa freaeata aeaar | 

aa aed a aded frat daft oie | - Mbh.stqaer.46.7 
7. fae: gat skeet aafinhgigar | 

aT: TCT: Tea: ACA: | - 

Boal ABA WSIeT FEctSZeT: | 

feared aranefed aT Aaa ATTA: II 

aincaat fe t wat centtaea aac: | 

feat AACA AAG a: Wl - Mbh.st4274.46.8-10 
8. fat wate star wat water ata | 

vated eafeat gat a et earasamefet || - Manu.[X.3 
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Mainly husband and father are the only ways for women.’ 
Husband gives pleasure and father supports her in bad 
condition.'° According to the Mahabharata, marriage is a 
Dharma for women,"! and it also regards women as the wealth 


of the house. 


Bra var: feet arr aearat fires 1 
orfeat fryetar a oft: eft wat are tl 
7 - Mbh.3tqare.46.15 


Marriage is a very important event both in the life of a 
man and as well as a woman. After marriage, man enters into 
Grhasthasrama, or the stage of a house-holder for which smrtis 
give much importance. According to Manu Smrti, the house- 
holder is as necessary for society as the breath is for the 
body.'? Mahabharata states that an unmarried man is not 


entitled to perform 4M or 4a or any sacrifice. It further says 


9.  afeatfa afcatat: frat at avaftit i - Mbh.set.176.7 
10. afe: of: aAearet fawt a feet ae: |) - Mbh.satt.176.8 
11. oftraat aged 7 ofa: afea: ga | 

a A canmelt quit care ac: |) - Mbh.sfe.81.21. 
12, aa a aaa adet adsraa: | 

aa qaerariaca acted Ga BTAAT: || - Manu.III.77 


13, Hanatsaeaat 4 a faugeepar: | 
qa adt after: cy mart qugaradt: tl - Mbh. tga. 169.60 
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that the Grhasthasrama or the state of house-holder is the 
supreme among the four asramas," and thus it is the mother 


of all asramas. 


aa aaa ad sfafea seqa: | 
aa Teed wee ad sflafed ae: II 
- Mbh.saa. 141.60 


A Grhastha or house-holder should render offerings to 
Gods, Ancestors and Guests.° To welcome the Guests is the 


important dharma of a Grhastha. 


Tecaet a gator acted wy I 
- Mbh.stazmer.2.44 


By performing all these duties, man attains Dharma, Artha 


and Kama.!® 


Hindu Dharmasastras prescribe sacraments both for males 
and females. All the sacraments prescribed are equally 


necessary for both of them. But the difference is that in case 


14. aera wathiengtafieaar: || - Mbh. att. 12.6 
15, a: frat sar ATE aaa | 

wurrcardfared aeat aa Prater Ft || 

Gel aaa earza TaIssfeeatat ATA: | 

wraara oar freamety ystta ficae: || - Mbh.3t4{314.97.5-6 
16. figtafafiga aanitsa med | | 

aaa fe nent frat: Fas Tey || - Mbh.2zia.12.18 
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of females all the samskaras or the sacraments should be 
performed silently without the recitation of mantras. But only 
on the occasion of matrimonial sacrament, vedic mantras were 
being recited, by the kulapurohitas.'’ Thus, marriage was a 
woman's first and foremost samskara performed with vedic 
mantras. That 1s why, in the Mahabharata, Devayani prays 


Tapodhana to accept her as his wife with chanting vedic mantras." 


All the Hindu smrtikaras are unanimous so far as the 
sexual chastity of a lady is concerned. The most liberal Manu 
also is very particular about this point. He says that it is the 
bounden duty of a wife to serve her husband unreservedly 
while he is alive. Even after the husband is dead, she should 
not think of any other person.'? This is the characteristic 


feature of Indian culture. 


Mahabharata considers the love of husband and wife as 


selfish.” A wife attains heaven and commands respect there 


17. vada: ae area storage 
qeottar: fan: ator faarecq wera: || - Yajnavalkya.!.13 
18. a aagqafrat at amt afqrefe | 
Fern oft fafrasra weageepay il - Mbh.3ife.77.5 
19. aet aafeta at wre atsqnd fia: | 
a gysa Slat aad a a weed |i - Manu.V.151 
20. suff stastaisa a arfeaa, aeafad fea: | 
aed Medatartaarediat wey || - Mbh. 2rd. 138.152 


only by serving and nursing her husband. For her, there is no 
sacrificial ritual to be performed alone and no vow or fast is 


necessary at all.?! 


aq asta: aiera are aa | 
a J adk ays aa wal saga I 
- Mbh.44.205.22-23 


A husband should take care of his wife as she is the root 
cause for happiness, in this world and the world above. 
Therefore, it is the duty of a man that he should give proper 
protection to her in as much as she would be served in due 
“manner.” It is not only the duty of a husband to protect his 
wife, but it is the duty of the brother, father, kith and kins, 
mother-in-law, father-in-law, brother-in-law etc., by providing 
food, clothes and ornaments as women deserve respect and 


protection.” 


This indicates an exalted position of women. 


21. area So qeragt + gat agar | 

aft ays a4 da eat Helad || - Manu. V.155 
22. stared fea: otf: yaaa aa: | 

aeareaeanieeara: Bem: cesT Bate: || - Yajnavalkya.1.78 
23. adurqhaaiteayzageeat: | 

ayia faa: yea yrs: | - Yajnavalkya. 1.82 


Kanyadana : 


Accoridng to Smrtis,-the authorised persons to make 
kanyadana are the father, grand-father, elder brother, any senior 
member of the family or the mother. The claim of father in 
respect of kanyadana comes first and after him anyone of the 
above mentioned persons in the absence of the previous one 
is authorised. If none of them is available, the girl is free to 
make her own choice of the husband.” It is the bounden duty 
of a father to arrange the marriage ceremony of his daughter 
at a particular time.”*> Mahabharata states that the custom of 
uifeme or kanyadana is not complete without the custom of 
aaudl.2° The customs of kanyadana and aaydl increases the 
purity of vivaha samskaras and the important one among all 


the other sarnskaras ordained by the Dharmasastras. 


24, far fraraat aren went sat car | 

arama: Gaarat Wafer: Te Te | 

RTS YE AAATA | 

Tae cars aqui Hea Halceqdary || - Yajnavalkya Smrti.1.63-64 
25. SIAATAT | arceat HHT Beat ae | 

are ame Hare frat ator qsad || - Mbh.stqae.22.1 


26. Aatargigararn am Menqsay | 
aftmremarrea wird aearny | 
aq cam fifeaat fier aaadt cat i Mbh.at01.55.15-16 


The origin of marriage : 


The circumstances in which the institution of marriage 
originated, conditioned the nature of marriage rituals. The word 
‘marriage’ has a reference to "a union of the male and the 
female which does not cease with the act of procreation but 
persists after the birth of offspring until the young are capable 
of supplying their own needs."”” The weakness of the famale 
was not responsible for marriage tie, because she was as 
strong and capable of self-defence as the male. The source of 
marriage is to be sought for the new-born offspring, which 
needs both the mother and the father for protection and food 
during a varying period of time. So, it appears that marriage 
has its source in the family, rather than the family in marrage. 
It was the natural desire of woman for adequate protection of 
her child in its helpless state of infancy that drove her to 
select a permanent companion in life. The desire for a son, the 
protection of wife and children, the need of running a home 
and ideal of domestic facility are duly reflected in the 


marriage ceremonies. 
Evolution of marriage : 


The Mahabharata informs us that Svetaketu, the son of 


Uddalaka, established the institution of marriage. The whole 


27. Cf. Rajabal Pandey, Hindu Samskaras, Motilal Banarasidas 
Publishers Pvt. Ltd., 1969, Page No.156 
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legend is described by Pandu, the father of the Pandava 
heroes, to convince his wife Kunti about the righteousness of 
the custom of niyoga which he wishes her to practice. He said 
that in ancient times, there were no restrictions on women. 
They were independent. If the women discarded their husbands 
and behaved as they pleased, right from their unmarried state, 
it was not considered irreligious; that indeed was the Dharma. 
This ancient Dharma is still practiced by the animals and birds 
who are free from sexual jealousy. The Dharma visualised by 
the sages still prevails in the uttarakuru. In the land of 
Uttarakurus* and in the city of Mahishmati,” the institution of 


marriage did not exist. 


Svetaketu, the son of Uddalaka, once saw his mother being 
taken away by force by a brahmin in the presence of his 
father. But Uddalaka told his son Svetaketu, not to be angry, 
as in this world, women of all varnas are free as cows and 
other animals are. But Svetaketu could not tolerate this and 
established a restriction for human beings. "One man can make 


love with one woman only. If a woman is unfaithful to her 


28. aa ad: Ha vated | - Mbh. qa. 102.26 (B) 
Cf. A.S.Altekar, The position of women in Hindu Civilization, 
Banarasidas, Delhi, 1938, Page No.29 

29, vanfhdt gra atoranftart | 
afwacaa arat fe aae feaecga i) - Mbh.@41.31.38 


husband from today onwards, it will be a sin equivalent to the 
killing of a foetus, bringing happiness to her. A similar sin 
would be incurred by a husband who trangresses a wife who 
is faithful to him and virgin at the time of marriage. But if a 
wife, relied by her husband for the sake of progeny does not 
obey him, she also incurs the same sin." According to the 
Mahabharata, it was the sage Svetaketu who decreed that 


promiscuity should be supplanted by regular marriage.*® This 


30. stiqa: fae go fea area | 
Brrafretwa: Maa aaTERT 1141 
creat aararora atareregat oe | 
TaAtSyERe F fe wt qUsAaa 151 
TAMER aatsa yout a Nth: | 
THY TTS Hoan ead | 
aioe: a fe wa: Gard: 11611 
oafeicg oth a Paurnated afaferd 
ea tt GAT AH fea: AT | 
ayateroant aH velifia a: year 191 
waahahts SA: GRAATAAR: | 
yates Hat aa aah a edad aAT 11211 
cat wate water fercafttr a: zy | 
aren: oe arat serait oreteH 114411 
QUecaTaa a APPA | 
wrath cer eqaa: atarerarieoty | 
afaaarAaea afsat areas fe 114711 - Mbh.sfe.125 
Cf. A.S.Altekar, The position of women in Hindu Ciilieaioa: 


Banarasidas, Delhi, 1938, Page No.30 


story of Svetaketu, son of Uddalaka, proves that the ancient 
people had passed through a stage of society when such union 
was tolerated. The marriage as described in them was meant 
to be regular and permanent. The only instance of marriage by 
periodical contract is found in the story of Urvasi and 
Pururavas in the Rgveda (X.59). This form of marriage, 
however, was not current in the Rgvedic times and must have 
been a recollection of ancient times when temporary marriages 


were in vogue. 


The sexual relation between men and women in ancient 
times was not promiscuous. According to Westernmark "It is 
not of course impossible that among some people, intercourse 
between the sexes may have been almost promiscuous. But 
there is not a shred of genuine evidence for the notion that 
promiscuity even formed a general stage in the history of 
mankind. Although polygamy occurs among most existing 
people and polyandry among some, monogamy is for the most 
common form of human marriage. It was so among the ancient 
people of whom we have any direct knowledge. Monogamy is 
the form which is generally recognized and permitted. The 
greater majority of people are, as a rule, monogamous and 
other forms of marriages are usually modified in a 


monogamous direction."*! Almost the same observation is made 


31. Cf. Rajabal Pandey - Hindu Samskaras, Motilal Banarasidas 
Publishers Pvt. Ltd. Delhi, Page No.158 


by Howard,” on the topic "In a progressive society, monogamy 
is the natural and usual form of marriage. Other forms of 
marriage and degradation of retrogression to the primitive 
conditions. Promiscuity never creates the home, nor engenders 
those noble sentiments of self-sacrifice, and self denial that 
have helped to uplift the human race.” Hindu culture always 


celebrates a regular marriage for a life-long companionship. 


There are few passages in the Mahabharata showing that 
a state of promiscuity may not have been an impossibility at 
an early period. They disclose an astounding laxity in sexual 
morality. Sarmistha observes that there is no difference between 


one's own husband and the husband of a friend.*? 


Marriage was well established in the vedic age, and it 
was also regarded as a social and religious duty and necessity. 
A vedic passage says that a person who is unmarried is 
unholy.* Marriage opened a new period of holy life which 


was to be led truely with duty consciousness.» Later, hundreds 


32. Ibid 
33. wmdadl sat asm off: aees a of: | 
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35. maT ait AHacs wa | - Re Veda.X,85,24 


of youths began to enter the monastery without caring to marry 
and some maidens like Sulabha in the Mahabharata began to 
follow their example with a view to achieve spiritual 


salvation.*° 


Marriage was made obligatory for girls to prevent abuses. 
As Upanayana was obligatory for boys, marriage which was 
its counterpart, ought to be absolutely binding on girls. The 
Mahabharata informs us that it was the sage Dirghatamas, who 
laid it down that women ought never to remain unmarried in 
future.*”7 Subhru was the daughter of Kuni who remained 
unmarried for all her life, practising severe penance.** At the 
time of her death, she learnt from Narada that she could not 
go to heaven because her body was not consecrated by the 


sacrament of marriage? She announced that she will give half 
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of her penance to the person who marries her.*® Then, Galava 
prince Sringavat agreed to marry her, but he puts restriction 
on her that she should stay with him for one night.’ She agreed 
to this and married him, accordingly stayed with him for one 
night. Thus she enabled herself to go to heaven. Marriage 
was made obligatory for girls, but not for boys. This seems 
to have been the fact that an unmarried woman has to face 


greater risks in society than an unmarried man. 
Importance of Marriage : 


During ancient period, marriage developed religious 
consciousness among the people. It became social necessity 


and also a religious duty for every individual. Marriage was 
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regarded as a sacrifice,*? and one who didnot enter the 
married life was called "one without sacrifice." The Taittiriya 
Brahmana says “He indeed, is without sacrifice who has got 
no wife." It again adds "He himself a half man, the second half 
is wife."** When the theory of three debts® evolved, marriage 
gained greater importnace and sanctity, as it was through 
marriage that one could pay off one's ancestral debt, by 


producing children. 


During the time of Smrtis, asrama system was divinely 
ordained and they prescribed that a man should marry after his 
student life. According to Manu, "Having spent the first fourth 
part of his life in the house of his Guru, the second fourth in 
his own house with his wife, the third part in forests, one 
should take sanyasa in the fourth part, casting away every 


worldly tie."*° Every individual had to pass through all these 
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four stages in his life. So, a man who didnot marry was held 
in low scale. According to the Mahabharata, an unmarried man 
can not offer oblations to fire.“’ This shows that marriage was 
held in high esteem among ancient people and also during 


Mahabharata period. 


Generally, it has been an admitted fact that A is Dharma 
and aaca is Adharma. On the contrary, the Mahabharata 
particularises that if we tell lie at the time of settlement of 
marriage of a girl, or to save one's life, then that 3a or lie 
is greater than Ae or truth.** This shows that marriage is an 
important event in the life of a girl as life is important for a 


man who is facing death. 
Forms of Marriage :- 


Hindus regarded marriage as a sacred religious union 
brought about by divine dispension. Jt was felt that the mutual 
vows which the parties took in the presence of Sacred Fire 
sufficiently emphasised all the points that could possibly have 


been included in marriage ceremony. The marriage sacrament 


47. wanaisagaat + a fagTaT: | 
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united the parties in an indissoluble union, and the husband and 
the wife each prayed that their love and friendship should be 


lasting, genuine and indissoluble. 


Manu recognised eight forms of marriages for men and 
women of all the four varnas, which bring heaven and hell 
both in thaloka and paraloka.*” They are Brahma, Daiva, 
Arsha, Prajapatya, Asura, Gandharva, Raksasa and Paisaca. 
Among them, Paisaca marriage is strictly condemned.°*° 
Mahabharata declares five types of marriages such as Brahma, 
Prajapatya, Gandharva, Asura and Raksasa. Among these five 
types of marriages, the first three viz. Brahma, Prajapatya and 
Gandharva are accepted by Dharma, while the remaining two 
Asura and Raksasa are considered as Adharma.°! The first three 
are fit to be followed. Daiva and Arsha vivahas come under 
Brahma Vivaha. Raksasa Vivaha comes under Paisaca. 


-Prajapatya is also called Ksatra Vivaha. 
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1) Brahma Vivaha : 


Inviting the Brahmin bridegroom of good qualities such as 
education and good character and giving him the daughter in 


marriage is called Brahma.** 


ATO AAAS ae sat Alar | 
HaTIATaeaa Al TATATHSA: I 
- Mbh.stqarat.44.4 


2) Daiva marriage : 


In Daiva marriage, the girl was given to a (Ritwik) chief 
priest performing a yajna (sacrifice). It was given this name 
because the marriage was settled while a sacrifice to Devas 
(gods) was being performed. But this form of marriage is not 
approved by the Smrti writers, as they felt that while a 
sacrifice to Gods were being offered, neither the sacrificer nor 
any of his priests should think of secular matters like possible 
matrimonial alliances. Here, the daughter is given with 
ornaments, dresses, along with gifts to her, and as Daksina to 


the bridegroom was the Daiva marraige.™ 


53. are adic a yfcafiead mar | 
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3) Aréga Marriage : 


In this form of marriage, the bride's parents gave to the 


bridegroom a pair of cow and bull. 
4) Prajapatya Marriage : 


In this form of marriage, couple were blessed to stay 
together following Dharma.* Here, the father of a girl makes 


arrangements for marriage. 


aaa At SATS RSA: | 
fier afar a at wt aataa: |I 
- Mbh.3q311a7.44.4-5 


5) Asura Marriage : 


In Asura marriage, the guardian of the girl was given 
money for giving the girl in marriage. Here the husband 


purchases his wife by paying a resonable price for her.*’ 


55. wh mftat & ar acarara aaa: | 

Hamat fafraaet aH: a Sead || - Manu.II1.29 
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aa qe pleat aeystrsy FT arearel | 
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- Mbh.3tqzraa.44.7 


The Asura marriage supposes a recognition by society of 
the fact that woman has a value and has to be paid for it. It 
therefore, helped in the improvement of the position of women 
as wife. The average husband became naturally unwilling to 


ill-treat his wife. 


There are a few cases of Asura marriages recorded in 
ancient Indian tradition. In vedic times, the custom of the 
bride purchase was known, but not held in esteem. The son- 
in-law in such cases was described as Vijamata or a 


disreputable son-in-law.*® 


In Mahabharata, Pandu's marriage with Madri is an 
example of Asura marriage in which Bhisma had paid a large 
sum to Madri's father Salya. Salya was feeling guilty in making 
the demand and put forward the excuse that it being an old 


religious custom in his family, he could not avoid it. 


qa: vata fafacpesferqrade: | 
My a ale aearg aalasmraycae II 
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This is clear from the words of Salya that he recognised 
this custom as undesirable, though he had not the moral 
courage to give it up. This indicates that the Asura marriage, 


though not banned completely, was out of practice. 


In the Mahabharata, there is another example of Asura 
marriage in which the fisherman Dasaraja demanded that if 
-Santanu wanted to marry Satyavati, the son born to her should 


be entitled for the kingship.* For this shulka (price) Bhisma 


59. wen waa a: ga: a ost yfeiod | 
cagetatamen ara: aad ofa: || - Mbh.sfe. 100.56 


took the vow of celibacy.© 


The Asura marriage was considered as the sale of the 
daughter and was condemned in general.*! However, there are 
some who considered Asura form faultless. They held that the 
money received for the bride should be given to her by her 
parents or guardians as it was her shulka, and it was an action 
of kindness towards her. This also was her property as stri- 


dhana® (woman's property). 
6) Gandharva Marriage : 


In this form of marriage, both the bride and the 
bridegroom accept to marry each other. The marriage takes 
place with the desire of both. 
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61. sfie afta at ast gee FA | 

J wed HF YR At TAfaal aT: II 

4 BPA: Varcem aT aaa Tale | 

a aa wat daca a fame Hea || - Mbh.stq3ma.44.45-46 
62. yrtaa ar dtdafedt gaiaa: | 

mea: faPraead arcat 4 a fan: I 

wen aHANNATAA AAA TAT | 

ad w ufadd era Hema aaatye: || - Mbh.stqared.46. 1-2 
63. PSUISAAa: HIMIMIFT RA FT | 


mad: a g fast Agra: araaeTa: || - Manu.III.32 


MAAS HAA TI a: | 
afta a ar ar at ear afertex 
madara & aH oretatrat San: | 
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In this form of marriage, it was not the parents of the girl 
who settled the marriage, but both the bride and the 
bridegroom approached each other and settled the marriage 
among themselves. This is a pure and simple love-marriage. 
From the vedic age, the Gandharvas were well-known. Atharva 
veda™ suggests that parents usually encouraged their daughters 
in being forward in love affairs by giving them freedom in 
selection of their lovers. Mothers of such daughters thought that 
their daughters would win a husband for her, as they were 
grown-up. In the same vedic text, Gandharva husbands are 


actually mentioned.® 


The Mahabharata incurs the Gandharva union within the 
group of approved marriages. Some thinkers approved that 
love unions ought to be commended, as they pre-suppose 
reciprocal attachment. Later writers disapprove both the 


Gandharva marriage and the self-choice by the bride 
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G2) 


(swayamvara). In the Mahabharata, Kanva the faster father of 
Sakuntala, says that it is the best marriage though it is 
performed without religious cermonies. Because, here the 
marriage happens between the man and woman who desired 


each other. 


afraea fé aesaf faare: 3 oxad | 
ware: waa fat welt Ba: II 
- Mbh.aifé.73.27 


Dusyanta is also of the same opinion that Gandharva form 


of marriage is the supreme among all other forms. 


mado a at ve faaretfe graft | 
frre fe wate werd: ts sae | 
- Mbh.sif@.73.4 


In early times, when brides were 16 or 17, at the time 
of their marriage, they had a more or less effective voice in 
the selection of their life partners. The beautiful brides 
selected their own husbands. Ksatriya circles in society even 
conceded to grown-up brides, the exclusive right of selecting 
their own consorts, as is proved by the custom of swayamvara 


or self-choice. 


The selection of husbands in cases of women like 
Draupati depended not upon their choice, but upon the ability 


of suitor to satisfy, the specific conditions previously laid 


GD 


down by her father Drupada.© Very often it resulted in the 
bride being married to a person she did not like. This 
happened in the case of Amba, who was carried away by 
Bhisma for Vichitravirya much against her own wish. Amba 
was in love with Salva. She is seeing cursing her father for 
making her to Viryasulka, liable to be carried away by anybody 
who possessed the necessary valour. Amba felt bitterly on the 
point and states that a lot of viryaSulka maiden is none better 
than that of a prostitute, who has to offer herself to every 
customer. Mahabharata states that a woman has the right to 
choose her husband whom she desires. Before marriage she is 
called as Ha. The word a1 is derived from the root 4, 
which means desire. As she can choose freely any of the men 
whom she desired as her husband in the swayamvara hall, she 


is called #-a.° 


The love-marriages were arranged by the parties 


themselves. It was not the father, or the mother, but the bride 


66. Explained under 'Polyandry' 
67. war areaute: ya aaarigat at: | 

cat aie gat ge cecafeafed fag: 1) - Mbh.sat.174.6 
68. frfted flrg a A wee fiat qeaaay | 

are Fees qoaeia gatfeat |) - Mbh.sett.175.31 
69. wala armad aene atafatea urfett | 

qe aE BA aaa aeafeif || - Mbh.44.307. 13 


herself who had the right of giving herself away in marriage. 
Here, we can refer to the arguments of Dusyanta and 


Sakuntala” and Surya and Kunti”! when trying to win them over. 
7) Raksasa Marriage : 


In this form of marriage, the girl was carried away 


forcibly.” 


acca ferret a afistfor cant each Tard | 
yaa ew aa art faferexae | 
- Mbh.3tqamar.44.8 


This is also called as the Ksatra marriage. It takes us to 
pre-historic times when women were regarded as prizes of 
war. The Raksasa marriage is called as the Ksatra marriage 
as it was common among Ksatriyas. The reason for this is that 
only Ksatriyas were allowed to participate in wars and get the 


war-prizes as a sign of their victory. Thus it is clear that 
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Raksasa form of marriage was mainly recommended for the 
Ksatriyas. In this marriage, the victor carried away the bride 
and married her. The fight was necessary because, it was 
regarded as a point of honour for a warrior that he should 
have for his wife a woman, whom he could point out as a 
trophy of war. This point has been emphasised by Sri Kréna 
when he proceeded to appease the anger of Baladeva and 
justify the conduct of Arjuna in forcibly carrying away 
Subhadra, who though fallen in love with Arjuna, was about 
to be married to a son of Dhrtarastra. Arjuna says Sri Kréna 
that he did not like Brahma marriage, because, brides were 
treated there as the objects of gift like cattle. Purchase of 
bride, being disreputable procedure, was out of question. Since 
Subhadra had fallen in love with him, to carry her away | 
relying upon the power of his own arms was the only 
honourable course left open for Arjuna."” This argument gives 
a good glimpse of the worrior mentality, which favoured the 


ksatra marriage. 


It is learnt from Mahabharata that Bhisma defeated the 


king of Kasi and carried away his daughter Amba as a bride 


73. varaft arm: wacatsarad | 
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for his brother Vichitravirya. This procedure of Bhisma has 


been later condemned in the epic by Sisupala. 


aq cat at feof afe ora afreaa | 
ara fe aa erent wTETATAAT | 
sen Taft wg a Hal BEA AAT II 
a aaa eat lea wear afsaar aa: | 
wit fared aat artagiea: I 
- Mbh.a4.22-23 


In the Mahabharata, Bhisma brought Kasi princess Amba 
from the swayamvara hall forcibly when she was crying. This 
is an example of Raksasa marriage as Amba was not willing 


to go with Bhisma as she was already in love with the king Salya. 


artes Siferct tet afetonftscnata | 
qearhrahey wach faarea afta | 
- Mbh.327.175.11 


In this form of marriage, like Amba, many women faced 


difficulties. 
8) Paisacha Marriage : 


According to Manu Smrti, in this type of marriage, the 


man cohabits with a girl when she is sleepy or intoxicated.” 


74. Gat aet gaat aT wat aatoresss | 
a ofast ffarert tararareatsaa: || - Manu.IIl.34 


D) 


The girl lying unconscious was taken away for marriage. In 
this form of marriage, the bride is either duped very often by 
making her over drink or physically over powered by the 


bridegroom in order to make her yield to his passion. 


With the above discussion, it is clear that there is no 
mention of swayamvara in the list of approved and 
unapproved forms of marriage. But this was very common 
among royal families. It is seen that swayamvara is similar to 
Raksasa form of marriage, as both are recommended for 
Ksatriyas. That is why in Draupadi's swayamvara, the kings 
assembled there objected Arjuna, disguised as a Brahmana, 
taking part in swayamvara.” Swayamvara was the monopoly 
of royal families and assured the form of a grand festival in 
which the invitees were introduced to the maiden by 
describing their names, family, qualities, bravery etc. and the 
girl chose one of them by garlanding him. Kunti's marriage 
with Pandu is an example of swayamvara. Kunti's father 


Kuntibhoja invited kings to swayamvara to marry his daughter.” 


75. serrate qaiger a rary | 
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But Kunti choose Pandu among all other kings by garlanding 
him. Then her father gave Kunti in marriage with Pandu.” This 
shows that in swayamvara the marriage took place with the 
consent of bride and the marriage was arranged by her father. 


This form is continued in the classical Sanskrit literature. 


But sometimes, some difficult condition was announced by 
the guardian of the girl for the invitees, and the one who won 
the competition, or one who, on his strength, carried her away 
defeating all others. The girl had no choice in this, as 
happened in case of Kasi princesses Amba, Ambika and 
Ambalika, where Bhisma carried them forcibly from the 
swayamvara hall. The brides were called Viryasulka (price for 


valour).”° 


In the Mahabharata, Krsna told that only one type of 
swayamvara was recommended for Ksatriyas. As women did 
not have stable mind, she could be carried away by man 
before swayamvara because, she could change her decision and 


choose someone in the swayamvara hall. By saying this, Krsna 
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78. Aayearea a wea TAR wi al | - Mbh.sat7.173.14 


advised Arjuna to take her sister Subhadra before 
swayamvara.” Another speciality of swayamvara was not only 
the marriageble person but any other person could participate 
in the competition on his behalf as Bhisma did for his brother 
Vichitravirya and carried away three Kasi princesses.*® Bhisma 
at the time of swayamvara of Kasi princesses Amba, Ambika 
and Ambalika, declared that swayamvara was praised by the 
ksatriyas. They participated in this because, they wanted to 


defeat the other kings and gain victory.*! 


It is seen that in case of the four approved forms of 
marriages, viz:, Brahma, Daiva, Prajapatya and Aréa, the union * 
is completed from the religions point of view by bringing 
about the change in the Gotra of the bride at the end of 


Saptapadi ritual. But in Gandharva marriage, the religious 
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ceremonies are not important. But even then it is praised and 
approved by the Smrtis as importance is given to the deisre 
of the bride and the bridegroom. A marriage can become happy 
if the marriage took place between the bride and bridegroom 


who desired each other. 


The ceremony of marriage prevalent now a days among 
the Hindus is the Brahma form of marriage, which is the best 
and has the sanction of scriptures behind it. Respect for this 
marriage is naturally entertained by evey Hindu heart. The 
chanting of Vedic mantras while offering oblations to fire, 
imparting of instruction to the bride and the bridegroom and 
the process of seven steps while taking marriage vows, these 
ceremonies embody the great deal of Hindu culture. According 
to our Hindu religion, the practice of devotion to one wife by 


the husband, and to one husband by the wife is the supreme ideal. 
Stri-dhana : 


Stri-dhana is women's special property. Movable 
properties like ornaments, jewellery and other costly items 


were considered as stridhana. 


Stri-dhana was vitally connected with the custom of bride- 
price (dowry). This is affectionately given to the bride by her 
parents. If she died leaving some children behind, her father 


would not object to the property as they were also his grand 


children. If daughter left no issue behind, her father would 
claim the property back from the son-in-law, who was 
expected to think of a fresh marriage in due course. According 
to Smrti writers in case of Asura form of marriage, where 
bride price to be paid by the husband would be repaid to her 
parents or brothers, if she left no issues behind.*? Even when 
no bride-price was paid, the bride used to receive some 
wedding gifts in the vedic age. The term Parinahya was used 
to denote them and the vedic texts declare that the wife was 
to be their owner.** Women were allowed to own stridhana as 
it consisted of the ornaments and clothes worn on auspicious 
occasions by women alone. Men could have utilised them only 
by selling them at the time of financial crisis. Hence, it was 
used as Apaddhana, or emergency fund. Smrti texts declare that 
wives, sons and slaves could own no property; whatever they 
acquired would be their personal property.** Manu is the 
earliest writer to give a comprehensive description of Stri- 
dhana. He provided as much protection to the women as any 
civilised society can do even in the modern age. He ‘opposed 


the selling of daughter and provides full rights to the women 


82. auaeteat vdatgaiey agettt | 
| aeqt vam seaSay at aq il - Yajnavalkya.II.145 
83. oedt t odtreee Bt Il - «T.S.VI.2.1.1 
84. Wal GARI saya Fa VATA: GATT: | 
ae aaferrmatra aca a act aeaqq li - Manu. VIII.416 


to have their property independently. He says that if somebody 
takes her property during her life-time, that person will go to 
hell. He further said that every member of the society must 
provide protection to an issueless lady without any male 
protector.*° Because of this, peace might have prevailed in the 
society. Manu recognises six varieties of stridhana. 1) 
Whatever she gets from her parents, 2) Whatever she gets 
from her parents at the time of departing from her parental 
home, 3) Gifts from the husband, 4) After marriage, gift from 
the father, 5) Gift from the mother, 6) Gifts from the brothers 
on different occasions.*” Manu opines that nobody should 
deprive women of these presents after their husbands' death.* 
Early Smrti writers were not prepared to sanction the powers 


over stri-dhana to women. Manu declares that, a wife ought 


85. Sardi g aat 4 aetg: ware: | 

am Rrartkaves enfin: yfrftafa: i - Manu. VIII.29 
86. aTMsgATG tt cage PeHRorY z | 

afraarg a ay fraaeargg 7 || - Manu. VIII.28 
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wrargtaare seat ted cya il - Manu.IX.194 
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ardent ta at a ae areata i) - Manu.Ill.52 

aeat stat a: aifhecant gat waa | 

q a astearrar aan: odfa J i] - Manu.IX.200 


not to alienate even her own property without her husband's 


sanction. °° 


In course of time, however, gifts given by the husband 
during the married life came to be included in stri-dhana. 
Husband's usual expectation was that the property should pass 
on to his sons after the death of the wife. Manu, therefore, felt 
that the most equitable course was to allow both the sons and 
the daughters to inherit the stridhana of their mothers.* But 
Mahabharata allows only daughter to inherit her mother's 
property (stridhana).°! Mahabharata allows a son to inherit his 
father's property. But it says that both daughter and son are of 
equal importance. Inspite of this, a daughter has no right in 


her father's property when his son is there.” 


89. 7 frett fee: Ha: HgrTagreT | 
carat fe ferme tac wera || - Manu.IX.299 
90. saat dferarat g wa at aetam: | 
wserge fed sare war: || - Manu.1X.192 
91. mara atch aq wd HAKAN w &: | 
afer wa aq feragaee fiqeta | - Mbh.stqarea.45.12 
92. aa Fa gata Garadlad sR | 
qaafe figera ae afagrera | 
alareat TMT Fa: GIT ste AAT | 
ceararenty fosecat Herat at ata lt - Mbh.stqamaa.45.10-11 


Smrtis have laid down that any income, which a wife will 
acquire by her own exertions, will not be her stri-dhana, but 
will be emerged in the general income of the family. However, 
now-a-days, circumstances have changed. Today, women are 
educated and earn as a teacher, professor, scientist, lawyer, 
police officer or as a pilot etc. Even the uneducated women 
work as labourers in various fields and earn. Such earnings 
should be regarded as her own property. It should be left 
entirely to the wife. She should have the full freedom in 
spending this money as per her will and wish. Hence women 
in modern society have developed their own identity and 


achieved success in every field at par with men. 
Polyandry : 


Polyandry is a form of marriage where one woman 
marries more than one man at a time. This can be termed as 


qentcca, 


The custom of polyandry was practically unknown in 
Hindu society. In the vedic marriage hymn, Surya is married 
to Asvins; the latter, however, are not two persons but a twin 
deity. The marriage of lady Rodasi (sky) with maruts (storm- 


gods) is figurative.** It is intended to show the close 


93. aed gard gar: 7a Pfiget frets care | 


arat aa at meat efaoar mae ae BAA SAAT Il - Rg.Vedals67% * 


connection between the sky and the storm. There are some 
vedic passages in vedic literature where the wife is mentioned 
in connection with husbands in plural.™ In the later vedic 
literature, it is pointed out in several places how polyandry 


is not permissible, though polygamy is legal.” 


According to Iravati Karve, the word 'Devar' (younger 
brother of the husband) derived from the root ‘div' to play, 
signifies the relationship between the younger brother of the 
husband (devr) and the wife of the elder brother with whom 
he is in terms of playing and joking.* Upadhyaya is also of 
the same opinion, for he suggests that devar was not only 
looked upon as a possible husband after the death or during 
the absence of his brother. But what is even more important 
is that, he is looked upon as a second husband even during 
his brother's life time.*’ Thus, polyandry seems to be a feature 


of ancient vedic culture. 


94, a: frat oat a aH THAT HE Il - Rg. Veda.X.85.38 
waa ofa aed Hy caq | - Atharva Veda.XIV.1.61 


95. aaat ai garqqat: afeaata acartant at ot fared | - 7.8.6,4,3 
also Cf. A.Br.III.23 


96. Cf. Dhairyabala P. Vora, Evolution of morals in the Epics, 
G.R.Bhatkal, Bombay, 1959, Page No.14 


97. Ibid Page No.14 


According to Prof. Macdonell and Keith: "Polyandry is 
foreign to the vedas, as there is no passage containing any 


clear reference to such a custom."”® 


Smrtis nowhere contemplate the possibility of polyandry, 
when they discuss the rules of marriage. It is only in the 
Mahabharata and some puranas that we come across a few 
stray cases of polyandry. The most well-known case is that of 
Draupadi, who was married to the five pandava brothers. 
Pancali was born in the palace of Drupada, king of Pancala. 
She had a brother named Dhrstadyumna. Drona insulted 
Drupada his classmate in the Gurukula. As a result, Drupada 
kept in mind the insult and decided to take revenge by 
defeating Drona in a battle. Brahmins advised Drupada to 
conduct yaga for that purpose. He decided to conduct one yaga 
on a large scale and went about in search of a Yajva (one who 
performs sacrifices according to vedic rites) and reached 
Kalmasapuri on the banks of the river Ganga. There, he saw 
a brahmin's house where lived two sages Yaja and Upayaja. 
Drupada went to Yaja and after serving him, Drupada 


promised to give him much wealth for the yaga to be 


98. Cf. Macdonell and Keith, Vedic Index, Vol.I. P.479 


performed by him.” Yaja was ready to perform the Yajna. The 
Yaga was successfully conducted and at the end, the priest 
Yaja called the wife of Drupada and gave her havya!” 
(clarified butter). Because the havya was prepared by Yaja and 
was offered by Upayaja the sages said that the queen would 
get two children. While Yaja was offering oblations to the 
sacrificial fire a boy with a crown on his head and bearing 
a sword and a bow in his hands rose from the fire. The rsis 
present there then said that, that boy would kill Drona. He was 
named Dhrstadyumna.'*'! Then from the dias of the Yaga-fire 
emerged a beautiful lady of dazzling brilliance, who came to 


be known as Pancali.’” It seems that Goddess Durga herself 


99, agai aareast vat arr AT POT | 

Ruafrdad werafrarEfs || - Mbh.sife.166.22 

at HH He A are fads way | | 

wage gd ot awerdgrnerad il - Mbh.afe. 166.31 
100. anieg, eared AatATATIaR, Aer | 

gfe at aft gute fit carquferr | - Mbh.aife.166.36 
101, Fargel WAR: aera TART: | 

atfercasaar, aa Ae TAT II 

Ue: Marra Sat wT Aras & | 

eqara Wee- yee VA Tal | - ~Mbh.afe.166.42-43 
102. Hart ary gars adtreara aafetar | | 

am altar caftaraetar | - Mbh.atfe.166.44 


took birth again in the form of Pancali.!° According to the 
voice heard from the heaven, that lady came to be known as 
Krsna and was born to destroy the Ksatriyas.'“ She would 


work on the side of God and will cause terror to the Kauravas.'!% 


The topic of the marriage of Draupadi is first introduced 
by the Epic writers in the beginning of the Caitra-Ratna parva 
of the Adi parva. After killing the raksasa Baka, the Pandavas 
stayed with a certain Brahmin at Ekacakrapura. That brahmin 
spoke of the forth coming swayamvara of the daughter of the 
king Drupada.'% Vyasa, the divine sage came to Pandava's 
abode in Ekacakrapura and told them the story of Draupadi's 
life before her birth. He said that Draupadi was a daughter of 


a sage and was beautiful and virtuous. But she was unable to 


103. Araqt fare seat aranaacatott | 

detcreaat vet aca: alae warafe il - Mbh.stfe.166.46 
104. at at stat gael apjareentiott | 

adatfiran aor fretg: ara aa il - Mbh.aife.166.48 
105. Gendt are ateatt GAeaar | 

area at: Aba FEgceeAd FAH || - ~Mbh.aife.166.49 
106. year qafedates orare: Afcrateaar | 

MIATA wR gre aay I 
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fead: vaaacar afeaf cada: 11 - Mbh.stfe. 166.57 


find a husband due to her actions of her previous life (purva- 
karma).!°’ Through strict penance, she pleased Lord Sankara.!® 
Lord Sankara wished to grant her a boon.'” "I desire a 
husband .who is virtuous" was the boon asked for again and 
again.''® So, Lord said that she will get five husbands in her 


next birth as she asked the boon of a husband five times. 


qAaaae ea 34 TIAATAA | 
Tapa awh: oft sdiese FA: I 
- Mbh.atfé.168.13 


That girl is reborn as Drupada’'s daughter Krsna. By 
narrating this heroic event of Draupadi, Vyasa induces the 


Pandavas to visit the Pancala country as suitable persons to 


107. andi, aatat aha’: ara Aercna: | 

froanear gate ay: adores It 

aay: cape: a gy sa aA | 

mTerread, Tt ag wea ered ad i - Mbh.3ifé.168.6.7 
108. acRTAAR SY Tee aa: | 

aA arat at fwettor wae | - Mbh.3tfz.168.8 


109. cen: a AraegGuenyara sales | 
RK aa ag at aatsetifa age | - Mbh.afa.168.9 


110, saeryardanrcra: aT Tat feay | 
af adpontatircartt ga: ga: | - Mbh.sifé.168.10 


marry Krsna whose marriage with them was almost pre- 


determined.!'!! 


Pandavas went to the city of Pancala and took their abode 
in the house of a potter. They all were disguised as brahmins. 
In the swayamvara hall, Drupada had placed a mighty steel 
bow. The king announced that his daughter would be given in 
marriage to him, who bent the steel bow and with it shot an 
arrow, through the central aperture of a revolving disc, at a 


target placed above. 


a aed a: He Garhiay aA: | 
adiee wet at tat a cea AcgaAafe II 
- Mbh.aifé.184.11 


Then Dhrstadyumna, brother of Pancali announced that he 
who sends five arrows in succession through the hole in the 


wheel and unerringly hits the target shall win his sister.!! 


111. fafést waat sett eon oecatetrecr | 
Tare aera ATA: | 
Ghareaaqura afrery 4 Wz: || - Mbh.30fe.168.15 
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ry A TT: TAT: | 
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warned we Rfs at a Hoa Sl aca Ge: | 
aearet wrat aR AAs aor atest a yar wa 1) - Mbh.sife.184.35-36 
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Many noted princes including the Kauravas failed to string the 
bow. It was too heavy and stiff for them. Then, Arjuna, 
disguised as a brahmin strung the bow with ease and hit at the 


target. 


att aqisraat feat fikarae: | 
a aq a4: ora gale Il 
wore Bret edhe ae AA | 
HU TAM HTM We Aya aq: I 
ad wea eangtrad: weagalaeaane: | 
aa aqdanafse: ad 7 Aes Feds aon II 
dagen tact aateddfehesreswAa: | 
aa Tah fered mist soe caddy It 
fearg wed fond aa fam at aearfateray | 
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- Mbh.atf@.187.17-21 


Thus, Arjuna won Draupadi in the swayamvara. Draupadi 
accepted Arjuna as her husband and all the Pandavas went with 
her to their hut in sheer joy and called out for their mother 
Kunti to see the wonderful alms (bhiksa) they had brought that 
day.''? Their mother who was inside the hut without even 


giving a look to what was described as bhiksa, told them to 


113, Tat Xo at arlantaret oe get grea warp 
aw aged caudal Rracardeadi aati} - Mbh.sife.190.1 
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divide it in equal proportions and enjoy it. Kunti was pained 
to find her well-meant direction should result in a polyandrous 
marriage.''* Realising her mistake, Kunti went to Yudhisthira 
and asked him to findout a way.' Kunti's request clearly 
indicates that she also considers the custom of polyandry as 
adharma indicating an absence of such a tradition in those 


days. 


Yudhisthira acted as if he had not heard Kunti's speech 
and turned to Arjuna and asks him to get married to Krsna 
because she was his prize.'’® But Arjuna was reluctant to get 


married prior to his elder brother and to act sinfully according 


114. Edhar aT crater gary Mara yathr aAca a | 
Teae Hat vate Hert ae sat wfrafregara || - Mbh.smf.190.2 
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to the belief of those days.''’ Yudhisthira proposed her 
marriage with all the five brothers seeing that all were 
attracted by her.''® In defence of his action, he put forth that 
obedience to the mother was the most meritorious duty and 
cited the example of Jatila'!? of ancient times and said that 


they should follow the example of their ancestors. 


Drupada was shocked to hear this proposal!?° which 


according to him was against popular custom’! as well as the 
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vedas and said that such an action would be an adharma.'” 
He reproached Yudhisthira saying that he should not even think 
that way. "A man could marry more than one wife but not so 


a woman." 


weer aet fafea afesa: Hoare | 
Tao: Tea: YA: Yard aaa: Baa | 
- Mbh.31f@.194.27 


Drupada was willing to give Draupadi in marriage to any 
one of the five brothers of Pandavas, but not all of them. But 
Yudhisthira justified it only on the convenient excuse of family 
tradition.’ Then sage Vyasa assured him and narrated a boon 
from Sankara in Draupadi's previous birth and convinced him 
that Draupadis' marriage was ordained by God.'* Thus, 
Drupada, on seeing all this, was fully convinced that there was 
nothing objectionable in bestowing Draupadi on all the five 


brothers. It was added by Vyasa that Draupadi would regain 


122. aaafsa aa nat fest ataaaat: | 
aq dar frad vet seat fess ll - Mbh.stfe.195.7 
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virginity after each marriage.’ It is thus clearly seen that 


Vyasa satisfied Drupada only by miracle and tale-telling. 


Narada, who was present there, adviced that Draupadi 
should be the wife of one brother only for one year turn by 
turn, and during that if someone else disturbed their privacy, 
he had to undergo an exile, for twelve years’*° as later Arjuna 
had to do.!?’ 


The Adi parva refers to the polyandrous marriage of 
Draupadi as inhuman. So does Karna in sabhaparva, where he 


refers to Draupadi as a harlot serving five men at a time.'”* 


125. mA TAT Tao qUMACT TS HATaT HLT | 
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- Mbh.af@.197. 13-14 
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Thus, the fact that Draupadi's marriage is rather an 
exception than a rule. Polyandry as an institution is absolutely 
out-dated and not only that but even the idea of polyandry is 
shocking. 


According to Markandeya Purana, all the five brothers 
were born as a fraction of Indra and they were representatives 
of Indra only. The Markandeya Purana says that very often 
there was a war between gods and demons and it was 
customary with the gods to incarnate themselves on the earth 
in the human form. It was really the splendour of Indra which 
Dharmaraja established in the womb of Kunti. Then again the 
wind-god put the same essence from Indra in the womb of 
Kunti and Bhima was born. Indra incarnated himself in the 
form of Arjuna with the half of his potency. The Asvini 
Kumaras put the same potency of Indra in the womb of Madri 
and the twin brothers Nakula and Sahadeva took birth from 
Madri. So, really speaking, all the five brothers were one and 
the same and Draupadi, who was an incarnation of Sachi, was 
married only to Indra and nobody else. According to this 
Purana, Kunti had all the five sons from Indra only. This 
episode of Markandeya Purana white washes all the blemishes 


of Draupadi that she was the wife of five husbands. 


Madhavi, daughter of Yayati, is another example of woman 


marrying four different kings, which is a polyandrous type of 


) 


marriage. Visvamitra was immensely pleased with Galava for 
the hospitality rendered to him and allowed him to go away 
free without any gurudaksina when his education was over. 
Galava wanted to give some daksina but Visvamitra refused to 
accept it. Galava insisted on giving and then Visvamitra asked 
him to give eight hundred horses each with one of its ears 
black. Galava was shocked to hear this and roamed about in 
search of horses of the type specified. Garuda taking pity on 
his sad plight, took him to the palace of Yayati. Hearing the 
story of Galava, Yayati sent his daughter Madhavi with Galava 
saying that if she was given in marriage to any king he would 


give him the eight hundred horses of the type he required. 


Galava took Madhavi to Haryasva, a king of the Iksvaku 
line of kings. HaryaSva was doing penance at that time to 
obtain a child. Galava said that HaryasSva would get a son of 
Madhavi and he should therefore accept Madhavi and give him 
in return 800 horses each with one ear black.’ But Haryasva 
was having only 200 horses of the type specified. Finding this 
difficulty, Madhavi said to Galava that she had a boon from 


a brahmavadi sage that she would remain a maiden even after 


129, wha: waAHUTaT aaTeaSt WaT A | 
cart TRA Sa TTSAATA || - Mbh.sat7.116.5 


delivery.'°° So she suggested him to give her in marriage to 
Haryasva and get two hundred horses. After giving birth to a 
son, she would be given in marriage to another and thus by 
giving her to four kings, Galava could get the eight hundred 
horses he required.'*! Thus, Madhavi was given in marriage to 
Haryasva, Divodasa, Raja of Kasi and to Usinara, king of 
Bhoja. Galava thus got six hundred horses and finally, 
Madhavi was given in marriage to ViSvamitra with six hundred 


horses. 


Madhavi's marriage with four persons is also an example 
of polyandry, but the husbands are not the brothers as in case 


of Draupadi, where Pandavas were brothers. 
The Duties of Husband and Wife : 


After marriage, women received a good treatment in her 
new home from her elders and other family members. Early 
in the history of our civilization, brides naturally received 
affectionate and respectful treatment in their new homes. The 


vedic marriage hymn lays down that the bride should 


130, Weg F A HA West TAAL | 

mq adt at: afea Hara TaaTfeAr | 

Gacaed Vared Hea ad atest || - Mbh.sat7.116.10-11 
131. shat fe aqetes qoteast aa 4 | 

afeeated qa GAT AA Bea wa || ~ Mbh.sat.116.12 


immediately take the reins of the household from her elderly 
relations.'*?, Her views were usually to prevail in the 
household management.'* Probably, these statements refer to 
the wife of the eldest son in the family, who has to look after 
his parents in their old age, and also his unmarried brothers 


and sisters in the joint family. 


When the child and illiterate brides became the order of 
the day, the tone of the treatment which was given to them by 
their elders in their new homes began to change. They had 
ceased to be queens in their new households. The marriage 
came to be regarded as the bride's upanayana. The husband 
was regarded as her preceptor and the stay at his place as the 
counterpart of the stay at his teacher's house (Gurukula). So, 
like the teacher, the husband also was endowed by later 


writers. !34 


The treatment which a wife receives from her husband is 


132. aaret sagt wa aaratt af 22g | - Rg Veda.X.85.46 


133. aa faegddiat aaa Ts FT | 

wa ct TATRA Tegred Gta TW Il - Atharva Veda.XIV.1,43 
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more vital for the wife's happiness. According to the 
Mahabharata, father, brother and son can give some happiness 


to a woman. 


fad aarfa fe far fra wreat fac aa: | 
- Mbh.2ita. 148.6 


But, only husband can give her unlimited happiness. So for 
a woman after marriage, nobody can protect her as her 
husband and no happiness equals him. So, a woman should 


leave everything including wealth for him. 


afraea fe aant walt ar a gaa | 
wheat vert art afer adder TaR | 
fget ataded wat f aru fear: II 
- Mbh.anfed. 148.7-8 


Since, Indo-Iranian times the husband and the wife were 
regarded as the joint owners of the household. The word for 
the couple, dampati etymologically means the joint owners of 
the house. In the Hindu household, the husband is the senior 
partner and the wife is under his general guidance. So, a wife 
should be always obedient to her husband. The Vedic marriage 
ritual, however, doesnot enjoin the duty of obedience upon the 


wife. Both parties take the same vows.!°° 


135. Cf. A.S. Altekar, Position of Women in Hindu Civilization, Motilal 
Banarasidas, Delhi, 1938, Page No. 92-93 


Though, the supreme authority was clearly vested in the 
husband, the wife's position was one of the honourable 
subordinations. In the vedic and epic society, we find that the 
wife was treated with utmost courtesy and regard. It was 
recognised that the wife was the ornament of the house. Infact, 
the wife herself was the home.’ The home management was 
under her direct charge and ordinarily, her views prevailed 
there.'*’ It was she who used to rouse the servants and assign 
them their proper duties, and thus arrange for the normal 


running of the household. 


There should be an absolute identity in the relations 
between the husband and the wife in their material and moral 
interests. This principle was recognised in the vedic age and 
is approved by later DharmaSastra writers like Manu and 
Apastamba.'** The husband and the wife are the complements 
of each other. "Man is only one half" and he is not complete 


till he is united with a wife and gives birth to children.’ A 


136. waaed Haag aif: | - Rg Veda.III.53,4 
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wat wt TATRA eyed Wea a || - Atharva Veda. XIV.1,43 
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Cf. A.S. Altekar, Position of Women in Hindu Civilization, Motilal 
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139. swat & te ancnacdeneraerat 4 fread 
sat @ aaqaafa aa ada stat faratsa goad afé aaf vale | 
- §.Br.V.1,6,10 


wife is considered as a better half of a man. She is a good 
of her husband, and a root cause of Dharma, Artha, Kama and 
Moksa. She is the only way for a man who wants to succeed 


in his life. 


ad wal aqua vat yeaa: wer | 
wal yes Pair wat qe aheaa: | 
- Mbh.sif¢.74.41 


Hindus believed that the creator Brahma divided himself 
into two. Among these two, one half became ‘nai and another 
half woman. So, couples are considered as one body with one 
soul.'“° The wise have observed that the husband is identical 
with the wife and vice versa.'*' It was therefore natural that 
the happiness of each should be regarded as depending upon 
the other. If there was complete harmony between the two, the 
house would be a heaven, if there was discord, it would be 
a hell.'*? Wife is the keystone of the arch of the husband's 
happiness. The house may be full of sons, daughters and 
daughters-in-law; but it is quite empty to a person if his wife 


is not there to supervise over it. 


140. fan Hearn tarda gestsvad | 
ada ant acai a fess, wy: 1) - Manu.J.32 


141, fear argeaer acre wat at cata | - Manu.IX.45 


142. aq wat a wat a Rea 


war vateararat saree ray || - Markandaya Purana, 67-71 


VERE CCRC NCOML CMC ea 
WAI EeRA FIAT TE AAT II 


- Mbh.zifea. 144.5 


She is the surest solace to the husband, however serious 
his worries and miseries may be.'? She is the only friend, 
who never forsakes him in adversity. He may be in a forest, 
still his comfort is assured if his wife is by his side: in fact 


a home wihtout wife is a forest. 


4 ye qetienetfet qeqrad | 
1é X levied araalatead I 
- Mbh.2ifa. 144.6 


Without his wife, a man can not go to heaven either; so at the 
time of the symobolical ascent to heaven in the sacrificial 


ritual, he has to wait till his wife comes to accompany him.'“ 
Duties of a Husband : 


Wife is given to a man not by his own will but by God 


or destiny. So, it is the duty of a man to protect his wife the 


143. 4 3 weatas fafafsad freat aaa | 
sted adgey acadaanatfl At | - Mbh.a4.61.29 

144, a deagamasad, wa of at aera | 
UeaeaMe AWA | AAs | aaf se ay srewal aerT | 
- §.Br.V.2,1,10 


way, by which Gods will be happy.’ The husband should 
treat his wife as his dearest friend. Aitareya Brahmana states 
that, wife is the companion friend of a man.'*° Mahabharata is 


also of the same opinion. 


CaAAg BISSAI TA aad FAEAA | 
afa wat ad faa aarder Ae II 

- Mbh.44.61.30 
ad mal Aqsaea wal AeAH: TET | 
mat AS Perce arat AS afteaa: II 

- Mbh.3f@.74.41 
wera: watery waecten: aera: | 
frat aaarty wacarter ATE II 

- Mbh.aifa.74.43 


Man without his wife is incomplete. The husband must, 
however, put up with her. To maintain and support his wife 
is the most sacred duty of the husband, which must be 
discharged at all costs; otherwise, he will have no right at all 
to be called a husband. A man should treat his wife as a 


mother, as she gives birth to a son who is his soul.!*7 Above 


145. aazat ofrafat fared Aearcra: | 

ow aredt fayarkacd earat fraaraet ll - Manu.LX.95 
146. aa &@ sat - A.Br. VII,3,13 
147, arenisserta Siac: Ga Erqead ga: | 

TEATS Wal ae TEAFHTTAC GAATERA Il - Mbh.afe.74.48 


all, he must be true to his vow of conjugal fidelity; its 


violation is the greatest sin he can commit.'*® 
Duties of Wife : 


The wife, on her part has corresponding duties and 
obligations. In Atharva Veda, the duties of a woman (wife) are 
indicated." In ancient India, a woman was devoted to her 
husband and was not doing anything aganist the will of her 
husband. Her chastity was the most important. She was 
thinking of the welfare of her husband's family and was taking 
part in sacrificial ceremonies with him for the well-being of 
the family. By giving birth to a good son, she was rendering 


her duty towards her motherland. 


148. aaraeeainat wdaronaa: | 
we TH: AAA Ha: SGA: Fe |] - Manu.[X.101 


149. Gar: yer atfiat atsrar gar ae eedy Wyss 
Gens senraas atetteal Aecaeca aarg aA |! - Atharva Veda. VI.122.5 
ae ug fogfe ater fae Grmagaard 2a: || - Ibid. VII.35.1 
wal wRaA geared ant afar seanfaaraaedt || - [bid.I1.36.4 
wren Fea ayadh ard aaq afaary || - Ibid. III.30.2 
gored aeqagar waaaa aera aTat || - Ibid. XIV.2.18 
aft gaan sea vat anger flys at anda: | 
aaa at a attr qeatr vst aferesaraa grad li- Ibid XX.25.3 
a at wat ava a Peay ay wat | - [bid.1I.30.2 


In the Atharva-veda, it is said that the women were the 
treasure-house of happiness.!°° According to the Mahabharata, 
a wife must be true to her husband in her marriage vows and 
lead the life of an ideal Pativrata. She promotes her husband's 


happiness by giving birth to sons. 


vrata afd qareatfeta TAA | 
wad aia tea cat wreaa qua | 
COAT AAG aaa SAAT AT: | 
wed FY My sAtat: afostera || 
- Mbh.aifé.74.49-50 


So, a person should marry a good woman with good 
character.'°' Woman gets happiness after suffering pain.’ 
Neither the father, nor the mother, neither a son nor a friend 
can do for a woman what a husband will. Her real happiness 


is centered in her husband. 


There is no sacrificial ritual to be performed alone and 
no vow or fast is necessary. A lady who serves and nurses 


her husband faithfully, attains the heaven and commands respect 


150. gaget cao yer gatar vest eaATA Ay | - Atharva Veda.XIV.2.26 
151. Waa BOTS wT Ufienfead | 

aarti oferaratfiestes wea a ll - Mbh.aife.74.47 
152. a Gere 4 ag SA aaa are wad Gar | 

am Sona sees ron a fret yfaaton a i) - Mbh.t4.234.4 


there too, The average Hindu wife will say like Savitri that 
if separated from her husband, she will desire neither pleasure 
nor prosperity nor heaven; she will prefer death to separation 
from him.'* This means that a Pativrata woman can not live 


without her husband. 


That wife is considered as att woman who is well- 
versed in household work, who has a son, who loves her 
husband more than her life, and who is Pativrata.'> Wife is 
considered as a 3afia of a man. It is the first and foremost 
duty of a Pativrata woman to keep her house clean and to 
worship God, cow and Brahmin. Because Laxmi will reside 


in such houses.'** Laxmi will not stay in those houses of 


153, aed ato geragt + gd aregaifray | 
oft qyad aa wat aded i - Manu.V.155 


154. 4 ara adfaaraat ge 
a ara adfaarpar farm | 
a arad affterpar Pra 
a agar earaenfy sitfergy il - Mbh.a4.297.53 
155. a Hat a Te aa a wal at asad | 
at arat ar ofagron ar arat ar ofawar il - Mbh.sife.74.40 


156. aaa ay arang eafaang 7 | 
AQaTeaveg tarahRag 7 il - Mbh.3gara.11.10 


women who will not keep her house clean.!*’ Hence, we can 
say that a good wife is a Laxmi of the house. So, a man who 
has a good wife is called far, 


Waleed: fHataed: waat Tener: | 
Walaed: WAtaed Walaa: fata: | 
- Mbh.aife.74.42 


fred fraad set: aererg wfafear | 
AWA BAA FT ys APeRAg II 
- Mbh.sqanea.22 


HT Feet: wolaeay AFT || 
- Mbh.srqareaa.22 


A Pativrata woman should always be faithful to her 
husband and soft spoken. Otherwise, a man's house will be a 
forest.'°° According to Manu Smrti - after the demise of the 
husband, a lady is required to observe complete celibacy. If 


she does it, she attains the heaven even if she has no son.!°? 


157. yaétoraeraas eaafot 
wal a oud: ofrpearfethy || - Mbh.otqarea.11.11 
158. aq wat ye area aed a fraenfertt | 
ag dat Tea Tas aa TEA Il - Mbh.arfed, 144.17 


159. ya wi aedt Mt sera eater | 
wat meecagat ae ct aeraiet: || - Manu. V.160 


Even motivated by desire of having a son, if a lady 
transgresses the rule and over-steps the husband, she is 


condemned in this world and falls from heaven.'® 


A Pativrata woman should always forgive her husband if 
he does mistakes.'*! She should always serve him by preparing 
tasty and pure food timely and she should keep utensils clean 
and neat. She should offer every kind of hospitality to him. 
This is clearly expressed by Draupadi to Satyabhama in the 
Vanaparva of the Mahabharata. 


MANS ATS A ATTA A Aa FEAPTAA | 
yeaa areata a II 
VACHS FErat BS wtsrrarfett | 
GAM TAT A BAAS AAT II 
- Mbh.44.233,25-26 


A area at should not do anything which her husband does 


not want or like.’ A lady, desirous of her husband's abode, 


160. sucaabaren g Bt vateatracta | 
ae framarcatfa oftetare daa || - Manu.V.161 


161, arent ofaga ard: oftged gaia at: | - Mbh.omfé.74.124 


162. Tope, Toren: adhggseeae 
a org fafa vd: far art ae | - Mbh.a4.233.17 


does not do any act unapproved by her husband.'®? According 
to Draupadi, a wife should live under the protection of her 
husband, and that is considered as Sanatana Dharma. Husband 
is the only God for her and her only way. Other than her 


husband, no protection is there for a woman. 


qensaat fe anf aa: eto aaa: | 
a ta: a afar cer ar fata aR II 
- Mbh.44.233.37 


"A chaste woman liberates thousands of generations. 
According to Skanda Purana the husband of a pativrata woman 
gets freed from all sins. He is not at all bound to enjoy or 
suffer the fruits of the good or evil acts due to the splendour 
of vows observed by the sati. Free from the shakles of his past 
actions, he enjoys eternally along with his wife in the abode 


of Lord Visnu."! 


In the Mahabharata, Draupadi explains to Satyabhama how 


a wife should be. She said "J am always careful not to permit 


163. Wires aredt St staat at yaer aT | 
afretnaicaedt aratafaatear || - Manu. V.156 
164. Fearon dead FT ad St aTEt | 
ofa: cafaarat at yea aeoTaAr Il 
afea ae Healt: ada TactoaT | 
aa are frcart ated afeatret || - Skandapurana 


any wrong to slip from my lips. Like uncultured woman, I do 
not stand here and there. Like other shameless women, I do 
not cast my eyes every where. I do not sit on a wrong and 
improper place. I always try to avoid evil conduct and am 
quite alert that even my walking may not be mannerless. I 
scrupulously follow even the hints of my husbands. My 
husbands are lustrous like sun and fire and at the same time 
soothing like moon. They are all great warriors and capable 
of killing their enemies through their glances only. They are 
terribly strong and splendrous. I always keep myself busy in 
serving them.'® Draupadi was sincere and faithful to each of 
her five husbands. On account of her vow and swearing the 
great epic Mahabharata develops into a great story containing 


morals and guidance for human life. 


The woman who does not keep her husband happy, is not 
a woman. If her husband is happy, then all Gods will be happy 


and bless her.'® That woman perishes who does not keep her 


165. gatedressarn 3ferard geaferarc | 

gure satterareteareartacnaty I 

qatar Bar ArH, HERAT | 

aa agen: oatqgattweantta: || - Mbh.44.233.21-22 
166.7 @ Ot aftwrcaen sea vat a Qala | 

ae wdie arto get: eq: adda: || - Mbh.zfa.145.3 


husband happy.’ 


In the Anusasana parva of the Mahabharata, Sandili, a very 
chaste devi living in Devaloka, once thought Sumanas, the 
Kekaya princess the duties of a chaste woman. She never used 
harsh words while dealing with her husband. On the contrary, 
she was more obedient to him.’ As a chaste woman, she 
always obeyed the orders of her parents-in-law. She always 
worshipped Gods, ancestors and brahmanas.'” When her 
husband was to go to a distant place for some important work, 
she used to perform poojas for the welfare of her husbnad and 
success in his efforts to achieve the desired goals.'” She kept 
the family secrets as confidential. She maintained the 


cleanliness of the surroundings.'”! It was her opinion that any 


167, aedbrafe a are aa wat a grata | 

aa aPerca gearat watt gfe dat i - Mbh.znf*.145.5 
168. afeat a areenty aatfir gear = | 

HUA WT Aa HarerenTay || - Mbh.syzre7. 123.9 
169. taarai fig a areorat a ISA | 

HVAT Bal Ant eayzageattt || - Mbh.sqarea. 123.10 
170. vara afe & afa wat arto ahaa | 

npodeftetent warf faa qa || - Mbh.3tazra7.123.16 
171, arareara watt gees adar | 

Taye vera gansta || - Mbh.stqaaa.123.19 


woman who follows these policies in her life would be 


worthy to be worshipped like Arundhati.!” 


The AnuSsasana parva of the Mahabharata narrates the 
story of Oghavati, wife of Sudarsana, who decided to succeed 
in his life by following Grhasta dharma, that is to welcome 
the guest.'¥ Oghavati, followed the way of her husband and 
treated well the brahmin in the absence of her husband.'” She 


offered herself to the brahmin as per his wish.'7° 


172. 4 ade ad qreaecdt aarfecr | 
aeeadia at eriete état || - Mbh.staare. 123.20 


173, aa aa a qeia feata caarfete: | 
areas: Wart a a arat feraror | 
wag Fa HA Tat ee aahadd | 
Teer a gate anfcraftad seq | - Mbh.ataarad.2.43-44 


174. scant da fata cag saree 
fafa ufasmre tata freer || - Mbh.3tqarea.2.51 


175, caste at fat ast geatary | 
raat AMTe: Heater faftarycqarea I 
afe wat ated qECMTATATA: | 
yararcan ue ames A faq | - Mbh.stqarea.2.53-54 
a g wage wea wddarariec: | 
cafe earaaT at agarea fash || - Mbh.atqae7.2.56 


Lopamudra was pativrata woman who married sage 
Agastya. She was brought up in a royal family and always 
wore ornaments. But after marriage she removed all of them 


as per the advice of the sage.!”° 


By repeating the names of great women like Ahalya, 
Draupadi, Tara, Sita and Mandodari, the man attains moksa or 


salvation. !”7 


Pre-marital Sex Relations : 


The samhitas often refer to sons of unwedded mothers 
exposed and attacked by animals. In the Rgvedaic period, 
unions without religious sanctions between men and women are 
not known. But the issues of such relations are suggested to 


be exposed to animals.'” 


Instances of unmarried girls having sexual relations with 
a man and attaining motherhood are to be found in the Epic. 


These girls in due course got married according to the usual 


176, GA Waa, START | 
reefogrqaant araicanront || - Mbh.34.97.8 

177. ween staat diet art avetatt ae | 
Taam: Tract AeTTTHATAAT || - Cf. Keshoram Aggarwal, Kalyana 
Kalpataru, Woman Number, Vol.41, No.1, Gita Press, Gorakhpur, 
Oct.1995 Page No.63 


178. Cf. Dhairyabala P. Vora, Evolution of morlas in the Epics, G.R. 
Bhatkal, Bombay, 1959, Page No.27 


religious rites and the children born to them were considered 
as belonging to the husbands of their mothers. Such a child 
shared equal rights with the other children of the mother in the 
wedlock. Inspite of this, the husband of the mother was never 
addressed as the father of such a child. Vyasa was addressed 
as the son of Parasara and Karna as the son of Surya and not 
of Pandu. This indicates that children were supposed to belong 
to their progenitor. This is the difference of opinion registered 
by the Dharmasastra writers. Manu in very definite terms 
declares that a seed sown in the field of another belongs to 


the owner of the field and not to the sower.!” 


Vyasa, the legendry complier of the great Epic was himself 
a progeny of unwedded love. His mother Matsygandha was the 
foster daughter of a fisherman and rowed her father's ferry boat 
from one shore of the Ganges to the other. When sage Parasara 
saw her, she was attracted by him and the desire to get her 
arose in his mind. He expressed his desire. But Matsyagandha 
refused him as she was ashamed of cohabiting in public with 


so many people on both shores looking upon them.'*? But the 


179, stvarared diet aca Aad otett | 
asta aadtt a acat erat FEA || - Manu.IX.54 


180. at Wa Fear FeedteraAre | 
aaa, Tea Ta RTA feraTyHy || - Mbh.3fe.63.72 


sage at once created a mist round the boat so that nobody 
could see them.'*’ The maiden sopke again that she was living 
under the protection of her father. If her maidenhood lapses by 
his contact, she will not be able to stay in her father's house 
thereafter.'*? But she was relieved of her fear by a promise 
on the part of the sage that her maidenhood would be restored 
to her after the sexual union.’ The sage further undertook to 
grant Matsyagandha any boon she cared to ask. Matsyagandha 
expressed the desire that a sweet purfume should come out 


from her body. 


aI RK ad aardtreeagrA | 
GUTH Ware orarrAre: ihe APT UI 
- Mbh.aif¢.63.80 


The sage granted it and after the sexual union, she gave 


birth to a child and she cast off on an island of Yamuna river. 


181, svaatesanthh: wei g Tare GATT: | 
we aatent wary AleRAgerd TH: Il - Mbh.3ife.63.73 
182. fafa anaq wer afeat a aafertt | 
fate at ara eat Bar figs Il 
aaa FAI BANATat AAT | 
arora afta aft wet aed facia || - Mbh.sife.63.75-76 


183. vaqmadt at g ofcrrafreac: | 
vara af ara ata at feat i) - Mbh.srfa.63.78 


As the child was cast off on an island (dvipa), it was called 
as Dvaipayana.'™ In the same parva, when Matsyagandha (as 
Satyavati) narrates this episode to Bhisma, she says that she 
agreed to the proposal of ParaSara because she was afraid of 
a curse if she were to refuse him.'® She also states that the 
child born out of the union was cast off by her on island as 
instructed by the sage himself, so that she might be a virgin 


again. '% 


ParaSara's spontaneous proposal to a fair fisher-woman 
without any idea of marriage with her indicates that such 


relations must not have been altogether unusual. 


In the Mahabharata Kunti, the mother of the Pandava 
heroes, had to undergo a similar experience. When Kunti was 
still a young girl and was staying with her father Kuntibhoja, 
she was entrusted with the task of receiving guests and treating 
them well. Once the famous sage Durvasa happened to be their 
guest, Kunti served him so sincerely that the sage was pleased 


to grant her a boon. She was taught a mantra, by reciting 


184. Gedt wt a aq aeeteNe 20a: TAG: || - Mbh.3if2.63.86 
185. amé aretion a fagetar a ara | 
Aor 7 yraTeagyrae || - Mbh.af¢.104.10 


186, adt wmE a Afehiqcgsa AAR | 
faqisen wa afta: ata af ufeeaft || - Mbh.sfe.104.13 


which she could command any of the Gods to her service and 
conceive through that God.'8’ On receiving the boon, she 
became very curious as she was immature. Just to test it, she 
invited Surya by reciting those mantras. The God appeared 
before her at once and was ready to be of use to her for the 


bestowal of a son, strong and refulgent like his own self. 


aantrafe: gat gata gat wafete | 
foster ate aad Hoedtat a | 
- Mbh.44.306.14 


Kunti however wanted Surya to return to his abode. But 
he refused to return without fulfilling his desire and threatened 
to curse the girl's father as well as the brahmin who so 
foolishly bestowed a boon on such an immature girl.'** Then 
again Kunti tried to convince Surya on moral grounds saying 
that she did not want to destroy her dharma. Because in this 
world, maintaining the chastity is an honour for the virtuous 


way of woman's life. 


187. a 4 aq cada aatunarefeaa | 
aa aa aat ug cared a ufasafa || - Mbh.44.305.17 


188. aa ane ag waa aT gerd | 
af cd aad ara afeeafe aa fre |) Mbh.44.306.16 
aftes came Hat aren frat aa | 
cacHa a weet aatath a Gare: || - Mbh.44.306.17 


frat Are yards Aset 
eee WHat Wart | 
Te oa storey ata 
ato ga ysat Sarat II 
- Mbh.44.306,23 


But when Surya was not ready to go back without 
fulfulling the purpose for which his presence was desired, 
Kunti became afraid of the curse upon her family. But Surya 
did not think it necessary to inform any of her relatives 
because he declared "Neither your father, nor your mother, nor 
any of your elders have any right over you." He also said that 
a woman was free to behave as she liked. Yet he demolished 
the fears of Kunti by telling her that after the intercourse she 
would regain her virginity and that the son born of the union 
would be very famous.'® In due course, she gave birth to a 
son, who later came to be called as Karna. But due to the 
fear of the kinsfolk she put him in a chest and floated the 


chest into the Ganges.'”° 


189, a AM we GTA Gs: He alasata | 
qara dq neraretfasata Aeraan: | - Mbh.44.307.16 
190. Tat a at TH apa aRAIea ale | 
HATTA AaTaTS Tareitoat WARAa: || - Mbh.44.308.6 
Ay reseferara a gare eadt Ta | 
PAM Braayraasarenvagstd, || - Mbh.44.308.7 


In both the episodes of Matsyagandha and Kunti, the father 
is said to be the proper person to handover the girl in 
marriage and hence sex relation without his knowledge and 
permission was against Dharma. Before marriage a maiden was 
the property of her father and was not independent to bestow 
herself to anybody. Recalling that swayamvara was an accepted 


type of marriage, even that was arranged by the father. 


It should be noted that both of these women leave the 
child to nature's mercy, for different reasons. But Matsyagandha 
in her married life as Satyavati makes no secret that she had 
a son before marriage. She frankly confessed everything to her 
step son Bhisma and invites Vyasa for niyoga with her daughter- 
in-laws.'?' Kunti keeps the birth of Karna a secret. She reveals 
this to Yudhisthira at the end of the war. The difference in 
behaviour of these two women may be because of the way 


these two women were brought up. 


191. ftereq area Seas AATTT | 
FNS FATA Bes WUTT =F II 
ATTA Fe Fai TeRrT AAAs | 
adiqaera srgatd agaras I 
erates FART aT aA: | 
qaecraaaed waa aha GAS II 
HIRT FUR TAM: WAI 7 | 
ter of aeaafa me ua 7 || - Mbh.aiia.104.36-39 


Incestuous Relations : 


The Vedic hymns contain references throwing much light 
on the incestuous relations. In Rg Veda, Agni is said to 
impregnate his own mother.'” In the same Samhita, he 
described the incestuous relation of Prajapati with his daughter 
is described.'* The twin God ASvins - the children of Savitr 


and Usas married their sister Surya. Pusan loved his sister. '** 


The marriage hymn of the Rgveda (X.85) categorically 
indicates that marriage was contracted outside the family circle. 
Upto what generation family relationship was recognised for 


this purpose can not be definitely ascertained. The Mahabharata 


192. aa faa wat asara we aq a afm ae Pea | 

Ge ag fasoterd free da ofa get aA waa || - Rg. Veda. V.3,3 
193, ofas aca tradtenagiet 3 arat sted | 

greta Jet aa sare sfegy agar 

re ad Hedaaath BTA Hoard fake gacary | 

Aa Sedtaeat art PR aHacs Atal | 

frat ae, tat gfearattena, ear ta: aavarat fafefard, | 

AAS TA aT aaah gaat fAaraaty il - Rg. Veda.X.61,5-7 
194. Gaur aq oRagT eiteA arity | 

wagal GK Sead || - Rg. Veda. VII.55,4 

aa YH Mats ya FE | 

afimrat asrret fa at ae mh aenf siftg feraere || - Rg. Veda.X.21.8 


evidence confirms Vedic practice. The way in which Karna 
condemns sex freedom in the Madra and the Balhika countries 
brings out the contempt the complier of the Mahabharata 
harboured for such laxity. "They are shameless. These 
Balhikas, indulge at pleasure in the presence of everybody and 
with anybody, even with close relatives - with father, mother, 
son, mother-in-law, mother's brother, son-in-law, daughter, 
grand sons, kindred, friends, guests and also the slaves."!” 
There is also a positive evidence in the epic condemning 
incestuous relation, particularly between the father and the 
daughter. King Pratipa was approached by the river Goddess 
Ganga for the satisfaction of her sexual desire. She occupied 
the right side of his lap and requested the king to satisfy her 
passion. But the king refused and said that he will accept her 
as his daughter-in-law. He said "O beautiful one, your proposal 
is pleasing, but it is due to your own fault that I cannot accept 
it, because it would be destructive of Dharma. You have chosen 
the right side of my lap reserved for one's children (apatyas) 
and daughter-in-law. You have not occupied the left thigh 


which is occupied by a beloved. So, I will not be able to 


195. maecaa a qcafed feat war fraran: | 
TRARY, aeatearqetea: II 
meraansrra: wae hraae: | 
HTT At Ti: ATIMIFA AAA: | - Mbh.F0t.44,12-13 


es) 


satisfy you. But I select you as my daughter-in-law."' This 
episode indicates that not only the daughter but also the 


daughter-in-law was unapproachable. 


The Mahabharata also records that sex-relations between 
a mother and a son were not within the bounds of dharma. 
When Arjuna was in the heaven, Urvasi was struck with 
passion and approached him. But Arjuna refused her saying that 
cohabiting with her would be a sinful action, as she was a 
wife of his ancestors (Guru) to him. Hence he considered her 
as his Guru and of the same status as Kunti and Saci - wife 
of Indra. Convincing this way, he said that she should not 
entertain such unworthy thoughts about him as she was more 
respectable than all the elders. He concluded her to be the 
mother of his family like Kunti, Madri and Saci. Thus he said 
that she-was fit to be worshipped. | 


196. can fgutag I oat ataafe far | 
area fara at areraa aatacea: || 
yrea aferorms & caqnrfgeer area | 
area wy a Ae feta || 
aeate: aah a a faatsta: | 
aemTae arated cafe art ae Il 
eqn A wa getter gareicai quiteer | 
carmaat fe faate crarrer aarirat il - Mbh.3fe.97.8-11 


Eye Aseg gut ai aa mPa | 
Tea: aa A Prada ATT || 
amt pect eran sees art aa | 
aa cant aearftr ary arat fearon II 
wafer fers fatto war at | 
aa arog fe yy aed arate | 
aa Uldaea sett afadta & | 
came qeaies fracas: | 
a Ameta Healer Aras AIGA: | 
Tear A at aA oT aerate | 

- Mbh.44.46.37-41 


Arjuna considered Urvasi as his mother because she was 


once the wife of Pururava ancestor of Arjuna. 


In the episode, not only the mother but any lady who may 
be considered to have the same status as one's mother is 
considered unapproachable. According to Brahma Vaivarta 
Purana, sixteen varieties of women are known to be the 
mothers. They are a foster-mother, the wife of the preceptor, 
the consorts of one's own chosen deity, wife of the father, a 
virgin, a real sister, the wife of the master, mother-in-law, 
maternal grand mother, grandmother. The wife of the brother, 
the sister of the mother, the sister of the father and the wife 


of the maternal uncle. 


aaa THe vera zetia | 
arfseaict a fig: oot a aaa I 
anist a ar aft cnfact fram: | 
AIgHial faqatat alas far aT I 
Ag: gra vbr agert ata a | 
wart safest ATA: Tea TAA: II 


- Brahma Vaivarta!”’ 


Though one of the duties of the Brahmacharin was chastity, 
reference is made in several places to the possibility of 
misconduct between a student and the wife of his preceptor. 
The Mahabharata also refers to Svetaketu who begot a son on 


the wife of his preceptor. !” 


But in another anecdote, sexual relations with a preceptor's 
wife is considered as an unworthy act. In the absence of the 
preceptor Devasarma, his pupil Uttanka was entrusted with the 
management of the hermitage. His preceptor's wife then entered 
in the period of her rtu. The women of the asrama there upon 
approached Uttanka with a request to cohabit with the 


preceptor's wife so that her rtu may not go waste. But Uttanka 


197. Cf. Keshoram Aggarwal, Kalyana Kalpataru, Hind Samskrti Number, 
Vol.46, No.1, Gita Press, Gorakhpur, Oct.2000, Page No.32 


198. sada B MEMS: Baa HATS: | 
Gad RATT aa: Tees aaa: || - Mbh.2fea.220. 


09) 


thought he should not act in that unworthy manner, and he was 
not instructed by his preceptor to fulfill that demand. When the 
preceptor returned, he was much pleased with Uttanka and 
bestowed upon him all the siddhis (mysterious powers) and 
permitted him to go home.'” This episode states that 
preceptor's wife is given the status of the mother and 
accordingly any connection with her is considered incestuous 
and therefore unrighteous. This indicates that Uttanka's 
behaviour is ideal rather than normal. The Mahabharata along 
with the smrti literature enumerate sexual relations with the 
wife of a preceptor as the greatest of the sins (Mahabharata) 


and prescribe death as its atonement.?” 


Mahabharata considered preceptor's daughter as a sister. 
Kaca's refusal to Devayani's proposal of marriage must have 


been on the same ground though the Mahabharata does not 


199, sara 24 acatae fH a fra araniifa 
adat fe qyfratsfer waar aa ofife: | 
RERUN A ATe daa Far 
wafaa arraareate merarfatr i) - Mbh.sife.3.89 


200. Tee BUI TAs TA TATA: | 
Fetfed TetHTeae: Geteas a: we | - Manu, XI,54 


ay) 


clarify the point.”°! Manu prescirbes a punishment in the form 
of a lunar penanance for marriage with a female related in the 


third generation.?” 
Varna System : 


Mahabharata records marriage taboos in terms of Varna 
position of an individual, the breaking rules of which were not 
very seriously punished; breach of rules regulating inter-varna 
marriage however was a Serious lapse in social behaviour 


which was not tolerated. 


The Mahabharata is conversant with the technical words 
anuloma i.e. taking a wife below one's own varna and 


pratiloma which meant marrying a woman belonging to a 


201. Feat Area ara ae aa fat AT 

ae cae Goa AA I 

woatsh faa wrlaca AercH: | 

et ag ata: qs qeqat wal AA II 

wat an Jefe Area: aa: frat aa | 

aaa aaa cd At at aAefa || - Mbh.3mfe.77.6-8 
202. tgsddt aft waetat arata a | 

AST AGRA AAT ARTA AMT II 

vaferarg wate arady afer | 

aifacdagiarem: safe qrraa: || - Manu. XI.171-172 


higher varna. Giving a discourse upon marriage, Bhisma says 
"A brahmin has a right to marry a woman of three varnas. A 
ksatriya has a right to marry a woman belonging to the two 
varnas, while a vaisya has a right to marry a woman of only 
one varna, because it is only on these wives that a progeny 


equal to one's own status can be produced."?% 


Bhisma records a different opinion with regard to taking 
sudra_ wife. He states "It is believed that a man of the higher 
three varnas can marry a woman belonging to a Sudra varna; 
but such a wife is meant only for pleasure, and not for 
acquiring religious merit or begetting progeny, because good 
people do not appreciate procreation in a sudra woman.™ 
Again some religious people also state that a brahmin who 


begets children on a sudra woman should expiate his sin." 


203. frat arat areora 2 art ara g | 
aaa: careat feta areaaed aA wag || - Mbh.stqaraa.44.11 
204, waat fafear svat arena fare | 
are afar dear afar a efaftreea: i) - Mbh.stqares.47.4 
aprramt wed 3 fated Herc | 
acter a wteag AX CeIATA: TAT I - Mbh.sazea4.47.47 
wha fe wie we dee Herat | 
fadtar g waeaga ag TEITa: STAT Il - Mbh.3g37e.47.51 
RA MI aaa wat ae Heat | - Mbh.stqaret.47.56 


Yat Tats aren area | 
Waferdiad ate fafeta aAor || 
aa sracaraeay feet care after | 
- Mbh.stqarea.47.9-10 


It has been believed that a Brahmin can marry a woman 
of all the four varnas. But only a brahmin woman can serve 
him better than the woman belonging to the other three 


varnas.”°° 


a WA FT aed FT aaa =F | 
aTevaarit ear vd: ar fe whet 
- Mbh.stqama.47.31-34 


A ksatryia woman is not equal to a brahmin woman, and 
a Vaisya woman is not equal to a kSatriya woman due to their 


samskaras.? 


205. faa: ara Ft arat: Teg farea wets | 
a SAE MT ISM ea aT a wat wae | 
wart aed aaa | 
aa Hed Y aaae TAA Te WAT Il 
7 cea aig frercamean aq adaefa | 
are ta Hale at area afatee || - Mbh.agae.47.31-33 


206. aa a aeatt stg area: ara waa II 
aprarareda Far 7 og aeaft waa il - Mbh.stq3A4.47.39-40 


a) 


It is clear that even when a sudra wife is allowed, the 
progeny of such a union is not given any status in society but 
is looked down as sinful. This represents the final state in the 
anuloma marriages with a woman of a sudra varna. Inspite of 
this theoretical ban on marriage with a sudra wife, the eminent 
persons in Mahabharata had contract marriage with women of 
Sudra or even lower varnas. King Santanu not only married 
Matsyagandha, a daughter of a fisherman, and her children 
succeeded him on the throne of Hastinapura. He also married 
Ganga whose lineage is not given in the Mahabharata and a 


son Bhisma is the ruler at the court of Hastinapura. 


Arjuna married Naga woman Ulupi by name. Once Arjuna 
happened to enter the palace in which Dharmaputra was living 
with Pancali. As a result, Arjuna had to go on a pilgrimage 
for twelve years. Arjuna reached Gangadvara. When he got 
down into the river Ganga he saw Ulupi, the daughter of 
Nagaraja. Ulupi told him that she grew amorous when she saw 
him.?°? But Arjuna told her that Dharmaputra had imposed on 
him celibacy for twelve years and that it was right to marry 


in the meantime.*°° Ulupi argued with him and convinced him 


207. at ATaaerorttial caeHd Herrar | 
FT AAT TarATCAAISAW Il ~ Mbh.3if.213.20 


208. aerafhe we aa grazattar | 
qdase ures areaica cadag: i) - Mbh.aife.213.21 


ap 


that it was not wrong to marry her.” She gave Arjuna a boon 


that all creatures living in water will be under his control.?'° 


In Santi Parva of the Mahabharata, a story is narrated. A 
brahmin, Gautama married a dasyu woman?!! and by adopting 
the profession of a hunter fell from his status.?'? Not only that, 
his friend who visited him refused to touch his food.?? This 
indicates that brahmin Gautama by his marriage with a sudra 
woman lost his brahminhood and a fellow brahmin who had 
preserved it, refused even to touch things or eat the food 
offered by him. Though the reason of his losing his varna is 
not entirely on account of marriage to a Sudra woman but also 
due to his long association and adoption of the profession fit 


for a sudra. But marriage and long association apart from the 


209.4 ad at we Me aT WMA AAS 
wet aa at oe aoa Tat || - Mbh.sitfe.213.29 


210. aan aia ae ada aT | 

area wera: at ufseafea a aaa: il - Mbh.afé.213.36 
211. Vat Bara estes ae: afer | 

afer Ter aster tA a ata: 1) - Mbh.amtrd. 168.34 


212. tan: areas aghh: aaaarc | 
wa I Tae BMA YM aa il - Mbh.zft. 168.38 


213. a aa aaa faut yeh fahradeyas | 
Oraneararish att araaraq || - Mbh.anfed. 168.52 


a) 


profession was one of the reasons of losing one's varna. This 
represents the final state in the anuloma marriages with a 


woman of sudra varna. 


The above survey reveals clearly that anuloma marriage 


was allowed and encouraged. 


Pratiloma marriages on the other hand were prohibited 
from the very beginning. Nowhere has the Epic shown any 
consideration for that type of marriage. This is clearly 
reflected in Draupada's remark when his daughter was taken 
away by the Pandavas disguised as unknown brahmins. He 
asked Dhrstadyumna with a fallen face "Did any Sudra or a 
person of a low birth take her away? or is she taken away 
by a vaisya? who has placed his foot over my head? who has 


cast the garland in the cemetery??" 


The Santi Parva of Mahabharata says that the man should 
accept the woman even of a lower varna because, women, 


and water these three according to Dharma have no @¥. 


214. Tem frroorercar, oearaufareaara: iI 
TUE TAT SASH GH A AAT HA Ate A HOM || 
afera yan a data Beda aT Haag | 
afra ve yfet a ogfed afar ater ofa aad || - Mbh.stfe.191.14-15 


ake gqorat frraaqd ita | 
arqear fe feat crag aca aa: I 
- Mbh.2tfrd. 165.32 


This shows that good women with good characters of all 
varnas are considered as pious and man can accept any such 


woman of any varna as his wife. 
Divorce : 


The ideal of life long fidelity to husband had some 
exceptions in which a woman .was asked to leave her husband 
to marry another person. The later Dharmasastra literature 
liberally permits the husband to remarry during the life time 
of the first wife, but refuses the remedy of divorce to the wife 
even when completely forsaken by the husband. Manu advances 
the extreme view that the wife's marital tie and duty do not 
come to an end even if the husband were to sell or abandon 
her.?!> According to the Hindu tradition, the marriage union 
was indissoluble. Manu himself observes that a wife is not to 
blame if she abandons a husband, who is impotent, insane or 


suffering from an incurable or contagious disease.”’* The 


215. 4 Penaatmhar adatat fread | 

va af frardia: grarorafefaftter || - Manu.[X.46 
216. Sea ofa aeranetst oredr | 

aq canister feycarra a a araradaay il - Manu.IX.79 


ad 


abandonment of the husband practically amounted to a divorce, 
for Manu permits such a wife to remarry if her previous 
marriage was not consummated.*'’? The children of the new 
union were legal heirs to their parents. The Atharva veda 
refers to a woman marrying again,”'* very probably in the life 
time of her first husband; it lays down a ritual intended to 
unite her permanently in heaven with her husband. Her second 


marriage presupposed a divorce. 


Karna told Draupadi in the assembly to leave her husbands 


and marry someone else. 


wa: fade aera vated 
qe: ARMA A ATT | 
aera vett carey ae 
aaa Wat A Taz II 
aed gofiea ofa anteater 
qa area a oula ead | 


217. a oa at ofecaent freer at caesar | 
— seredegnfcar a dtrfa seat I 
a aaah: Tare Taare | 
gata wat a ya: Wearnefa || - Manu.IX.17.4-5 
218. a qa oft facaseaet frratsmey | 
Gated aast aardt 4 feratra: |I 
waren wate grfarsae: of: | - Manu.IX.5.27.8 


Pict area fafed aq aad Il | 
- Mbh.@1.71.2-3 


It seems it was possible for a woman to leave her living 


husband and marry any other person. 


Sairandhri was the pseudonym assumed by Panchali. After 
their twelve years of exile in the forests, Dharmaputra and his 
brothers with Panchali spent that period in the palace of the 
king Virata. Each assumed a new name and accepted different 
types of service under the king. Panchali assumed the name of 
Sairandhri and served as a companion and attendant to the 
princess. One day, Kichaka, the mighty brother-in-law of the 
king, tried to molest Panchali, though Panchali's husbands were 


alive.?"” But she was timely protected by Bhima by killing 


219, card F Bead Fear Wet AA | 
cart aqua TRA AA HAT | 
game: HaRA Zree gees | 
ATMS ZA AR TMA II 
Teed a Teh atraratsrery z | 
afer 8 wad fea wretquafetay | 
fe aa wat are flaca agaradiq || - Mbh.farte.16.1-3 
aan ag anata wan: wT | 
saat afar oot aaga: wa Ml - Mbh.fare.16.5 


cid 


Kichaka.””? According to Sairandhri, it was the duty of a 


husband to protect his wife, as she gives birth to his sons.”! 
Remarriage : 


Sati custom was not common. Madri is the only example 
of the woman character who died as Sati in the Mahabharata. 
Satyavati, Kunti and Vichitravirya's widows Ambika and 
Ambalika lived as widows but never thought of remarriage and 
sati. If a young wife without consummation became a widow, 
her second marriage with her husband's younger brother was 
legitimate. If there was no younger brother, she could marry 
someone else. If a bride, after going to her husband's house 


came back to her parents without being polluted could marry 


220. varftek ad aa fied da area | 

Feria Rea farfoagay | 

wa & fet weed oe a Area: | 

aa Gata: qafiedad qavezay || - Mbh.ferte.16.32-33 
221, aaa waa avat at at aferafer | 

wafer weaarorat wat wafer cara | 

yarat waarorararcar wate ear: | 

arem fe srad acat aa stat faeger: 1 

wat & Area tea: Hel STAAAT a | 

aaa tuntey areoneanfif ya: il - Mbh.fae.21.40-42 


ay 


another with marriage rites and become a punarbhu wife (a 
widow remarried). The marriages described in the 
Mahabharata show more understanding and generosity for 


helpless women. 


The Vivaha samskara described in the Mahabharata, are 


a guideline for the present and future also. 


eee 


Chapter - IT 


Fields of Women's Activities 
in the Mahabharata 


Women as Daughters-in-law ; 


From the day of marriage, the wife took upon herself the 
responsibility of the householder's stage of life. Service to the 
husband and elders in the family was the sacred duty of the 
housewife. In the period of Rgveda, the women were greatly 
honoured in her father-in-law's house. Not only she had a 
respectable position in the family, but had an authority over 


her husband, father-in-law and brother-in-law. 


aaa Faye Aa Talal Fava Aa | 
aaah aural va carat af agg tl - Rg Veda X.85.46 


She had a respectable position.! At the time of marriage, 
father told his son-in-law that his daughter will be his He, 
and so he is giving her to him.* In the Mahabharata, Draupadi 
personally looked after her mother-in-law Kunti's needs like 


clothes, bed, bath, meals etc. 


i. | TRA aA orfeearfer garter aay | 

Felga SF qdat sate Fg eaTeaTy lt! - Atharva Veda 1.14.1 
2. wl a Som wa ag A oh cafe | 

waite firgsararar sit aftsof: watcara | - Atharva Veda 1.14.3 


freamatae sedi de accarfetin, | 
aa eareatat Warorentsa: |I 
Aarafeara sig serUnaSA: | 
arty uftagt aré at yet gfrttaary II 
- Mbh.44.233.40-41 


In the same epic, the character of Brahmini is mentioned 


who took the responsibility of the welfare of the whole family. 


wdranty fet aq dd aad argadd | 
samara TAYALATATA I 
yy fet aad aadhgar | 

- Mbh.44.206.15-16 


Savitri was a dutiful daughter-in-law, and in turn was 


loved by them like a daughter of their own. 


aq akacat: aatrearentary: | 
MR aacHaa: FAA F || 
- Mbh.44.295.20 


Savitri as a daughter-in-law requested her parents-in-law 


to allow her to go to forest with her husband.? Then 


3.  aftarnadtreaay eat UW AeA | 
aa rests A wat werent AEA || 
SATA AA YLT & | 
aaa ve frig a ase fae: aa: lo 


Dyumatsena, her father-in-law allowed her to go as it was her 


first desire after marriage. 


aa: afd arfectt far at eat AH | 
Tas GUTS || 

- Mbh.44.296.27 
ae Sua HT aafrenls aq: | 
smnrerd ade: oft aerate: TPF II 

- Mbh.44.296.28 


Kunti, advised her daughter-in-law Draupadi to be an 
obedient wife as Indrani, Swaha, Rohini and Damayanti* and 
also to become the mother of virtuous sons.° She also advised 


her to welcome the guests, sacred people, elders, old people 


> walter ofeara aca | 

a frat frard: core oferat aa I 

aac: fafa gat 7 PrenrareATaTare, | 

at Halrd ae wm alae fe A - Mbh.34.296.23-26 
4. aaegft efted carer ta fret | 

tet a ae ata araedt gat aS II 

aa teat ag afas wrerererdt | 

aa aa walter A wT Ay || - Mbh.aife.198.5-6 


5. Stagqdieg agdteaanfaar | 
gam abaerat aged ofaaa i - Mbh.sifa.198.7 


@) 


and also everybody who deserves respect.® She blesses 


Draupadi to have all the happiness on this earth. 


yfeat aft crt qorated qontrad | 
arrange a Heat ofadt axel waz II 
- Mbh.3mf@. 198.11 


In the Sanskrit literature, beginning from the vedic 
tradition, till the Mahabharata period, women as daughters-in- 
law, had more value in Hindu families. This shows that in the 
Mahabharata period, there was harmony in the family, and 


women were more respected in all the fields. 
Women as Mothers : 


Motherhood is the highest reach of womanhood. To a 
Hindu, even the God is revealed as the mother of all creations. 
In the words of the Manu smrti, "From the point of view of 
reverence due, a teacher is tenfold superior to a mere lecturer, 
a father a hundredfold to a teacher and a mother a 
thousandfold to a father."? Mother has always been praised and 


respected. The glory of the mother is indescribable. Her place 


6. ARIAT, ATA FEM MSTA TEA | 

Tare Tas Tag TS Y I TAT: | - Mbh.sfe.198.8 
7. SIeATararag saraatot act frat | 

aed X fagenrar aeaonfefeeat | - Manu.II.145 


ae) 


is high. She is peerless and incomparable. She is more 
respectable than the teacher, preceptor, father and even the 
God. aiqéat Wa is a dictum known by Indinas. Observation of 
rectitude, service of one's own self, religion and desire and 
endeavour of gaining the knowledge of scriptures - to arouse 
such tendencies in the minds of children is the duty of the 
mother. In the Mahabharata, great ksatriya women like Vidula 
always wished her son to fight in the war for victory, as it 
is the duty of a ksatriya. She scolded her son whenever he was 
defeated by Sindhuraja in the battlefield.* She supported him 
to try for victory which was suitable for a ksatriya king.’ She 
also said that a son, who does not do @4, deat and who does 
not speak truth, and who takes interest in earning money, is not 


at all a son of his mother in the real sense. 


aa aufa at a am altattd aa: | 
- Mbh. 3a, 133.23 


8. Marat Fa ore fasat eats | 

TA at a fie a oa: nara ate II 

Progra: Fea: aaa: | 

asia Pras aca yt ae | - Mbh.satt.133.5-6 
9. AISscHTanaraes Aarts ae: | 

Aa: Heat Gea aT Fees MAAR II 

Sirs & ages at ated gah: | 

afar aaa oat fratat agate: || - Mbh.satt.133.7-8 


ey 


She wishes that no woman in the world should give birth 
to such a son who does the work which gives happiness to 


his enemies. 


fas frecarée freffdatarart | 
mm dad abrsoda gata | 
- Mbh.va7, 133.30 


That man, who lives coward like women, is not a man.'° 
On the part of a heroic mother like Vidula, it was not right 
to welcome a son who came home being defeated in the battle. 
Thus, she emboldened him by saying that she would be more 
proud of a son who had sacrificed his life in the battle field 
than the one who returned home defeated. All his arguments 
which were excused for his cowardness, were refuted by his 
mother. At last, Sanjaya engaged again in a battle with the king 
of Sindhu. 


In the Mahabharata, Gandhari told that she never 
differentiated her sons and the Pandavas, and told that it was 


the duty of Dhrtarashtra to protect Pandavas."! 


10. Ae a ST Was Pasay | 
a fared ae TATA FET Sea I 
ameudaard daz a ze sfaft | - Mbh.satt.133.35-36 
Li. wreranagqath tare aaa: | 
gamma J zaraat freeads F 
aaa gear aledar acerca | | 
aaa geereo efarceat gat caat || - Mbh.@t.14.14-15 


e) 


Mother and father are the visible Gods on this earth. 
Padma Purana says “mother is the embodiment of all the 
Tirthas or sacred waters. The father is the living God on the 
earth. They should be worshipped by their children with 
greatest effort in all sincerity, love and devotion, even as a 
Bhakta would worship his favourite deity."'? The pain that the 
mother bears for her child cannot be paid off by any means 


trying even for thousand and thousands of years on the earth. 


a Ararat wat aed aera UTA | 
4 oem Pepi: aaa a ata 
- Manu. {1.227 


A mother keeps her child in her womb for nine months: 
Nothing is greater than this. Discarding all her likes and 
dislikes, she guards and nourishes her unborn child in her 
womb. Naturally, nobody bears a single minute particle in 
their body which troubles or pains. But it is the mother who 
sustains the unborn child in her womb for a long period of 
nine months. After giving birth to the child suffering great 
pains, she has to undergo immense troubles in bringing up the 
child. Hence, the mother is glorified in the Mahabharata. 


According to this epic, mother is more respected than the 


12. addtedadt arr adda: fiat | 
wreak frat aeare, aaeta Ysa || - Padma Purana 


@) 


father, as the mother takes care of her child more affectionately 


than the father. 


Aged Wares fagaed a Ae | 
ga Hed Aa fradatt ar gs: II 
- Mbh.44.205.17 


Both the father and the mother always wish their son 
victory (a2), fame (if) and welath (@z4). 


area fe gay fre ar a AA | 
aa: Afdalzad gar at ada a I 
- Mbh.44.205.20 


So according to Dharma, a son must fulfill the dreams of 


his father and mother to satisfy them." 


From the above discussion, it is clear that the Mahabharata 
gives more importance to the mother. But the importance of the 
father is not ignored. It advises to respect father, mother, fire, 


Guru and Atma. 


fiat AreT cea SICAT “AT TAA: | 
aaa ofsar: of cea atarpit rat 
- Mbh.aa. 169.14 


13, aattran g ant & aifa a aaa | 
frat are a Ustex Gert oem freee: || - Mbh.a4.205.21 


fiat Ara aA Wieadl Ferd Wey | 
aq tac: aded atarai ateaer Il 
- Mbh.44.214.18 


The mother is an adorable deity and the best preceptor or 


the best teacher. 


aifed faa at afed aTqaat qe: | 
afea acoaat sat arfea arraat fafa: 11 
- Mbh.3tqa1e4,.62.92 


Hence, the role of the mother in bringing up the children 
is very important. It is very well said that great persons 
becamé great because they were the sons of great mothers. She 
plays a very important role in making her child great and also 
her husband to lead a successful life. It is true as per the 


dictum "Behind every successful man, there is a woman." 
Education -; 


Education is the very heart of the nation. Women are 
really equal halves of men from every point of view. But 
unfortunately, society regarded women as ‘weaker sex.’ Naturaly 
after the vedic age, there was a temporary deterioration in the 
status of women during the dark period of the Smrti Age. Manu 
Smrti, the most respected and one of the ancient of all Smrtis, 


pays the greatest homage to women in ever memorable verse. 


aa ade Yard Ged aa aaa: | 
aaa A Seed Balecarner: FHA: Il 
- Manu.3.56; Mbh.staa1e.45.5 


Hindu Society has always honoured women. Women have 
been considered as the equal halves of men and thereby, 
completing them, like halves of a shell completing the whole 
shell ("ardha-vrigalamiva") and filling up the void in their 
lives - not only as equal partners of men but also as infinitely 
superior to men. In the sphere of education too, women in 
India have, from the beginning, have equal opportunities with 
men to develop the full potentialities of their nature in different 


spheres of life. 


The Sanskrit word 'Siks@ and English word ‘education’ are 
nowadays synonyms to a great extent Siksa is a derivative 
form the verbal root fiat frataratt that is to impart vidya to the 
disciple. The word ‘education’ according to the Oxford English 
Dictionary means systematic instruction of a subject. The word 
‘education’ has its origin in Latin ‘education’ meaning ‘to rear.' 
But the sense of ‘rearing’ has been gradually dropped from it 
and it remained only in the form of teaching or instructing. 
‘faatarart’ is a compound of Vidya + Upadana. Since it is a 


verb, so Upadana must mean to grasp, in other words to learn. 


The educational system in India may legitimately claim to 


be unique in the world in many respects. From the ancient 


period, India has recognised only one supreme goal of life, 
viz., self-realization. Hence, in India, education has never been 
objective or practical in the narrow sense of the term, that is 
being confined only to mundane subjects and objective arts and 
crafts. These should be studied, no doubt, but the final aim of 
education is Moksha or Mukti - the attainment of a Life 


Immortal, and not the worldly success and prosperity. 


The ancient Indian educational system lays great stress on 
the absolute necessity of a personal relation between the 
teacher and the taught, which was famous as Gurukula. The 
relation between a teacher and his pupils is no more intimate 
than that between a speaker in a large meeting and his 
audience, and accordingly lacks entirely the feeling of living 
fellowship, the spirit of loving that alone can make education, 
with the two sides - teaching and learning- fruitful in any real 
sense of the term. Hence Gurukula system has always insisted 


on a close personal relation between teachers and students. 


The total veneration and dedication of a student to his 
teacher is found in India in our ancient Gurukula system of 
education. Such Gurukulas were run by the Rsis like Vasistha, 
Viswamitra, Yajnavalkya etc. Such centres were generally 
located in forests on the banks of rivers. The students - rich 
Or poor, princes or commoners - used to go and live in the 


Rsikula until they completed their education. 


Our ancient Rsis or seers were considered divine 
representatives dispersing vidya or knowledge. The Rsis 
obtained vidya by the grace of God. A number of mantras 
were revealed to them in an ‘ste8a' form (that is without 
human agency). And such mantras were imparted to their 


disciples in succession. 


Women in our country have been very highly honoured 
right from the vedic age. They enjoyed respectful status in the 
family as well as in the society. In the field of education, the 
girls on par with the boys enjoyed equal opportunities. In 
ancient India, education meant vedic education. During this 
period, women were regarded competent for studying the vedic 
literature and participating in the sacrifices. No one could 
recite vedic prayers or perform vedic sacrifice without 
undergoing the upanayana ritual. This suggests that the 
upanayana might have been an obligatory ritual even for the 


girls in the vedic period as it was for boys. 


In Rgveda, we find many hymns which have been visioned 
to female vedic seers. Some well known amongst them, famous 
for their spiritual attainments are Ghosa, Lopamudra, Romasa 
and Apala. In Rgveda (X.95), there are eighteen mantras in all 
containing a dialogue between Pururava and Urvasi. Out of 
these eighteen, Urvasi is said to have composed nine mantras. 


The Rsis of Rgveda (IX.104) were two daughters of Kasyapa 


named Sikhandini and Apsaras. Both are considered to be 
Vaikalpika Rsis. This clearly indicates that the standard of 
female education during that period was very high and 


excellent. 


In Yajurveda, we find that women did not lag behind in 
the field of education. It has been desired that women may 
attain the best education, and their progeny may be well- 
educated and learned. It has been said that a child born of a 
learned mother is always happy in life.'4 The educated women 
shared the responsibilities of their husbands and also 


discharged their household duties. 


The Atharva Veda speaks high of the maiden who 
observed Brahmacharya discipline.'° This clearly states that a 
maiden wins a young husband through brahmacharya or Vedic 
Studentship. This passage is a very important one, being the 
only Vedic passage which directly refers to women's right to 
studentship and education. This also indicates that the maidens 
in that age used to observe the vow of celibacy during the 
period of their education. The Atharvaveda pays high 
compliments to the women who were deeply engaged in 


learning.’ 


14. arenfafaeeat - Yajurveda.X.9 
15. saad ae gard fread oi i - Atharva Veda XI1.5.18 
16. Gar Jor athyat arisen gar aaeaens ateg Bat: | - Atharva Veda XI.1.17 
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In the Upanisadic age, women began to take interest in 


philosophy. In Brhadaranyaka Upanaisad, we find that Maitreyi, 


the wife of the celebrated sage Yajnavalkya exhibited her 


keenness to study the problem of metaphysics, viz., the 


immortality, rather than showing interest in the worldly 


riches.'? In another instance in the Brhadaranyaka Upanisad, 


Gargi, a lady philosopher asked Yajnavalkya, a very subtle 


philosophical question. The sage there upon advised her in her 


interest not to insist on that question and on the advice of the 


sage, Gargi agreed to withdraw." 


17. 


18. 


a atara Aazata aT aTaTAeA 
qa deedfa a dara aac 4A aT 
akSé Ate aaas aT an eq flats || - Brhadaranya Upanisad.II.4.13 


aa ea arf ard yee | aracrtfa atara afeea adacatd a ald a 
ala wea stars orreafe | aat aries | aferg ae arta saree 
arakaaay air | ary aerakastar ata waa | wedatay 
wrifa | afearg we wadetar starea ctareate | anfecaetaty arfifa | afery 
walaaatal Hae Tiaeaia | agetaty aniifs | afery we aegetar 
stared crates | aaretany ariifa | afery ae aaactar starr stare 
aroraly, wife | arg ae caotar alors Marea | eaetanty avtife | 
afer erga star sara | rsrafaeraty awrite | afery ae garafa 
Sra saea Maree | geetaly aif | ary ae reel starsa weareate | 
a dara wt arfagreftat a qaf caucqaafayeat ¢ daarafaqzarfa mf 
rrfearafttet | dat @ artf arqerguen || - Brhadaranya Upanisad.lI1.6.1 
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In the Mahabharata, we find Kunti well-versed in the use 
of the Atharva Vedic mantras which were kindly granted to her 
by a great vedic Brahmin in token of the service to him 


rendered by Kunti. 


adeaeaaenet arearara a fet: | 
Ho Tal Tarra A II 
- Mbh.a4.305.20 


During the Mahabharata period, there were women versed 
not only in the highest philosophy but also in other branches 
of knowledge. Among the women of the royal families, many 
were well versed in politics. Gandhari's immortal saying, "act 
qHtad Fa:" has passed into a classic truth. She refused to wish 
success even to her own son Duryodhana as he was moving on 
the lines of Adharma. Instances are found in the Mahabharata 
from which we can say that women of those days were taught 
arts like singing and dancing. Madhavi, daughter of king Yayati, 


was an expert in music, or Gandharva Vidya - 


FCM FSTEIT STAT | 
TEOMA ACTATTTTH | 
- Mbh.st7. 116.3 


Thus, it is clear that in the Mahabharata, due attention 
was paid to the education of women, as a result of which, 


many women of those days were able to reach the highest 


level of academic perfection. They also enjoyed equal rights 


with men in all spheres. 
Religious Activities : 


According to the ancient Hindu society, women were 
regarded as untouchable during her monthly period, and 
regarded them as religious impure, and temporarily untouchable. 
The complete isolation of women that was insisted upon during 
this period was partly due to the desire of ensuring complete 


rest which is so desirable for them during that period. 


Marriage was the ideal recommended to society by vedic 
religion. It was the woman who managed the responsibility of 
the religious rituals in the family and she alone did the rites 
in the absence of her husband. The woman was not an 
impediment in the path of religion; her presence and co- 
operation were absolutely necessary in religious rites and 
ceremonies. This naturally increased her religious value. Man 
could not become spiritually complete unless he was 
accompanied by his wife.'? Gods do not accept the oblations 
offered by a person who is not a Grhastha.” Wife was 
indispensable from the spiritual and religious points of view. 


Grahini, in ancient India was known as Sahadharmini. In other 


19, cemcgest orat faceat Secraarcar’ Feat | - A.Br1.2.5 
20. sasfat a atsuedte: | - S.Br.V.1.6.10 
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words, she was held to be with her husband not only physically 
but spiritually as well. In the vedic age, women enjoyed all 
the religious rights and privileges which men possessed. Her 
presence and co-operation were regarded necessary in 
religious rites and ceremonies.*! This principle was 
responsible for ensuring her a religious status as high as that 
of her husband. The husband and the wife are equal and 
necessary partners in divine worship. This principle implies 


that men and women have equal rights and responsibilities. 


In the vedic age, the upanayana of girls used to take place 
as regularly as that of boys. After a few centuries, however, 
writers like Manu began to advocate that girls upanayana may 
be performed but no vedic mantras should be recited on the 
occasion.” Manu also explicitly forbids a girl and a married 
woman to offer an agnihotra.” No sacrifice no fast was to be 


observed by women seperately from their husband. 


21. a audt aera Ga BI A aac: | 
darat frcaarRt | - Rg Veda VIII.31.5 
22. sataa g arta aorngastec: | 
dear atk sare aeTHAH || - Manu.II.66 


23. 49 Hen a gafaateataat a afer: | 
dat earefediaea arf at GeRaETT || - Manu.X1.36 


ta ate: afrra ate AAT | 
am aq wd gam aa ct aacga Il 
- Mbh.44.205.22 


Mahabharata commands that for a woman her husband 
himself is her God. This is clear from the words of Brahmini 
and Draupadi.** Many people in modern India, do not accept 
this statement. Today also, this statement is controversial. The 
great sage Vyasa already proved this through Jayadratha's 
character. Jayadratha was of the opinion that wise women 


worship their husbands, only if they possess wealth. 


qa orn watts wataprgsad | 
qarmaqgeta + fra: gaat Ta |! 
- Mbh.44.267.15 


As per the opinion of Jayadratha cited above, it seems that 
the wealth was more valued than the husband's character or 


qualities. 


Savitri, on the strength of her penance and pativratya 


24. ofraysar sat a a A dad fast | 
aacdeatt aay, wat A tact WA I - Mbh.74.206.30 
yeaa fe sat ma: eft wares: | 
a 2a: a afeafan aca ar faaa ata ii - Mbh.#4.233.37 
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(fidelity to her husband) followed Yama (God of Death).?> She 
talked with him’ and by her sweet and intelligent words, she 
could win over Yama to bring her dead husband Satyavan back 
to life.?” She also got boons from Yama for the eye-sight and 


the lost kingdom for her blind father-in-law” and hundred sons 


25. alfest ta gxaral aAAaTeaTesT 

franaetferar Fear ofeaat || - Mbh.44.297.19 

ara Tera a ad: See ada a | 

aa aa yarast 4H ofeeat afc: il - Mbh.44.297.22 
26. dawnt ata ata a antsfeaar | 

aecaaprarny fag at et ya ar || - Mbh.a4.297.12 
27. a an slag acca 

aa yet dane oft fat |) - Mbh.aa4.297.52 
28. =a: eRisara, rare 

Ba: FAY AATAA | 

aq cera aadqy- 

we TaeIaeThahy: ti - Mbh.24.297.27 

ad a A sages fine: | 

wana Use oH a afta: | 

were aad a a A eer 

fadrarag aearfy F ae ll - Mbh.aa.297.32 
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to her own”? and hundred to her father who had no son.*? Thus, 


she brought glory to both her families and became adorable. 


Draupadi's devotion, purity and firm faith in God brought 
about the miracle. Yudhisthira, during the play of dice staked 
Draupadi and lost. Duhshasana dragging her by her hair, 
brought to the royal assembly.*! When Duhshasana started 
pulling Draupadi's sari, she prayed to her God Krshna to save 


her from this shameful peril.2? As every sari was pulled and 


29, HATERS Aaa 

WAM Aq BSS | 

na gatat aedtdarrear 

fre age aah t acm il - Mbh.34.297.45 
30. Aare: yfertate: fran 

wae fig: gaa wear | 

POI WaT FAQ wag 

qdiatag acarft & arm || - Mbh.a4.297.38 
31. a a Trp waaay 

ICM IIE Flt a 

gmat areata - 

wae ag: aadifraraty il - Mbh.w1.67.31 
32. arEeaarot aed gtoenieatedat ate: | 

mere arena Hoot attra | 

alta: ofopat at fa a arnt Fare | 

& ma & cae aortas | 

HAA AST SATA || - Mbh.B4.68.41-42 


fell on the ground a new sari draped her.*? Duhshasana out of 
fatigue sat on the ground.** Impressed by this miracle 
Dhrtarashtra gave boons to Draupadi by which she and the 
Pandavas were free from the salvery of Kauravas and got back 


all that they had lost including their kingdom. 


These above mentioned instances prove that always 


women prayed Gods during their difficulties, which is seen in 


33. ade aatseateat sercar 
aArqurg & fafa: gaa: 
PAT Fat grad Pree | 
ABTA aa TTgUAaARa: I 
TART TATA SF Tat | 
wrgutanted areant dea ofeaeare il - Mbh.w41.68.46-48 


34. aa g areal af: wares afar: | 

aat gana: seat site: aarti || - Mbh.a41.68.55 
35. aaa dq me wa guifh aah | 

adaatqa: stararatseg aferee I 

Hae Hat AA: BAHT: | 

wet arg fe ufafaeed amen || - Mbh.w.68.28-29 

USGA: FM ACA Far aA: TAT Pa | 

TaSSRIRA 7 Aw TAPAAT || - Mbh.7AT.68.30 

wet aaqent a fears | 

ait Ts Usaaa Tae || - Mbh.@41.68.32 


present day also. This dedicated worship to God saves the 
worshipper from difficulty. No doubt, women have done 
greater service to religion than men by preserving the old 
religious tradition in Hindu society. So, men ought to be 
grateful to women for preserving it. An effort has to be made 
to spread the knowledge of principles of Hinduism among 
women so that they can become the representatives of our 


culture. Mahabharata helps in attaining this goal. 
Spiritual powers : 


In the Mahabharata, women, on the strength of their 
Spiritual power acquired by pativratya, could save themselves 
in difficulties by cursing the guilty. When Damayanti, forsaken 
by Nala, was wandering alone in the forest, a lust-stricken 
hunter advanced towards her, and she like flame of fire, uttered 
the curse with the vow as "If I have never even mentally 
thought of any person other then Nala, may this mean hunter 
fall down dead." ** With this curse, the hunter fell down dead 


36. ag waa: ax TatfgqaraE | 
gaat aeharara crevafarrentaa 1 
aad & sxatat wierrsateareay | 
ada are aad erst | 
aae ToeTeT Ara a Paras | 
ard vaat at omrgeasiiaa: || - Mbh.74.63.36-38 


then and there only.*” Similarly, she cursed Kali to face more 
difficulties than her husband Nala. With her curse,** Kali, who 


had taken resort in Nala, had to leave him.” 


Yudhisthira awed by the lustre of Gandhari's spiritual 
power was afraid of her curse which could burn down the 


Pandavas for killing her son by fraud.*° When angrily 


37, BHAA J Tat Ta A WATT: 

ag: waa Aerated ga ZA: || - Mbh.74.63.39 
38. aetna garat ga frat ae: | 

a TR at See seas wae II 

sarrdad oat Fes HAI ASA | 

ARATE, BAK GTA sflacageasttfeaenry |] - Mbh.44.63.16-17 
39, sada sat after ara TT | 

yal cam oftcant adtse yardifed: 11 

ware cafe uses agent | 

faster areca aaart fearfery il - Mbh.a4.72.34-35 

act afta: afe: fad ofaetar fraraaay | 

afecateraesa: nea frets 4 || - Mbh.a4.72.38 
40. farcart serart wear averfatary | 

aor aaa get Aetarahy a eq II 

aca Paaanraca ate: wrAI Tat | 

Taal: BETA: Ya TATA aT Il 

am fe aad grat panenfiaear | 

AMSAT HET ACTATA: aAfwata || - Mbh.7es.63.10-12 = 


summoned by her, he nervously fell down at her feet and she 
could see through the covering on her eyes, only the nails of 
his toes which turned black by her sight.*! For ignoring the 
tremendous loss of life in the war, though she had the power 
to stop. She cursed Krsna that his family would also be 
destroyed completely by internal feuds.*? During Mahabharata 
period, women had the power to curse which never failed. But 


women used it with great caution and self control. People 


> af fé fied mararn avatior aftr | 
qanaad year qa a: aTeeaa || - Mbh. 21.63.24 


41. aemaradera mreatftafcsa: | 
gfitiea qadehion astafitat i 
ayaa seat eat oerator aT | 
aa: a Harty aatlarat 7: || - Mbh.@.15.29-30 


42. agar ay am: faPagarsiar | 
aa mai Fata AA BHAA I 
FEAT TER Aa ATA: FRIST | 
safarared atfare aaa afereafe | 
caged af vehiat ayqyaa | 
eae ATM FAT: | 
aareaafagr sthsaqhretira: | 
afacangaad fra arate It 
aarada saga frecanferateera: | 
fara: ofeafteate ater aaa: 1 - Mbh.#.25.42-46 


were afraid of the extra-oridnary power of such highly evolved 


women. 


In the Mahabharata, another woman Brahmani, who cursed 
Kalmasapada is an example of a lady who had extra-ordinary 
power. In the course of his wanderings through the forest as 
a Raksana, Kalmasapada happened to come across a Brahmana 
youth engaged in amorous pleasures with his wife Angirasi.* 
The king caught hold of the youth and killed him.“ His wife, 
the Brahmni wept loudly and after cremating her husband's 
body in a funeral pyre, jumped into it and burnt herself to 
death.*° Just before her death she pronounced a curse on 
Kalmasapada that if he touched any woman in future he would © 


die immediately.“ The curse of great women never failed. 


43, a Hahaq qerfaet yr HeaTeHs: | 

aed guifaes: afttieatastt at | 

are arent ata frysratrerat | 

at d dtea gfercoragorat gated i) - Mbh.amfe.181.9-10 
44, walt aararara carat yaa fern | 

Tae: alana arama ya tl - Mbh.anf.181.16 
45. Weal F oa a cater Ba | 

aaa aint chet ofada aay il - Mbh.anfa. 181.22 
46. Hera Taree seh TT | 

FAM PAAAAA FF AAAI Il > 


While the pandavas were leading forest life, the hermit 
Markandeya told the story of a nobel Brahmin named Kausika 
to Dharmaputra. Once this Brahmin burnt down the bird with 
anger only by looking at it, as the bird had passed excreta on 
the head of the Brahmin. Once he reached the house of a 
Brahmin for alms. The wife of the Brahmin asked him to wait 
for sometime as she was busy in serving her husband. The 
Brahmin got angry and sopke cruel words to her. She argued 
that the noblest deed was to look after her husband. She 
requested her to forgive her as she considered her husband 


greater than God.*” 


The wife of the Brahmin with her divine vision acquired 
by patrivratya could see the past action of Kausika, that he 


burnt down the bird.*® 


> Gaecar afar Asa frat wat were: j 

crear coat gfe reoroatctatara: | 

retigeraqarea wecaeates siferrr | 

ae atdfiser cra gat ferafaran: 

aq ara a wal aad safacata | 

a a aaa: gat afreatr aor i) - Mbh.aif. 181.18-21 
47. aque 4 faaq vat a tad we | 

a att ated: ora: Bayfrat Fat || - Mbh.44.206.20 
48. ae aorn fiat cae ale atte Il 

SM HRA ToT He: fe at afeate | 

arsed far aaeqear Fafa: || - Mbh.24.206.23-24  & 


She advised him that no Brahmin should get angry 
immediately. Her words explain the duty of a Brahmin which 


are most inspiring.” 
Social Activites : 


In ancient times, the social status largely depended upon 
religious privileges and disabilities of women. The ideal 
before women in social life was to help society in procuring 
prosperity in peace and victory in war. The war of expansion 
required a numerous army; women cheerfully accepted the 
responsibility of rearing a large family. In Yajurveda, it is 
clearly stated that the women had a prestigious place in 


society.*°. 


> afin are gat ot fasta | 
QYIT: FS TI TeqeAT AeA II 
aor fe carat ferar dara aq fated wat | - Mbh.44.206.31-32 
49, ata: are: wlan Hat fe wavitam: | 
ata dere attat arferarceraT yl 
aot ataient) ave stearate | 
arena severe aaa: BgecHary || - Mbh.74.206.26-27 
crema + at tar aret fag: | 
ae Te HAS aaa wetdaq i - Mbh.44.206.38 
50. ach areat aaa: guefintaa got fered | - Yajurveda.12.35 


The vedic marriage hymn requires the bride to be shown 
to all the assembled guests at the end of the marriage ritual.* 
The hope was further expressed that the bride should be able 
to speak with composure in public assemblies down to her old 
age. The presence of ladies in social and public gatherings 
was a normal feature. In vedic times, this was quite welcomed 


in the society.» 


During Mahabharata period, some kind of purda was 
observed in certain royal families, which was probably on 
account of a notion of prestige, that royal ladies should not 
come within the sight of vulgar eyes. This type of observation 
occurs in the Mahabharata at the time of Dhritarastra's 


departure to forest. 


a aaa Aa Gat Wa: aire: at aferats | 
Haat Tesla Bales Maal TTA Tae: I 
- Mbh.atamarfta. 15.13 


51. garcia ayia ata qa | 
dha accaraared fer wat i - Rg Veda X.85,33 


52. afar ot freumaafe | - Rg Veda X.85,26 
aa fataftauaraar | - Atharva Veda XIV.1,21 


53. Gel RY ary aey: |- Atharva Veda I1.36,1 


From this it is clear that women in those days were in the 
habit of avoiding themselves from mixing in the public. This 
type of behaviour of the women is also seen’ in the ancient 
period prior to Mahabharata. Women who felt themselves to 
be in helpless condition, would often avoid going out in 
public. Such was the case of widows and maidens without 
proper guardians, and of married women, whose husbands had 


gone out on a journey.™4 


During the Mahabharata period women were an important 
_ member of the society. There were occasions when women 
came in contact with outsiders. The king was made responsible 
for the safety of women. The king was to be more careful for 
the safety of maidens when the country was attacked by 


enemies. 


In the social structure also, the killing of a woman was 
banned right from the very ancient times. In the Mahabharata, 
in the words of Brahmin's wife, and in so many instructions, 


slaying of a woman was a great sin. 

aeea sara - 
mt adie fad fie ar frag at anfeaay | 
AQAA Sea AT TEM Fea faa: |I 


54. sfiet atkaean aanitcaqatay | 
area ofeye at casteutfirradar || Yajnavalkya.1.84 


ada at a area adacdy afac | 

- Mbh.anfed.135.13-14 
am fad a at aed ae ag ata a | 
facet fawehiol a waarergd aa II 

- Mbh.a4.18.14 


Though the killing of a woman was sinful, there were 
exceptions in a man's case but never in a woman's. The feeling 
against the killing of women is so strong that the Brahmin 
woman of Ekacakra hoped that the raksasa Baka, being 


conversant with the Aryan law would not kill her.* 


During the Mahabharata period, women had along with 
freedom, restrictions to keep them safe from perils, and to 
maintain a high moral standard of the society. Thus, by 
establishing freedom and restriction according to circumstances, 


an attempt was made to keep the society's purity intact. 
Economical Activities : 


Right through the ages, the status of Hindu women in 
society is changing. They had the privilege of leading a full 


55. saeco feaftengdtn afta | 
aaa UaaTaTe SA AT AAT II 
fread aa: Gat stor aafaat aa: | 
wat ama ate yearafigyefy | - Mbh.aife.157.31-32 


family life as long as the desire to do so was there; but this 
they got at the cost of their economic rights. However, they 


won economic independence and lead a successful life. 


The proprietary position of women in Hindu law may be 
determined with reference to its rules concerning their 
dominion over diverse items in the household. Manu mentions 
several lawful means of acquisition of property. Property 
rights of women were hardly recognized in ancient India. They 
themselves were looked upon as an item of the movable 
property of the husband or the patriarch. In vedic age, wife 
was generally regarded as the co-owner of the family property 
along with her husband as the term Dampati would show. The 
husband was required to take a solemn vow at the time of 
marriage that he would never transgress the rights and interests 


of his wife in economic matters. 


Bata aed: WM, Afaat aH | 
ag ead Tal spat ofa I 
- Rg Veda X.85.13 


Regarding the theory of joint ownership of the couple, 
Yajnavalkya concedes to wife a third of the husband's property, 


56. aa farm aeat aat or: mal az: | 
yan: adataea aeufage wa ail - Manu.X.115 


in case she was superseded unjustly.°” A wedding hymn in the 
Rgveda containing two verses indicates that gifts were sent 


with the bride to the bridegroom's house.** 


Women were given away as gifts in the vedic age, as 
would appear from several hymns, which glorify the gifts of 
generous donors.” In the Mahabharata, we find Dhritarashtra 
proposing to give hundred female slaves of Krsna as a token 


of his regard for him. 


AICI UICC IG IMCCUC ET 
TAA VaR SAAT ATTA, I 
- Mbh.3ai7. 86.8 


The husband was deemed to have a natural proprietary 
rights in the wife. It is on this undisputed assumption that 
Dharma proceeds to stake Draupadi in the gambling hall. Even 
this proud queen does not think of disputing this right of her 
husbands, when she is dragged to the court of Dhritarashtra. 
She did not think that she had lost her freedom because the 


57, sraraarfedt aan te fraarietta | 

raed wot fea: | - Yajnavalkya.II.76 
58. atat araq ofawa: HK aq aaa: | 

qatar aferat aasfirreta, gata: | - Rg Veda X.85.8 


59, SO aT Mal Maas aa Ayre wT TTaISey: | - Rg Veda V1.126.3 


GD 


husband has no right to sell or stake away his wife. She only 
wanted to know whether her husband was a free man, when 
he had staked her. 


Pi SCANS CING ICE CCID MRL | 
- Mbh.1.67.7 


In the Mahabharata period, women of respectable families 
were not expected to earn money, on the other hand a man 
living on the earnings of a woman was condemned. Draupadi 
did the service and earned money, but this was allowed for 
women of noble families only at the time of adversity. 
Draupadi had complete knowledge of the vast treasury of her 


husbands. 


aa Ua: ayaa W eqaag J | 
ware af wea que afer i 
- Mbh.44.233.53 
aye queda fafequifratateny | 
ware af ater a adtat aor I 
- Mbh.44.233.56 


In the Vanaparva of the Mahabharata, when Nala was 
losing in the gambling with Puskara, it was Damayanti who 
sent information to the ministers about how much was lost and 


how much remained. 


FEA AMAT ACTA | 
araed aga aAARTE A aq ag Il 
- Mbh.44.60.5 


And when the loss was complete, she started planning for 


the future. 


MU TT WTA UA HS Aga: | 
a fe A qead we: aafaq fasta | 
qora afar abafiea aatsart | - 
wana fayd afted arqrefe | 
AA aay faa eat Brad TAT | 
AMPA AMSA FA AAA TS AT II 
- Mbh.44.60.18-20 


Thus, the woman, though not an earning member of the 
family, was an important asset in monetary matters during the 


Mahabharata period. 


The Mahabharata states that the assembly began to hiss 
loudly when king Yudhisthira proceeded to stake his wife in 
the gambling hall.®° According to Draupadi, only intoxicated or 


inhuman persons could think of exercising it.®! 


60. wah J Tat atasts tra | 
fafeaticaa qert ward faferat Fr: || - Mbh.7.86.40 
61, wa cad safe oferty at fe fede ardar Tags: | 
Hal TH AqAea Ae eNEAd Haas feaFaa i - Mbh.a1.67.5 


ce) 


Another woman character mentioned in the Udyoga parva 
of the Mahabharata, Vidula advised her son to earn Dharma 
and Artha. She told that wealth, comes and goes. So, man 
should always try to protect his wealth and also to earn back 
the lost wealth by Dharma.” The Smrti writers declared that 
women and children can not be the objects of gift or sale 


under any circumstances.” 
Daughter's Right for Inheritance : 


In the later vedic literature, we find the view that women. 
have no right for inheritance.” In the third mandala of Rgveda, 
we find a verse in which a brother is advised that he should 
not give any share of his wealth to his sister as she is, after 
all, to migrate to a different family. The evidence of Rgveda 
and Taittiriya Samhita referred above shows that the practice 
of the division of property amongst sons were well-established 


in the vedic age. 


62. Ja arcrranerea: gatfacaafera: | 

arqcat fe varcaet ycat aeafet aT |! 

aagta argut area: gafeuat: | - Mbh.satr. 135.25 
63. a Agraratda ea aRaated | - Yajnavalkya.II.175 
64. aemfetaat fatttegat arararal: | - T.S.V1L5.8.2 

av (fra:) areaaeetad + aaa Aad | - S.Br.IV.4,2,13 


65. 4 THA areal feats wan TH afightarm | - Rg Veda IlI.31.2 


ey 


In the earlier period, however, girls were fairly educated, 
and very often they would remain unmarried either by choice 
or by the force of circumstances. A vedic stanza expressly 


refers to an old maiden claiming her share in her patrimony. 


When marriage became obligatory for girls, it was 
naturally laid down that reasonable expenses in connection 
with them should be a charge on the family property. If a 
father died before the marriage of his daughter, the sons were 
bound to spend reasonable amounts for their suitalbe 
marriages, out of the joint family property. A general rule, 
however, has been laid down that a brother should spend for 


his sister's marriage an amount equal to one-fourth share.® 


Among the female heirs, the brotherless daughter was the 
first to succeed in establishing her right of inheritance. For all 


religious purposes, the father during vedic age could regard a 


66. sarge fist: ae adh waaay | 
aera ATT | 
ata whagy aren a afe ant 
areat a4 ATH: || - Rg Veda II.17.7 
67. seaepaed aera wrghs: geese: | 
afrara Prordarecatat gq adaay il - Yajnavalkya.II.124 
a HA HINT: yagurar: Faq | 
carecnemagat ofr: waeferaa: || - Manu.IX.118 
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daughter to be as good as a son. He had a strong prejudice 
against adopting a son.® He therefore, preferred property 
passing to his own daughter in preference to a stranger, who 
by a religious fiction, was to be regarded as an adoptive son. 
He could also usually arrange for the reputation of his own 
family by making an agreement with the son-in-law that he 
should send back his first son to continue his maternal grand 
father's family. One of the early hymns of Rgveda refers to a 
brotherless daughter getting her share in patrimony.” The vedic 
age puts a high premium on the son, and sons-in-law were 
unwilling to allow their first born son (S489%:) to revert back 
to the families of their maternal grandfathers. In those times, 
marriage was not easy for a brotherless daughter and she often 


remained a spinster.” 


The Mahabharata maintains that, it would be manifestly 
unfair and unequitable to allow a subsidiary son to get an 


inheritance when there was a daughter to claim it. 


aac dat ga: yao seat AAT | 
Cea faecal Baa at VT II 
- Mbh. aaa. 80.11 
68. 4 fe sara: aatatsearat Aaa AedaT S| - Rg Veda VII.4.8 
69, staTda Ga ule adit vatehta wad aaa | - Rg Veda 1.124,7 
70. ayat: af arma: wat orfecarea: | 
sar et atareased etacHa: || - Atharva Veda 1.17.1 


gfearaa staf garatt fearread || 
She must get atleast half the property; if not the whole.” 


It is known from the Mahabharata, that women are the 


wealth of the house and hence they are to be respected. 


Bra en: feat am acarat yfafireact | 
urfeat ferpéter a oft: cat wate wre II 
- Mbh.3tq31e7.46.15 


It states that a son is entitled to get a part of money from 
his mother which is given to her as stridhana by her 
husband.” But if a brahmin’s wife gets some money from her 


father, only her daughter is eligible to get it. 


fear aq ate fet fiat ad afertez 
ASUITTRA BA AAT FASTA fe a Il 
- Mbh.atqamet.47.25 


A man should earn money according to Dharma, and 


should use it in performing Yajna and other religious 


71. sagt aaarel aratecam fag: 1) - Mbh.seyarea.88.22 


72. aii sfrararaqratrs aya | 
amen fea: Ee: ofaterara, Rew || - Mbh.sqae.47.24 
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activities.’”*> It is told previously, that according to the 
Mahabharata, a ksatriya wife is not equal to a brahmin wife. 
So, a brabmin's wife's son is greater than the son of a ksatriya 


wife, and gets a major part of his father's property. 


TZ WT AA Ss arom: ara wag | 
THOT: GAA: YA WA BANS TAA || 

- Mbh.3t2a1e4.47.38 
yat yas ward: figferara afetex | 


Widow's right of Inheritance : 


In. early times, the custom of niyoga was very common; 
sO widows without sons were very few. A vast majority of 
widows therefore used to get their husband's shares, if not 
directly as their heirs, at least indirectly as the guardians of 
their minor sons. Very often they used to marry, and so the 
question of giving them a share in their dead husband's 
property would not arise at all. Manu lays down that the 
property of a sonless person will first devolve upon his father, 
then upon his brother, and finally upon a sapinda and a 
sakulya in accordance to his propinquity. When none of these 


is forthcoming, first a preceptor, then a desciple, and finally 


73. waka agfest sat 3 wate | 
wa aaa T FMT Asda aA || - Mbh.stqzreat.47.26 


GD 


the king should take it away.“ Further Manu recognises the 
mother also as the heir,” the widow is however, nowhere 
mentioned as possessing any right of inheritance. In the 
Anusasana parva of Mahabharata, it is stated that the widow 
can only utilise the income of the property she has inherited; 


she can under no circumstances dispose it. 


don g afters ayay | 
amen faa: Hq: ofefearanera It 


- Mbh.sqamea.47.24 


Yajnavalkya allows the widowed mother a share equal to 


that of her son.”° 


The Mahabharata allows a husband to give his wife three 


thousand coins” The wealth thus given to the wife could be 


74, fia Ragaea feat are wa a | 
FAK: AVIA TA RAAF | 
wa sed ape: eaarad: fereq ea at il - Manu.X.185,187 
75. HATA FART ATA aTaHaTEATA | - Manu.IX.217 
76, af gaterriaracs: areal: aif: | 
a at Sted arat wat ar zagtor at | - Yajnavalkya.I.115 
figeed fesat araretat wa eta - Yajnavalkya Il. 123 
77, Praeaat aa: faa eat aa 2 | 
val oe ot ae aere WHA i - Mbh.stqaret.47.23 
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spent or disposed off by her as she liked. However, the 
position of the widow was secured to some extent socially as 
well as economically. Though the practice of niyoga is 
recognised in the Mahabharata, protection of the widow was 


considered a king's duty. 
Political Activities ; 


Women not only in family life, but also in war field 
showed their ability, strength and power and proved themselves 
as aeaftoft, aeanftoft and aeatfrt.”® In the vedic period, women 
were not considered as weak persons. They could teach 
lessons to the wicked and cruel persons.” In Rgveda, we find 
two women Mudgalani® and Vispalya.*! There were democratic 
assemblies in the vedic age. The marriage hymn expresses the 


hope that the bride would be able to speak ‘with composure 


78. Gat TH YT al aad aa Teoh | - Atharva Veda XV.126.10 

Farag TaArstaratra Fe | bid.1.27.4 
79, wdtatia ama arety wea | 

sarenter aifufiegaett weccar fegacariesg Be: | - Atharva Veda XX.126.9 
80. 3H at sel arat sten afta aaa wEaA | 

whaagett wast at ad erdiersdat | - Rg Veda X.102.2 


81. aftffacet aramid ceardte arrafircrary | 
afitdaaed ofrrad afte 3 alah ar il - Rg Veda 1.112.10 


cy) 


and success in the public assemblies down to her old age.” 
It is thus probable that some ladies used to take an effective 
part in public discussions of the democratic assemblies of the 
age. In the later vedic period, the state of affairs changed; it 
iS expressly informed that women do no longer go to public 


assemblies. *? 


Political thinkers were not unanimous as to whether it is 
desirable to permit women to become rulers of the state. In 
the Mahabharata, Bhisma advised Yudhistira to sanction the 
coronations of the daughters of those kings, who had died in 


_ the war and left behind no male issues. 


Sat weal at a aarenhea |I 
- Mbh.anted.32.33 


During ancient period it was held that women should not 
be made rulers, for on account of their natural limitations, they 


cannot become efficient administrators. 


aa at feast aet aarranfea | 
Waid Asal Usa Fa II 
- Mbh.3at7.38.43 


82. afar cf fraanraartt | - Re Veda X.85.26 


83. qenequia: wat aifa a fea: | - Manu.IV.7,4 


Hindu kingdom under lady regents were usually well 
governed. Hindu queens were not mere head of government, 
but used to actively guide and supervise the state 
administration. They used to exercise a good deal of influence 
on the administration even when their husbands were ruling. 
They were often entrusted with most delicate missions and 


their advice was eagerly awaited. 


In the Mahabharata, Draupadi was aware of the strength 
of her husbands, and thus was always exhorting them for war. 
When Krsna was going to the Kauravas for peace-talks, she 
_ became angry and urged him not to forgive Duryodhana and 
suggested him not to talk of peace. She remembered the insult 
which Dushasana had done to her by dragging her hair in the 
court of Hastinapura. So, she asked Krsna to remember this 
incident while talking of peace.* She showed Krsna her united 
hair with the following strong words. "Fie upon Arjuna's 
valour and Bhisma's strength if Duryodhana is alive even for 
a moment.* If my husbands through cowardice, do not fight, 


‘then my old father with the help of his brave sons and my five 


84. aa a quetenra gameraatac: | 

cree: aay aT afatiresa || - Mbh.sat7.82.36 
85. fra neice aqenat atrdae fery aeR | 

wa gataa: Fo Aedafy sfafa | - Mbh.seat7.82.31 


sons under the leadership of Abhimanyu will fight."*° She said 
that she had nobody not even Krsna as all of them were 
ingoring her insult. She was consoled by Krsna and 


Dhrishtadyumna by taking a vow of Kauravas' destruction. 


Kunti's special message to her sons for war was inspiring. 
"The time has come for which a ksatriya woman gives birth 


to sons. If necessary, one should give one's life" etc. 


qed ara Yd WA HSISAArTA: || 

- Mbh. 3217.90.75 
sfeizdarnd are frat ufesafreata | 
BHAA: Ga: FATA BETA || 
qa a a amicus aad: a: | 
ae fé aaa cameaaty slay || 

- Mbh.sat7.90.75-77 


Kunti also sent message to Yudhisthira, stating that a king 
should rule his country with dharma by which he gains the 


power of God. If he rules with adharma, he attains hell.*’ 


86. afe vftrsfat Hor aout aftearat | 

fiat 4 ateead Fe: Be Gated: | 

Ga aa erat: ga A AyAar | 

afr, qepea steered HH: BE || - Mbh.Feaht.82.37-38 
87. aT alta aq at tacata aedd | 

a aged ata acarda reste || - Mbh.satt. 132.13 


She also said that a king should use Dandaniti in such a 


way that it should keep him away from adharma.* 


Finally, Kunti concluded that a king is responsible for the 


condition of his country.®’ 


Another woman character in Mahabharata Vidula, while 
embolding her son to war said that ksatriyas are created only 
for victory and war. They should earn victory or else, they 


should be killed in war.% 


Woman was often considered as the main cause of the 
- war. According to the words heard from the sky, Draupadi's 
birth itself was for the destruction of ksatriyas.?'! Thus, women 
though considered as unfit to take part in war, they played a 
very important role in political field by inspiring or encouraging 


their husbands and sons to fight for victory in the war. 


88. aedtit: caudo agave frata | 

age cata werrhasy aeaft || - Mbh.gatt.132.14 
89. Fret AT BO Tat TH aT BSH | 

afi a aaat ar yg TST BreeT SRM | - Mbh.satt. 132.16 
90. gaa afta: qe: date Fa = |) 

Fa aT TEMA aT WTcRTSTHATA | 

a amyad goa fafa aq fart Gar | 

qatar aat Heat aa: GAARA || - Mbh.set7.135.13-14 


91. Explained in chapter II under polyandry. 


Chapter - IV 


Female Deities in the Mahabharata 


Ancient people worshipped God and continued through the 
ages, believing that God is above all other things. God is not 
a private idea of man that exists only in his notion, but is 
objectively real. In ancient India, it was believed that the 
favour of Gods can be brought by gifts. They believed that the 
one that is offered to God is sacred and that which is sacred 
is divine. It was stated that the God is himself the offering 
which was made to him. The worshippers' idea of God 
necessarily determines the spirit in which he worships. People 
worshipped God with adoration, thinking that worship without 
adoration is a worship only in name, or rather it is no worship 
at all. People prayed God in difficulties. Prayers offered at the 
time of trouble, were not the only prayers offered by the early 
man. Man's wishes are not limited since ancient times. So, to 
escape from calamity is not the only thing for which man is 
capable of wishing and praying. Prayers are offered to. him 
thinking that man's cry reaches him. It is believed that God 
will listen to the prayers offered in the right spirit and bless 


the man to fulfill his desires or demands. 


In the Mahabharata, Gods are mentioned and their icons 
were worshipped at home and in temples. But names or 


descriptions of those Gods and Goddesses are not available, 


6d) 


but their information can be collected from the prayers offered 


to them. Some deities are explained below. 
Durga : 


The Goddess Durga is described as the Goddess of 
universe. According to the prayer of devotees, this Devi is 
worshipped in 64 forms as Aryadurga, Vedagarbha, Ambika, 
Bhadrakali, Bhadra, Ksemaksemakari, Naikabahu, Devi etc. 
Worshipping Devi is supposed to be more than 4000 years old 
in India. Since primitive times, Goddess Devi occupies an 
important place in religious literature.’ Goddess Durga is 
prayed by Yudhisthira while going to the beautiful city Virata. 
She is born as the daughter of Nanda, sister of Krsna. She does 


good to all and kills the asuras.* She is called "Krishna" as 


1. Cf. Vettem Mani, Puranic Encyclopaedia, Motilal Banarasi Dass 
Publishers Pvt. Ltd., Delhi, 1975, Page No.254 


2. amarfangar arranrachyrary | 
FanIgKe sat AFT Hoar II 
aafegarentaagrn ataany | 
Rreracfafifararrara wf afer 
agers afr feameafey rar | 
frac df werecpearfcfiq | - Mbh.face.6.2-4 
wed ae Hot Hak serait | 
aera raga || - Mbh.fR0.6.7 


she appears lustrous in her black complexion.? By the power 
of her Brahmacharya, she purified all the three lokas.* So all 
Gods pray and worship her. To protect all the three lokas, she 
killed Mahishasura.* She is described as the Goddess of 
victory in wars. She blesses the man with son or wealth who 


prays her. For that man nothing is impossible in this world. 


wart aa cai fe ward g aa afer | 
+ ast aou faq gact aadtsh at | 
- Mbh.faae.6.19 


She is called by name Durga, as she destroys sorrow 
(g:@)’ when Yudhisthira prayed her in many ways, she 
appeared before him and gave him the boon for victory and 


acquisition of kingdom.’ 


3. Heoresfereray Heo ansoraaaaT | - Mbh.fere.6.9 

4. alae gareara fafet onfert caer | - Mbh.ferre.6.14 

5. Feteraonata afesacais | - Mbh.faae.6.15 

6. Fat ef fasen ta sat a sayaq |- Mbh.faue.6.16 

7. aif aaa et aa ct ant cya WA: | - Mbh.fer.6.20 


8. wETag wate saanadiq | 
WO Ta Aetal was Ta TA 


It seems that Goddess Durga might have given boon for 
victory in war to Yudhisthira because he was the follower of 
Dharma. If Duryodhana would have prayed the same Goddess 
for victory, he would not have been able to acquire the boon 
for victory, as Goddess Durga was the destroyer of Rakshasas. 
In the Mahabharata, Sri Krsna insisted Arjuna to pray Durga 
for victory in war.? He prayed Durga as Kumari, Kali, Kapali, 
Kapila, Krsnapingala, Bhadrakali and Mahakali. She shows 
anger on her enemies, because of which she is called by name 
Chandi. She is called by name Tarini as she destroys the 


sorrows of her worshippers.'° She is famous by name Vijaya 


> weasarakres dart fasaead | 

WA Woraatsica aca alcaarfethy | 

usd fence ara ater Afett ga: | 

wrath: afedt as wife areata gsnerr il - Mbh.fare.6.27-29 
9. ofrfea serrét darnfige fer: | 

Ra WM settaqeRa || - Mbh.ter.23.2 
10. aHed fedary are wracatet | 

Brit artes are ats Herftys || 

wees Mes Aerafe ase J | 

afte ave THEA aTfeftr aafethy |) - Mbh.+e7.23.4-5 


and Jaya.'’ She holds weapons in her hands such as Triusula 
and sword etc. As she took birth in the family of Nandagopa, 
she is the sister of Sri Krsna. She is described as the killer 
of Mahisasura. She is called Kausiki as she took birth in 
Kausika gotra. She loves the war, because she is the destroyer 
of evils. She is called by name Uma, Sakambhari, Sveta, 
Krsna, Kaitabhanasini, Hiranyakéi, Virupaksi and Sudhumraksi."4 
She is also called as Savitri, Swaha, Swadha, Kala, Kastha, 
Sarasvati, Vedamata and Vedanta.’ She resides in forests, in 
the houses of her worshippers and in patala. She always 


defeats the raksasas in the war.'® She enlightens sun and 


11. arearafy werart wale ft aa | 

Riese sarang || - Mbh.+te7.23.6 
12, sayevEnt werdenehehtr | 

Moga Sas araTtaHetgs || - Mbh.+iH.23.7 
13. Afesrafara fact atari ofteantary | 

age stage wedseg wya |) - Mbh.fie7.23.8 
14. at marak Ba get Sorat | 

fexwarfar fremfér qyarfit aAtsega || - Mbh.+87.23.9 


15, alert: aa Ba Het Hrst aad | 
anata tanral a aM sara Sead i) - Mbh.2fer.23.12 © 


16. araToagty ani wWedy Fy | 
fart safe ware oe waft array i - Mbh.otey.23.14 


moon.!’ Like this Arjuna prayed Durga and Goddess Durga 


appeared before him and granted him boons for victory in war.’ 
Navaratripuja : 


Navaratripuja (nine nights’ worship) is done to Goddess 
Durga. Though this is observed all over Inida, it is more 


prominent in North India than anywhere else.'” 


As this festival is celebrated for nine nights, it is known 
as Navaratri and it continues upto Dasami, (the tenth night), it 
is called Dasara. This tenth night or Dasami is called 
Vijayadasami, (victorious tenth) which is a festival of Indians. 
The Hindus believe that the Vijayadasami (victorious tenth) was 


the day on which Devi Durga killed Mahisasura and got 


17. oft: gfediaditeraecateattt | 
wferfferrat wet teas fear: || - Mbh.ws7.23.16 
18. aa: orefeq fara ath aTraracaet | 
sakermmars wMereama: Fea II 
wetta ¢ aread TAA we | 
aerate geet areeraraar I 
sare wistorafh awa: eary | 
saaqae aa atraveadtaa || - Mbh.-4.23.17-19 
19. Cf Vettem Mani, Puranic Encyclopaedia, Motilal Banarasi Dass 


Publishers Pvt. Ltd., Delhi, 1975, P.No.536 


victory. Sarasvati is considered as an transfiguration of Durga. 
As people bacame less superstitious, they began to consider 
the story of killimg Mahisasura as a metaphorical saying, to 
mean the killing of ignorance. So, the day of victory of Devi 
Durga (same as Sarasvati) is considered to be the auspicious 
moment for the beginning of learning. On this day, even today, 
the warrior places his weapons, the man of literature his books 
and pen, the musician his musical instruments, at the feet of 
Devi and with devotion and worship receives them back from 
Devi on the Vijayadasami day at an auspicious moment. This 
is a festival celebrated everywhere in India under the 
sponsorship of the royal family as a state festival. But this 
festival is celebrated on a grand scale in Mysore as it is 


believed that Mahisasura had lived in Mysore.”° 
Uma and Parvati : 


Shankara's consort was the greatest among Goddesses and 
the best among devoted wives. When Shankara was not invited 
to Daksa's sacrifice, she wanted to do penance. When Shankara 
spoke of his greatness, she taunted to exite him saying that 


ignorant persons boasted like this before women.”’ So, to 


20. Ibid. Page No.853 


21. garaatsh ges: ad: dhordafe | 
wate vafad aft eaarenrt a daa: tl) - Mbh.2e.284.27 


prove his capacity, Shankara created Virabhadra to destroy 
Daksa's sacrifice.” Parvati created a woman Bhadrakali to 
destroy Daksa's sacrifice. Praised and prayed by Daksha, 
Shankara attended Daksha's sacrifice with Uma and bestowed 


boons on him.” 


In the Mahabharata, Uma is pictured as a jewel amongst 
women,” and the couple (Uma and Sankara) are considered as 


an ideal couple, from whom the world is created. 
yfor addin difee ff areqar | 
ara apa care fe arate ST II 
- Mbh. aaa. 14.23 


When Krsna prayed Siva, Uma appeared before him and 
told that Siva had blessed him with a son by name Samba.” 


She too gave him boons that Krsna would have 16000 wives. 


22. atsqaa war sae WA Me atory || - Mbh.zfed.284.29 
23. wgerete frearat gem: atore fat: ayat |- Mbh.anfra.284.54 
24. aurfecarare war wat eR | 

anfeqat fremracaal 24: goat: i) - Mbh.afed.284.65 
25. aa: aRoRTaTaaita: wat wg: feat |- Mbh. staat. 14.234 


26. sarater yfitear aatoht acat fates: | 
ait waa Ya: aa aA aarva il - Mbh.staqame. 15.4 


a) 


The next was a beautiful form of Krsna and then was the love 
of his relatives. Another boon was that Krsna would have the 
prosperity to be able to give food for seven thousand 


travellers daily.?’ 


Parvati shines in the court of Brahma.” 


Geared eaegt aout qaat TA: | 
Weed: TEASA Val Teall Baz: II 
- Mbh.@1.11.51 


Siva and Parvati were living in the Himalayas after their 
marriage. Devas informed Siva that he should not beget son by 
the womb of Parvati as the son born to them would be the 
most powerful in the whole universe. If Siva produced son, the 


world can not bear it, and so they requested Siva to withdraw 


27. wratagart a steita 

ang fact a quad 7 || 

ft arat west warene 

zai ase ayy: raat a | 

ateatea t arate a aah 

Te panteettat a freaq i - Mbh.stqaraa. 15.7-8 
28. Garrat sagt aan qaat aA: | 

Feed: GAST Bat Teas ada: |} - Mbh.w.11.51 


ep) 


from the act of producing a child.” 


Siva agreed to it. But Parvati did not like it and she 
cursed the devas that they would never have sons of their own 


wives.*° 


Parvati told the names of pativrata women to Siva.?! 


29, waned fe qaatdarafinre gay | 
9 fe a ore act a a att fed fot 1 

aq amid arent: aAeT Bf A ale: | 

samara THAT Aas ST II 

THT WaT WTA HAART A: THT | 

q deal aera Gal Aaa: Tea | 

Gates frets ast safoaqaay il - Mbh.stqae.84.68-70 
30. eat da: Har astese sat HA | 

carrera at Shara, Get aa: |! 

aerrarcrarn t wat A fatrateta: | 

aA ae BI FamaTea afrear || 

gotwsat aT Hat geMTE sates s | 

aT TST a: TET: BeeT aT Ufawafe || - Mbh.stqarqt.84.73-75 
31. ares vem: aredt atftrner at act | 

Avery qHtot feta =z || 

mea var et aie a gator | 

tent afta: aredt caret ta rare: 

afeht: aaa wate: afaeaa: | 

qErataiarta arecaa afer free: || - Mbh. saa. 146.4-6 


yet 


A3-- 

» v 

ern 
a 


CB) 


She taught Ganga the duties of women. According to 
Parvati, the first and foremost duty of a woman is to treat her 
husband as God. She should always follow her husband in the 
path of Dharma. She should be well-versed in maintaining 
house-hold activities. She should always server her husband, 
even if her husband is poor or suffering from some diseases. 
She should always serve not only her husband but her parents- 


in-law also.*? 


32. yea aac F qaudt Ha BAT | 
a ade sao ant waaay | 
aaa aad aedt aateaqaaale | 
IAG F TH: Tea: BA I 
gam oem a eaged wade | 
aA WaT BAA: Ad: a aeahioht |! 
qermaty ater at eer eBa AarTT | 
areaaget vat at ar atciarat : Mbh. 3qare. 146.39-42 
Hecataicea TEAL TA | 
Gaye sa Na HAISoT | 
atrarion fed war gerafemar | 
eafakryeart frafcea afta ae |l 
MAT sara aerfatey | 
qegecn fred art ator gee || 
ayn: Tal stead zonfaar | 
Araigar fred at ant at aateat IS 


Laksmi : 


In the Mahabharata Goddess Laksmi is described as the 
Goddess of prosperity and happiness. She came out of the 
milky ocean during the churning of the seas. The celestial horse 
coming out from there after her was called her son. She is 


called the sister of Dhata and Vidhata - the sons of Brahma. 


at Jat semen aalfersfa sary | 
ale aeat fara a at feat AaaT ae II 
aaa wren eat watt caer BAT | 
qa AME: Yaregen eabrahar: || 
- Mbh.30fé.66.50-51 


> ATAU Sao START | 
Predator ard at ofaantrt || - Mbh. saa. 146.48-52 
afafe eat ardor ofadtey: oferta: | 
rear oar acai Sat at ae fet I 
ofagaa: cat at geat aah at ar wae | 
He wai a desa cao Wee II 
wea aT APE aT TTT ATTA | 
oferqara afeat at earferat at ear II 
ante fgaeat ar aerrongatsht ar | 
asa er acHretaeergat | - Mbh.staziet.146.55-58 


a) 


She is the daughter of Daksaprajapati and was married to 
Dharmadeva® when Bali, the king of Demons (Daityas) gave 
up good deeds, Laksmi left him and went to Indra.* Indra 
divided her into four parts® to reside in earth, flowing 


waters,*’ fire 


afar Fara saree aa ear: wfafear: | 
ada wend gad arate | 
wy ® fafea: oral atsaaatl ofafta: 1 
- Mbh.anfed.225.25-26 


33. amat adoeace: Fleder Prats 9 | 

added fata gfe: ser far aa I 

afaéon afta ved ote a at | 

armaas aHea fafent crarqay || - Mbh.afé.66.14-15 
34. aed ferenieh at a at cafe a fe 

mA aT at a qediacadt safe: || - Mbh.aifa.225.12 


35. wareath fact eaeq ae cae fata ac | 

fafa taeea gel fraser aA Il - Mbh.afa.225.19 
36. yfRa agers onfteht yorfert | 

ad we fofaeta arat ater A afer 

as # fAfea: oat aise yet ofafea: | - Mbh.amfa.225.21-22 
37. amy wa Agey gaa: ofeaieeh: | 

aed oe fattaramenratcatategy | 

wa F fata: oat atsameg vfafeea: | - Mbh.anfed.225.23-24 


and righteous persons.** 


In the list of ideal devoted wives, she is said to be the 
wife of Narayana or Vishnu. In her talk with Rukmini, she is 
declared as the wife of the master of the three worlds, seated 
on the lap of Narayana with lustrous eyes and lotus like 
complexion.” She told Rukmini that she resides in the wise, 
truthful and devoted persons.“” She herself declared that she 
did not live bodily in anybody but only as sentiment or emotion 
bringing success in the three PuruSarthas, she resided in all 


auspicious things, stayed with housewives of good conduct. 


ae ator aarh efe 
tat HOT TaaEMaGA | 
aaa afer frareanta gfe 
a add ataanseara: | 
- Mbh.stqanea. 11.21 


38. 4 4 ad aqely gear: aeaanies: | 

a Ft oe fates aeaicatatargy I 

wea A fafea: oat alsa acy afefea: | - Mbh.afra.225.27-28 
(39. ARRMRATgTa saad 

eee fet cara | - Mbh.stqzrea. 11.3 


40, aventh fied Gat get aad at aif adare | 
walad aan past Rea freaqdifacet || ~ Mbh.sqaraa. 11.6 


mashes a alacg 
qatraard Tact | 
HaTcA atfedat aA 
aang aay AAS I 
- Mbh. staat. 11.10 
cS CSR ICIC CSO CICS! 
qa eatery Il 


- Mbh.atqamea.11.10 1/2 


So, a devout wife is called Laksmi of the house. She left 
the wives of bad conduct.*! She took birth as Rukmini to make 


Krsna happy.” 


The cows didnot allow her to reside in them due to her 


fickleness.* But on her request, allowed her to stay in their 


Al. gehrvermaden arf 

wal a ag: wirgearfetty I 

Tea tainaseAatae at ofearstarhy | 

Toast a eatatal aeelat 7 I 

Prafirga aad aarmadfrat at ofastartir | 

aang fica flaca dhiragarg qorfstare il - Mbh.stqarraa. 11.11-13 
42. frag ar: dat weet gta | 

ara HS aredt Saaelh aa aaa: || - Mbh.aife.67.156 
43, araneame aft 4 cat oforarae | 

aga wera aaecat asta || - Mbh.stqaret.82.17 


urine and dung.“ 


On the whole Laksmi seems to be an incarnation of various 
good qualities, and emotions. However, Draupadi was said to 


be Laksmi in her previous life and the Pandavas were Indras. 


aa BA WrarqTaa 
yates afranta aut | 
a aaa aed strana 
fra wat aaarATsy I 
- Mbh.aife. 196.30 
Aditi : 


Aditi is one among 13 daughters of Daksa.* Devas are 
sons born to Kasyapa by Aditi and hence they are known as 


Aditeyas also.“ Kasyapa had 21 wives who were Aditi, Diti, 


44, saad aaa arat carenteaateert | 

ape faa a qoatafe a: TF II 

fasear Waral Beaty: el AsqWEIcHs: | 

va wag wg a: Gfrenfey Gaya: || - Mbh.stqan7.82.24-25 
45, afafaféfdy: aret arg: fafear cet | 

aten area a fasat a fara after ate I 

Hara MASA saHeaa ART | - Mbh.sfe.65.12-13 


46. aifeeat greanfeem: ae yatzat: | - Mbh.aife.65.14 


Danu, Arista, Surasa, Khasa, Surabhi, Vinata, Tamara, 
Krodhavasa, Ira, Kadru, Muni, Puloma, ‘ Kalaka, Nata, 
Danayus, Simhika, Pradha, Visva, and Kapila. Of these the 13 
wives Aditi, Diti, Kalaka, Danayus, Danu, Simhika, Krodha, 
Pradha, Visva, Vinata, Kapila, Muni and Kadru were the 
daughters of Daksa.*’ Kasyapa married all the 13 daughters of 
Daksa including Aditi and all living beings owe their origin 
to them. 33 sons were born to Aditi, 12 of them are called 
Dvadasadityas, viz. Dhata, Aryama, Mitra, Sakra, Varuna, 


Amsa, Bhaga, Vivasvan, Pusa, Savita, Tvasta, and Visnu.*® 


The Mahabharata refers to Mahavisnu as the son of Aditi, 
the wife of Kasyapa. Visnu entered the womb of Aditi as » 
Vamana (Dwarf). Aditi kept Mahavishnu in her womb for 1000 


years.” 


47. Cf. Vettem Mani, Puranic Encyclopaedia, Motilal Banarasi Dass 


Publishers Pvt. Ltd., Delhi, 1975, Page No.396 


48. ara fratsdar aeal: aeurecaday Ta zl | 
wat flaca ys a alae saAETAT || 
CHTeeTaT TART gaat Parad | 
weraseg adsratacarat yorfere: || - Mbh.atfé.65.15-16 


49. arrears: ferafecat wtarita: | 
yor awed gf TaaT THAR || - Mbh.44.272.62 
Amargaracg freon wcrc | 
ASAT UZERH ll => 


Narakasura, who turned to be a curse and menance to the 
three worlds consequent on the boon he got from Vishnu 
attacked Devaloka, and carried off Indra's royal umbrella and 
Aditi's ear-rings. Mahavignu incarnated himself as Sri Krsna 


killed Narakasura in the battle and got back the ear-rings.*° 


Once, desirous of children, Aditi cooked food sitting 
herself in the entrails of Mount Myanaka.*! Dharmaputra, in the 
course of singing the glories of Lord Krsna after the great 
war, refers to Visnu having taken birth seven times in the 
womb of Aditi.°? 


> gatas weds ican | 
at gy seat Hered aera FEAT: || - Mbh.stqaaA.83.26-27 
50. arsalfat am aya at 
Fe AORTA | 
Ferret aera ATA 
werent afirares ZA || - Mbh.sat.48.80 
aera Hot ArHved Ff 
aa TMA AH MT | 
fier qat aareat aa faary 
gearsrrara fra ara: || - Mbh.at.48.85 
51. waa fara Hat Harner ay | 
afefaa gard dear get |) - Mbh.44.135.3 
52. afer: aa ot g gaol wat wa: | - Mbh.afa.43.6 


Swaha 


According to Devi Bhagavata, when Brahma created this 
world. Gods were in misery as they were not getting sufficient 
food. With the request of Gods, Brahma said that the havis 
offered by Brahmins will be their food. Then Brahma mediated | 
on the Mula-Prakrti. She appeared before him and asked him 
what boon he required. Then Brahma said that, the fire is not 
powerful enough to digest the havis offered by Brahmins in the 
fire so as to convert them as food for the Gods. He further 
told that the fire would become powerful to digest the havis 
only if Goddess Mulaprakrti's esteemed self would reside in 
fire as the power of digestion. Only the havis offered, with 
the mantra (spell) ending with her glorious self, could be 
digested by fire and taken to the Gods as food. But that 
Goddess said that her desire was to get Sri Krsna as her 
husband. She did penance to Sri Krsna, who appeared and said 
that she will take birth as the daughter of king Nagnajit in 
Varaha Kalpa (a world-age) and then she will become his 
wife. He further told that, at the moment, she would be the 
wife of Agni under the name Swaha, and become the power 
of digestion, and part of the mantra (spell). He also told that 
she and Agni will be worshipped together by all. From that 


day onwards, Swahadevi became the wife of fire. 


53. Cf. Vettem Mani, Puranic Encyclopaedia, Motilal Banarasi Dass 


Publishers Pvt. Ltd., Delhi, 1975, Page No.777 


In the Mahabharata, Swaha is described as the daughter of 
Prajapati Daksa. She was in love with Agni (fire God) 


waa ¢ eagfea wet aad aad 
a wea fosrvotararata areaty I 
- Mbh.44.224.39 


She went to Agni in the form of Angira wife of Siva.*4 
Agni accepted Swaha in the form of Siva.* She became the 
mother of Skanda, by whose grace she got constant 
companionship of Agni. In all offerings to Agni, Swaha's name 


is uttered.*° 
Indrani : 


Indrani descended from Visnu. Puloma was an asura born 


to Kasyapa by his wife Danu. Indra married Saci, the daughter 


54. Brat arat cater: efeenonistar | 

TT: A TIA ST Heat sat safe || - Mbh.74.225.1 
55. actsreaaa at Rrat afeqarga: | 

fica ef} garg yah sare afer || - Mbh.a4.225.7 
56. ea ara 4 afenfag fas Faregay | 

aac wal afe wegen APRA II 

aearait arated gam: acas (ra: | 

wanfrecaa are war acca att il - Mbh.a4.231.5-6 


of Puloma and hence Saci is called Indrani‘also. She is called 
Pulomi also as she was the daughter of Puloma. In the 
Mahabharata, Goddess Indrani is stated to be a devoted wife 
of Indra. She had to face calamities as human women 
experienced. Indra left heaven by the fear of Brahmahatya as 
he killed Vrttrasura, and hid himself in the petal of a lotus 
flower.°’ Evil forces began to appear. Indra, who had hidden 
in the lotus stalk in the shape of water-snake, was not at all 
visible as the petals had closed over him. It was at this 
critical moment, that king Nahusa had completed hundred 
horse-sacrifices and became eligible for the throne of 


Devendra. The enemies attacked heaven as it had no king. 


Then due to the absence of the king of heaven Indra, all | 
Gods became afraid and were searching for a new king to 


protect themselves.** They decided that Nahusa would be their 


57. vfasalsaaaregy AeA gate: | 
ad: Te eax aMEcaTAaTfed |) - Mbh.sai7. 10.46 
58. sash Tad adahngaaga: | 
aat Atasaay tar: at at oo weafeter 
afr eavaeaht sarstearpa: | 
q TH HR sari Usa 3 Hed aa il - Mbh.saht.10.49-50 


king due to his dharmic inheritance.’ He gained mastery over 
all the things which were mastered by Indra, like Apsaras, 


Vishwavasu, Narada and Gandharva.© 


Once, he saw Sachi, wife of Indra, (Indrani) and wanted 
to gain mastery over her also.*' Knowing this, she went to 
Brahma and asked him to protect her from Nahusha. Gods 
prayed Nahusha not to force Sachi to become his wife as she 


was the wife of the other Indra.* But Nahusha did not agree 


59. mIaSaga at ears Pfeazac: | 

wa 4 ags: far carsasfireaa | 

asrat a aaredt a anftfeeta freaar | 

a Tea Taqay at wat at wa ofa || - Mbh.setr.11.1-2 
60. farnagakara aeyarcecat TM: | 

RO: Fe 7 Aad afar safe: I 

aed: attata Aate: qeaattas: | 

va a Alea AEWA BTA: || - Mbh.at.11.15-16 
61, wearer ata edt ame fest fren | 

a ai Aees Seren wre Vata Bara: Il 

ware afeft edt aenrat atofesfe | 

aefraishh tart start a ete || - Mbh.ser.11.17-18 
62, Tea Ted ot edt cetera Bea I 

Prada Aa: FTO Tart ATA I 

aarsisht ag a wet ator grea iy - Mbh.satt.12.3-4 


with this. Then she was forced by the Gods to go to Nahusha 
and accept him as her husband, as he was the present Indra. 
She worshipped Nisha and Upashruti, as she was a devoted 


wife and righteous. 


yaa a fan edhyoisa aa at | 
Uda aaa atoyiarTHT |! 
Gara earsisal FT eat elas A | 
soretuyfd ef act ala ead | 
- Mbh. seit, 13.26-27 


Upasruti appeared before her and with her grace, she 
found Indra hiding in the lotus stalk.“ Indrani, (Shachi) was 
helped by the Goddess Upashruti, as Indrani was a devoted 


wife following Pativrata Dharma. 


sayfa af aarfetaarray | 
alt ta aera aa ada wae | 
ufaaal WT aw wT AAA fata = | 
aaieasaty dt wah eat qalayerr It 
- Mbh.att.14.3-4 


63. Fale fatirst aest eaast werafa: | 

qunifeat amntar aged araftiet |) - Mbh.at7.12.13 
64. vay fren ae a fata afgat aa | 

frorarquias a aameereaawga | - Mbh.sat7.14.11 


After consulting Indra, with his advise, she made Nahusha, 
make sages draw Indra's chariot® struck by his foot, the 


enraged sages destroyed Nahusha.° 


Thus, Indra regained his place again due to Indrani's 


cleverness and help. 
Vinata and Kadru : 


Kasyapa, son of Brahma, married Vianta and Kadru and 
being so much pleased by their services he gave them boons. 
Kadru got the boon to have 1000 Naga (serpent) sons, and 
Vinata to have two sons more powerful and vital then the sons 
of Kadru. 


a wad aed aga ferarat a é | 
War apart at ota: warofaaa: ofa: 1 
Heat vues Fal WHAT Ya: | 
qc ytd RVATIgMH TF a II 
astaufcat wifi wag: or oefeat 
qa By Yar AT aed geaada: | 


65. mftarta feeda arqdfe srrerd | 

wd aa aa ota afaeamifa & aa) - Mbh.vat7.15.4 
66. ae Hea areas aa caatgawH: | 

waa om afta: aftorgvat metas || - Mbh.set.17.16 


at Yat faaat at aggarferat ad | 
daa age aa famAonftrat a at I 
- Mbh.stfa. 16.6-9 


After this, KaSyapa went into forest again for tapas. After 
a period Kadru gave birth to 1000 eggs and Vinata to two. 
Both the mothers kept their eggs in pots so that they were in 
the right temperature. After 500 years the pot broke up and 
Kadru had 1000 sons. Vinata felt pained at this and opened 
one of her pots. A child only half-developed emerged from the 


egg and he was Aruna. 


Hod HEM BAWSTa saTchlaaT tI 
arava fedex g aTUS feaqat car | 
aatwent frag: weet: ofcariar: |I 
aTeaay wUSy TATA FT | 
Ta: Gaatd Ard HTA fat: am: Il 
saverat fired yd + eae | 
aa: arr aah afifert a cate I 
avg frig fara aa Gare | 
qattaraera Prato II 
- Mbh.16.13-17 


Aruna got angry at the haste of his mother and cursed his 
mother to live as a slave of Kadru for 500 years. He also 
asked her to wait for 500 years so that the birth of another 
physically deficient son like hinself might be avoided. 


a Ua: wleracea: Trentantata aie: | 
asda Hat araeaat shar II 
mora ace arett wfereate | 
qaataaraen var frerda ae 
Wat at Aaaldicrratecate | 
aaa aft waet aftraertaart | 

a akereaagy at ag aft aaieaay || 
Yrareiaaed sararetser far || 
fats aeficarc qaatarar oe | 

Ra MN aa: Gat ferraraeateart: 1 

- Mbh.aifé.16.18-22 


After prouncind this curse, Aruna rose to the sky, and sat 
on the chariot of sun. So, Aruna first appears in the east every 


morning. 


OU HAI AMA WATASAA Tar | 
Sea ATA AARCTA_ || 
~ Mbh.3mf@. 16.23 


The sun and the moon betrayed to the Devas Rahu, who 
waited at the entrance of Devaloka to snatch off the Nectar 
(Amrtam), got at the churning of the sea of milk (ksirabdhi). 
Rahu often swallows the sun and the moon. That phenomenon 
is called the eclipse (of the sun or moon, Surya-grahana and 


Chandra-grahana) - 


aarahai aa ere aya faq ut 
qaqa Hoaraatedt Tae | 
FAA eT sled Aqua II 
- Mbh.aa.24.6-7 


Emerged by these frequent attacks of Rahu, the Sun-God 
began once to burn like anything, as to destroy all living 
forms. Devas were frightened by this and took regfuge in 
Brahma. Brahma called Aruna and asked him to stand as 
charioteer in front of the Sun-God every day so that the Sun's 
intensity might be reduced. From that day onwards, Aruna has 


been functioning as the charioteer of the Sun. 


wy aararena eererqyea: | 

eaaq fe sar a verfateaa 1 

wea wfefrardt a fated gata fe | 

Hea gal eftarreutcatHfaga: | 

Hera weds: A TAA YA A: | 

ated a aed aaa afcate || 

alarm wafer Aa care aol a fealaar | 

aa: frarreraa: Fa UH TareU: || 

- Mbh.3if¢.24.18 

Sukanya : 


Sukanya, was the daughter of Saryati. One day, Saryati with 
his wives and children came to the forest.for a picnic. 


Sukanya, came to the place where Cyavana sat doing penance. 


There was an unusual radiance around the heap of earth. Out 
of curiosity, Sukanya started striking down the earth. Then from 
inside, came Cyavana's voice advising her not to crumble 
down the earth, as she was doing the same. Sukanya ignored 
the advice and searched for the source of the voice. She then 
saw two points of glow and taking a thorn gave two pricks 


at those points and left the place with her companions.* 


Those glow-points were the eyes of Cyavana. As a result 
of this, Cyavana felt insufferable pain when his eyes were thus 
“pierced through. Soon, the country of Saryati began to 
experience the bad effects of this evil-deed. People were 


disabled from passing either urine and faeces. 


Sukanya went to her father and confessed what she had 


done. © 


67. mA Heal at urea a yori F | 

ea: GAT sete eeeaT TTT || 

Head Behr eRqeroehar | 

fe 3 afeaahiegaca fetta sted || - Mbh.44.122.12-13 
68. aHeaAd a aM fre Aa TARGA | 

aa: walfaeares ays aaa || || - Mbh.aa.122.14 
69. fit shad ca gatanate | 

AaTecae Tels ge accanfsqed tl - Mbh.a4. 122.20 


@) 


Then Saryati apologised to Cyavana and requested him to 
pardon his daughter. He compelled Saryati to give his daughter 


in marriage to him.” 


The king Saryati was shocked to hear this for Cyavana was 
not only ugly but blind also. But Sukanya agreed to be the 
wife of Cyavana. Sukanya, after becoming the wife of Cyavana 


did all that she could make her husband comfortable and 


happy. ”! 


One day, Sukanya came across the Asvinidevas. They 
requested her to select one of them as her husband. They 


advised her to forsake her old and blind husband. She wisely 


70. FAAS Te a a Ha ae aeqHEla | 
adtsadterats waa uPtaetay || 
aanrae fret waar adqotar | 
MTA SHAT STSTCHANL II 
aaa oferere use sfeat aa | 
aaa wes acatag aif a | - ~Mbh.a4.122.23-25 

71. ofa a at wat war wae = | 
wremaal ta f AaRR FATT | 
gaan ot wear aaferrataac | 
fica Gea vicar agar fata = II 
sera a TTT 


aaa fat wart AT Barra || - Mbh.a4.122.27-29 


convinced them the error of their request by logical argument. 
Asvinikumaras then told that they were the physicians of the 
devas. They could give back eye-sight to her husband and 
made him as beautiful as one of them. By saying so, they 
appeared before her as three lovely young men identical in 
appearance, difficult to be distinguished from one another. 
When Sukanya stood before the three and selected her real 


husband.” 
Arundhati : 


Arundhati was the wife of sage Vasistha. In tha 
Mahabharata, it is told that her beauty suffered a set-back as 
she got suspicious about the character of Vasistha and mis- 


understood her chaste husband.” 


72. aa arate a goiter gabe | 
a ater g a aaa frat II 
fafeaca waa qaeat edt at tah ois | 
wea ¢ aaat wat aat wd a afer || - Mbh.a4,123.20-21 


73. Fofadtst Ba yargarnrt a | 
gam at Henf adydy faye | 
wea aera afas wag | 
fayerarcad var frated way II 
antineat fraatt ad Afr | 
HATA A TT YAORTATAT | 
weraem apie fifa oat i - Mbh.sife.132.27-29 


This incident is justified by the following sloka - 


aq ator fread fatraqa gearaad | 
ary AH aATTesaaT I 
- Mbh.3itfé. 132.26 


Arundhati hold a place in Brahma's assembly with other 


Devis like Prthvi, Sura and Saci.” 


She holds a prominent place among all other chaste 
women in devotion to her husband. She had spiritual power 


because of her chastity and service to her husband.” 


She was offered an honourable seat by the seven great 


sages. The seven sages left their other six wives.’ 


Arundhati was blessed by Siva, because of her fidelity to 


serve the guest. This story is narrated in the Mahabharata. 


74. edt ai mer eat at: carer Fifa a | 
Ga eat att ta cer ghee i) - Mbh.a.11.42 


75, Ueda Hea BATA TAHA | 

feeqererrem: a 7 afer aa I 

RAAT ATA AGAMA | 

yagracad J fifeent ta: Heda || - Mbh.44.225.14-15 
76, Ha aasa: yoo sd GH Fata | 

aay: TE dat cetfear sahrecaciy il - Mbh.a4.226.8 


Once, the seven great Rsis were staying at .the Himalayas. 
Munis suffered much without either roots or fruits to eat as it 
did not rain consecutively for twelve years. Arundhati started 
doing penance, and as a result, Siva appeared before her 
disguised as a brahmin. At that moment, she cooked food with 
some cheap roots and served the guest with it. As a result, it 


rained profulously all over the area.” 


Then Siva appeared before her in his original form and 


from that day onwards, it became a sacred spot. 


She lived with hunger and thirst for twelve years and 
cooked food with cheap roots and hence, made severe penance. 
Siva was pleased with this, and have her the boon that the 
place where Arundhati did penance came to be known as 
Badarapachana. The man, who lives there for three nights and 


makes penance, that man gets the fruit of twelve year's fast.” 


77. RaaT ATA TM areOvaaaAT | 
statis atreat saat aarti 1 
feea FATAT: Quer: HAT: PATI AT AMT | 
adit a eaargfeata araaraieeat | 
FAM: THAT YVIMTT BA: YA: | 
featon: & aay Hretsata: Yareu: || - Mbh.zea.148.41-43 


78. ara ate & Aaeaet earfeargary I 
fastatfafd aren ara |} 


She explained the secret principles of ethics to Devas.” 
Then all Devas became happy and Brahma blessed Arundhati 


that her penance will continue for a long period.* 


From Mahabharata, it is known that Arundhati and Vasistha 
did tapas at the sacred Sarasvati tirtha and entered into 


Samadhi.®! 


> aan dada Praga: are Il 

Meqagrard we sazrarhny | 

wanes TH aa: wegara aateatty il - Mbh.aea.148.50-52 
79, amtafedar aret waar TAROT S| 

watt a wees sate seat aaa Il 

WOM GRANT TSAR: | 

wea Gama ae YR TM AA: II 

HAGA ATT AT FET TRACT: | 

sara fe wear asi ad: gaat | 

Reset at zara, afte graaft: aa: | 

mf are a GAM at asta Bal aA Il 

Tat Tae FT at aaTSRISGER | 

a aatns gemfatteee qe - Mbh.stqare.130.3-7 
80. set aut Herat UTEeA sare: | 

a aah t vet aed adat eat il - Mbh.aqzred. 130.13 


81. wt seraant arm crates aaa | 
aeadtrerara afast wrargfi: || - Mbh.a4.130.17 


Savitri : 

She was the daughter of Sun-God. She shines in the palace 
of Brahma.® She is the sovereign deity of the mantra Gayatri. 
She was worshipped by king Ashwapati for eighteen years. 
She rose up from the sacrificial fire of king Ashwapati® and 


gave him the boon of a daughter“ who became famous by the 


same name, Savitri.® This princess was the wife of Satyavan. 


Once, Brahmin Satya rejected Savitri's request to kill a 
deer in the sacrifice. As a result of this, she entered the 


sacrificial fire and went away to Rasatala or lower worlds.*° 


82. allel aierott aft crafter aa | 

Aer gf: yfeda war gfeeter: eat it - Mbh.w7.11.34 
83. wa faaanta astvapraata ¢ | 

qo capraat af artes grand Il 

ato g dat as aatarara a TH | 

aftetard aacara eso HectfetaT | 

vara dat acar vat ori sar | - Mbh.a4.10-11 
84. yaaa acre a waryfafeare yfe | 

eat cuter ater fata ufacata || - Mbh.44.293.17 
85. atfasar daar cat atfeear gaat att | 

areca aararagftyreaan frat i - Mbh.34.293.24 
86. aaed aa atest mand ¢ AAT | 

Paaad Tat 7 ee aealaaq ||} 
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Sarasvati : 


She shines-forth in Indra's court.*” In the Mahabharata, she 
is described as the wife of Manu.* Sarasvati advised Taraksya 
about offerings to deities, gifts etc. In her talk with Tarksya 
she told him that mental faith was her form. She got 
nourishment from sacrificial offerings and became endowed 


with beauty and highest knowledge.” 


> wan fac a fret agaTTHA | 
fe 3 gratt oe face: at waraery || - Mbh.2fed.272.11-12 


87. daa caeaea farts aidan | 

fear araeeretsed: stat Fat aad || - Mbh.w7.7.19 
88. gar war afimaiedsat a yer: | 

Hath: Usa A AeA AMT AR: || - Mbh.Satr.117.14 


89. % aa Nracaqated 
arate yaa Tse | 
accent facvaaaecaate || 
ay rear qual quater 
HAMAS | 
arated tari wafet aear- 
Taraa astvarad ataets || 
are Yad at sala 
ween Ternary | | 


In the Mahabharata, it is said that during Tripuradahana 


(burning of the city of the Tripuras) Sarasvati served as a 


> 


qe Tad aA 

greater Star ar Aqzare || 

aaa a 3 aftet wast 

aicaratel sferdtenda: | 

aeaTT: BUSTA ACA 

em FaraAtht a At: 1 - Mbh.a4.186.8-11 
at weet J aaa Fea 

aftgart a ati fet | 

aaa aa fatter a ara 

a staat WaRTT |I 

a: aa await gather ae 

wea cant ‘fra: angatte: | 

TTR GH Yate Garter 

PrevrerarcHaT HAGA: TA: || - Mbh.a4.186.15-16 
a arg haatcatafteancnttr- 
afrafasgaratantert | 

qycaa: aParnre fe za 

maeaae efasyatad || - Mbh.74.186.18 
Asia ay fara ake 

aay, fregraeated | 

att ae wUTE way 

areanfeat eaadt at |} 


passage for the chariot of Siva to advance easily.” 


Once, Yajnavalkya worshipped Sun-God and wanted to 
gain the knowledge of mantras of Yajurveda. Then Sun-God 
asked him to open his mouth in which Sarasvati along with 
Vedas entered his mouth.*! Then the auspicious Sarasvati 
appeared before Yajnavalkya wearing ornaments and 


consonants who could compose Shatapatha Brahmana.” She 


> await gaqrgsad 2 

ararercanrad ota at | 

feaa Sto a WMT a 

asa fafettte fate fat i - Mbh.a4.186.24-25 
90. aaah agatert denier Hvar | 

aH: aed aisdea fafeaeaa BA: |I 

attr warardi, ofeear aac | 

arramiga Faarea varent: saat: tl - Mbh.%f.34.33-34 
91. aa: Woe rer wate a: | 

aft atogat faufreath afeqga 

adt At ararae frateanft t fea 

meade amet ae t wt eate | 

ad ATE WATS tH faq He | 

frad a act Asset gfrer a awa || - Mbh.zfed.318.5-7 
92. Heed Tae Ba goats RTH | 

weared agra gfacaa afro | - Mbh.anfet.318.11 


appeared before him sounding the word "Om". 


Thus, Sarasvati was an important Goddess of learning 
according to the Mahabharata. She was considered as the 
mother of Vedas. Even today also, people worship the 
Goddess Sarasvati with the same belief. In the Mahabharata, 
she is not referred to as the goddess of fine arts carrying 
Veena and seated on a swan. But this is seen in the idol of 


Sarasvati now a days and is described in later literature also. 


UM Heeqqenstaay a yrarartetar 

a donauanficaa a eave | 

a rereqaagtares: Aer esta 

at at ug award) wradt fetesreacer I 


93. aa: Tati caeasrrqferar | 
aigranea: pea AW edt aeeadt || - Mbh.2fed.318.14 
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‘Chapter - V 
Conclusion 


It is very interesting to review in short the previous 
chapters and try to evaluate the women's values in the 
Mahabharata in comparision with the women in our modern 


society by reflecting over the similarities and differences. 


Among the two upajivya works viz., Ramayana and 
Mahabharata, Mahabharata is the most remarkable work in 
Sanskrit literature. It is the biggest of the world's epics. This 
work represents a whole literature rather than a single 
homogeneous work. It constitutes a veritable treasure-house of 
Indian lore. It is an authorative book of law, morality and 
social and political philosophy, laying down rules for the 
attainment of dharma, artha, kama and trivarga and also 
showing the way to liberation expounding the highest religious 
philosophy of India. Mahabharata contains everything in this 
world. This epic consists of various types of women 
characters, which depicts the life of Indian woman in all its 


aspects. 


Quite a large number of Maha-kavyas, Khanda-kavyas, and 
plays based mostly on various episodes, and a few on the 
entire story of the Mahabharata were written in classical 


sanskrit from the early centuries. Kiratarjuniya of Bharavi is 


based on a simple episode from the Vanaparva and describes 
in eighteen cantos Arjuna's propitiation of Shiva for divine 
weapons. Magha wrote his SisupalaVadha - slaying of 
_ Sisupala, the king of Chedi, by Krsna. Kalidasa's early famous 
work, the Kumarasambhava, describes the marriage of Siva 
and Parvati, which is found in the Mahabharata. The large 
number of Kavyas, plays and Champus based on the story of 
Nala and Damayanti, which is one of the most romantic and 
pathetic episodes in the Mahabharata. The most famous and 
also voluminous of such works is the Naisadha-charita of 
Srihargsa. The Nala-champu or Damayanti-katha of 


Trivikramabhatta has been written in champu style. 


Quite a large number of plays, based on the main story, 
or the various episodes of the Mahabharata have been written 
in sanskrit. The earliest of them are the six Mahabharata plays 
ascribed to Bhasa. His Madhyama-vyayoga deals with the 
reunion of Bhima with his demon-wife Hidimba under 
exordinary circumstances and reminds one of the epic tales of 
the demoness's love for Bhima and the birth of their son 
Ghatotkaca. The Duta-Ghatotkaca of Bhasa deals with the 
message delievered by Ghatotkaca to the Kauravas, who were 
jubiliant over the death of Abhimanyu. The Pancharatra deals 
with the robbing of Virata's cows by the Kauravas, but it 
differs from the original in many details. The Duta-vakya deals 


with the Krsna's message to Duryodhana demanding a half of 


the kingdom for the Pandavas. The Uru-bhanga describes the 
duel between Bhima and Duryodhana in which the latter's thigh 
was broken by Bhima striking with his massive club. The 
Karnabhara deals with the Indra's taking away the magic ear- 
rings of Karna after approaching him in the guise of a 
Brahmana. The Abhijnana-Sakuntala of Kalidasa, which has 
universally been acclaimed as one of the brightest gems in 
world literature, is a story of Dusyanta and Shakuntala as told 
in the Mahabharata. The Veni-samhara of Bhattanarayana turns 
round the incident of the great insult suffered by Draupadi 
when she was dragged by her hair by Duryodhana's younger 
brother Duhsyasana in the former's court and Draupadi's 


promise of not braiding her hair until she was avenged. 


The above mentioned works written by different scholars 
on the basis of the story of the Mahabharata prove that 
Mahabharata was read and had been accepted and praised. 


Hence it can be said that this epic is a voluminous work. 


Ancient people believed that the woman is the object of 
love and respect. Manu says 4 #f easanefa | It means as 
"There is no occasion for a woman to be indenpendent. 
Unfortunately, this has been wrongly translated as "Woman does 
not deserve freedom", and women are ill-treated in the society. 
On the other hand, Manusmrti safeguards the interest and well- 


being of the women in the society. The constitution guarantees 
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equality of opportunity for women in every sphere of activity. 
Women must be given more freedom within their chosen life 
patterns and moer freedon in choosing alternative life patterns. 
Woman is called Sahadharmini as she co-operates in Dharma 
and Kama. She 1s also called Jaya as she takes man's sattva 
in her womb. Therefore, it is said that woman is the chief 
partner in Dharma, Artha, Kama and MoksSa. The ethical 
standards, ideals, life styles of the women in the Mahabharata 
are worthly to be followed by the women of modern society 
also. The women of respectable families virtuous and dutiful 
are highly praised and admired even today. Women, since 
ancient times, are respected mainly in their roles as daughters, 
wives, mothers and also daughters-in-laws. As daughter was 
said to be a source of misery, not because she was unwanted, 
but because of the anxiety of parents to find suitable 
bridegroom for her and for her future happiness. A son, unlike 
a daughter, could free his father from ancestral debt, could be 
an earning member and can take up the responsibility of the 
family and could be useful in wars. But in modern times, the 
idea of ancestral debt is disappearing and a daughter can earn 
and take the responsibility of the family and even help in war. 
Kalpana Chawla has shown exordinary courage as an astronaut 
in the 21" century. This is definitely worth praising and clearly 
convinces the development of confidence developed in women 
to come up in various fields requiring male like courage in the 


recent decades. 
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Mahabharata teaches the codes of life, and a philosophy 
of social and ethical relations and speculative thoughts on 
human problems. Many of the statements referring to women, 


are more or less theoretical rather than practical. 


Marriage or vivaha samskara is very important among the 
sixteen samskaras ordained by Dharmasastras. After this, 
women will be absolutely dependent on her husband for some 
time. During the married life, the man attends to his legitimate 
biological and emotional urges but not by deviating from the 
path of righteousness. A householder apart from supporting his 
family has five other duties viz., studying and teaching of holy 
books, worship of God, and observance of rites and rituals 
prescribed for him, rearing domestic animals and hospitality to 
guests and the destitute. To serve the guests well and to satisfy 


their desire was the primary duty of a house-holder (Grhasta). 


qeera fe aise: ararnfagsrry I 
ata: oki aa TeeRA J Tale | 
ATeTEATA TY TH Shel MTHS: 

- Mbh.314zie4.2.69-70 


arurraea adeaaifaea fE wacta: | 
yaad Teeta fats: II 
- Mbh.anted. 146.6 


Women co-operated with their husbands in following this 
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dharma by serving the guests in the absence of their husbands. 


According to the Epic, marriage is also a Dharma for 
women. Hindu marriages are of permanent nature not to be 
dissolved at one's own sweet will. It is no longer a casual 
contract. It is not like even welding milk and sugar. Hindu | 
marriages are based on spiritual grounds. That is why a Hindu 
woman desires to be associated with her husband not only in 
the present life but in many lives to come till eternity. The 
wedded couple no longer remains a couple, but moulded into 
one. Women should be respected as Gods reside there where 
women are worshipped. The Epic says that women are not 
independent right from their birth till death. She should be 
always protected by men, before marriage by her father, after 
marriage by her husband and in her old age by her son. After 
marriage, man enters into Grhasthashrama, or the stage of a 
householder, for which smrti's give much importance. Without 
this marriage ceremony, man is not entitled to perform 4M or 
aw or any sacrifice. So, this stage of householder of 
Grhasthashrama is considered as the mother of all the 
ashramas. In case of females, all the samskaras or sacraments 
should be performed silently without the recitation of mantras. 
But only on the occasion of matrimonial sacrament, vedic 


mantras must be recited. 


Girls knew from their childhood that marriage, the first 


religious rite with vedic mantras, was obligatory for them even 
for attaining spiritual goals, as seen from the example of 
Subhru. They considered that their parents or other elderly 
relatives had the authority to give them away in marriage. 
According to Yajnavalkya Smrti the father, grand father, elder 
brother, any senior member of the family or the mother are the 
authorised persons to make kanyadana. The claim of father in 
respect of kanyadana comes first and after him anyone of the 
above mentioned persons in the absence of the previous one 
is authorised. If none of them is available, the girl is free to 
make her own choice of the husband. So, the parents were 
particular about the daughter's marriage and about the suitability 
and virtues of the bridegrooms. They gave preferences to the 
choice of their daughters. Girls had the opportunity to find for 
themselves the husband to their liking and for love marriages 
also, as in the case of Shakuntala, Savitri etc. But if a girl's 
marriage was not arranged by her elders after three years of 
her attaining maturity, she was to find a suitable person and 


get married. 


A good marriage is a welcome while a bad one is worse 
than anything. It is not only the duty of a husband to protect 
his wife, but it is also the duty of the brother, father, kith and 
kins, mother-in-law, father-in-law, brother-in-law etc. by 


providing food, clothes and ornaments. 


The Rgvedic society emerges with a well-established home 
which could not have been possible in the pre-martial stage 
of sexual relation. The Mahabharata informs us that Svetaketu, 
the son of Uddalaka, established the institution of marriage, 
when he saw his mother being taken away by force by a 
brahmin in the presence of his father. He could not tolerate this 


and established a restriction for human beings. 


The eight types of marriages mentioned in the 
Dharmasastras are described in the Mahabharata also. These 
forms seem to be the methods of settling marriage after each 
of which the actual religious rituals for the marriage were 
performed. Brahma marriage was the best and the most popular 
in which a virtuous and suitable bridegroom was invited by 
the girl's elders and the girl adorned according to their 
capacity was given in marriage to him. This is the custom in 
modern society also. Madri's is the only example of Asura 
marriage in which Bhishma had paid a large sum to her father 
as bride price. This was condemned as the sale of girl but 
according to some, if the money was gifted to the girl, it was 
an act of kindness and affection towards the girl and not a 
sale. In the Daiva marriage, the girl was married to the chief 
priest performing the Yajna (sacrifice) for her father. This is 
considered meritorious. Santa's marriage with Rshyashringa is 
the only example of Daiva marriage. In Arsha marriage, a pair 


of bull and cow was given, and it was considered a sale and 


was condemned. Paisacha in which a girl uriconscious and 
helpless was carried away for marriage, was also condemned. 
Because, the wife, can not be secured simply by capture. 
Willingness of both the parties concerned is very necessary 
which prevailed even during primitive ages. This results a pre- 
arranged natural harmony between the husband and wife as 
both have united without any external force. That is the way 
Gandharva form of marriage must have been accepted, praised 
and followed, than the Raksasa or the paisacha form of 
marriage. Prajapatya, in which the bridegroom's people asked 
for the girls hand in marriage for progeny, was perhaps 
included later in the Brahma. There are no examples of the 
three tyeps - Arsha, Paishachya and Prajapatya. Gandharva was 
love marriage consummated without rituals as in the case of 
Shakuntala. Rakshasa, in which a girl willing as in the case 
of Subhadra or unwilling as Amba were carried away for 
marriage. This was recommended for ksatriyas. Swayamvara is 
not included in the list of the eight types of marriages. Here, 
some condition was put to win the hand of the bride. 
Sometimes, it turned into Raksasa marriage in which the bride 
could be carried away for somebody by some powerful person 
who could defeat all opponents. If liked by the bride, it was 
like a Gandharva marriage as was Rukmini's, who was already 
in love with Krsna. But sometimes it proved disastrous for the 
girl, as was for Amba who wanted to marry Shalwa in her 


swayamvara, but was carried away by Bhishma and then was 


rejected by both. In the Mahabharata, we find Draupadi's 
marriage as an exception, which is an example of polyandry. 
But the epic states that Draupadi's marriage with the five 
pandavas was ordained by God in her previous birth. Hence, 
it should not be followed by anybody. One man for one 
woman and the vice versa is the ideal condition and that must 
have been the intention of the ancient sociologists and law- 
makers. Drupada also expressed the same view. This shows 
that polyandry even then was not acceptable. That 1s why, for 
Draupadi's marriage so many arguments and illustrations had 


to be putforward to convince Drupada of its sanctity. 


Marriage being a religious merit to last lifelong, there was 
no scope for Divorce. However, there were some contract 
marriages in exceptional cases which could be ended as was 
done by Ganga, Madhavi, Hidimba etc. But after that, none of 
them remarried. Women had a special place of her own with 
regard to her aims, field of work and duties in which the 
question of equality with men did not arise. On the other hand 
woman was the counterpart of man and the two together 
became a complete being. As Milton has stated in his Paradise 
Lost, "He for God, and she for God in him," was true in the 
_ Mahabharata. No vow, no fasting was necessary for woman to 
attain salvation other than serving her husband with full 
devotion. The matrimonial relation of the couple was based on 


mutual faithfulness and love. They were together in happiness 
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and misery. She was alert to keep him on the right path, if 
necessary using even harsh and powerful words. The woman, 
as a housewife along with her husband, was responsible for 
all religious and social duties. Wife herself was considered 
home, without her home is a forest. A housewife's good taste 
was seen in her management of the house, i.e. in furnishing 
and decorating her house, for her dress, ornaments, etc. A 
good wife should always keep her husband happy, with which, 
Gods will also be happy and bless her. 


a a at aftacen aeat vat + gale | 
Ge dk aot qe ey: wear: | 
afrafaatiaa wal & tad a | 
aaha free ATTA SA II 
vefhrafa at art ger vat a gate | 

- Mbh.2trd.145.3-5 


A wife must be true to her husband in her marriage vows 
and lead the life of an ideal pativrata. By keeping her house 
clean, she invites Goddess Laxmi to reside in her home. Hence, 
we can say that a good wife is a Lakshmi of the house. So, 
a man who has a good wife is called sq. Druapadi clearly 
expresses the duty of a pativrata woman to Satyabhama in the 
Vanaparva of the Mahabharata, which are worthy to be 


respected by modern women also. 


4 ye yeemetfeohl eqrad | 


As told in the Santi Parva of the Mahabharata, a house can 
be really felt as a house unless it has the Grhini (wife) in it. 
It is said that a house without a wife is as good as forest. 
This clearly emphasises the importnace of Grhini, the women 


in the house. 


aa wat qe arfea aredt a fraariert | 
awa da Wace BUTUVA AM TER || 
- Mbh.2mfea.144.17 


Infact husband and wife are the two wheels of the chariot. 
Hence, it is but natural that both of them will have to have a 
perfect understading, patience, co-operation for leading a 
successful life. Otherwise the family peace will be up set. And 
in the modern days divorces are the ultimate result. The reason 
for this result may also be due to the fact that women is no 
longer weak. She is coming up in the various fields of life 
with confidence. Hence she need not depend on the man for 
her survival. Inspite of this fact, the normal tendency of the 
woman is to adjust herself to the situation and make sincere 


efforts to get the result tilting in favour of the family. 


In the Mahabharata, instances of pre-marital sex relations 
are also found. Some unmarried girls had sexual relations with 


a man and attained motherhood and in due course, they got 


married according to the usual religious rights and the children 
born to them shared equal rights with the other children of the 
mother in the wedlock. Vyasa, the legendry complier of the 
great Epic was himself a progeny of unwedded love. He is 
addressed as the son of Parasara, and Karna as the son of 
Surya and not of Pandu. Vyasa's mother Matsyagandha was the 
foster daughter of fisherman fell in love with sage Parasara. 
Parasara promised that her maidenhood would be restored to 
her after the intercourse, and a sweet-perfume would come out 
from her body. Kunti, the mother of Pandavas got a boon from 
sage Durvasa, with which, she became very curious and to test 
it, she invited Surya by reciting mantras. He told Kunti that a 
woman was free to behave as she liked, and demolished the 
fears of Kunti by telling her that after the intercourse she 


would regain her virginity. 


The episode of Madhavi, as described in the story of 
Galava also lays stress on virginity as a virtue even when 
cohabitation is allowed. She also had the boon that she will 
regain her virginity after each delivery with which her father 
gave her in marriage to the three different kings and as the 
bride-price, asked the horses possessed by each. Madhavi 
accepted the situation whatever came before her without any 
hesitation. This is the sign of obedience to her father who was 


the sole judge of his daughter's morals. 


During the vedic period, marriage was contracted outside 
the family circle, which is considered as incestuous relation. 
The epic evidence confirms vedic practice. Karna condemns 
sex freedom in the Madra and Balhika countries. There is also 
a positive evidence in the epic condemning incestuous relation, 
particularly between the father and the daughter. Goddess 
Ganga was accepted by king Pratipa as his daughter-in-law, as 
she sat on the rightside of his lap reserved for one's children 
(apatyas) or daughter-in-law. This shows that not only the 
daughter, but also the daughter-in-law was unapproachable. 
Arjuna refused Urvasi saying that she was the wife of his 
ancestor and hence guru to him. Just as Kunti, Madri and Saci 
are his mothers, so she also was fit to be worshipped. This 
shows that sex-relations between a mother and a son were not 
within the bounds of dharma. It is clear that the epic reflects 
the fact that not only the mother but any woman who may be 
considered to have the same status as one's mother is 
considered unapproachable, as seen in case of Uttunka. He was 
approached by the women of the asrama with a request to 
cohabit with his preceptor Devasarma's wife so that her rtu 
may not go waste. But he thought that he was not instructed 
by his preceptor to fulfill this demand. So, he bestowed upon 
him all the siddhis and permitted him to go home. This 
indicates that the preceptor's wife was given the status of the 


mother. Uttunka's behaviour is ideal rather than normal. The 
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smrtis enumerate sexual relations with the wife of a preceptor 


as the greatest sin. 


Caste system (varna system) as we understand today, 
might have existed during the vedic age. Different scholars 
have ascribed different opinions regarding the development of 
caste system during the vedic period. Some scholars say that 
caste system was based on heredity, and was unknown in early 
vedic period. The scholars, who support the existence of caste 
system during early vedic period refer to the following 


mantras which is found in the tenth mandala of Rgveda. 


TSUISTA FAATAS A TARA: Ha: 
SS ART Fada TEAM ssa || 


The mantra says that the Brahmanas sprang from the head 
of Brahma, the Ksatriyas from his arms, the Vaisyas from his 
thighs, and the Sudras from his feet. This mantra in no way 
indicates the existence of heriditary castes but refers to the 
division of society on the principle of division of labour. The 
Brahmanas who possessed learning are called the head of the 
society. The Ksatriyas who possessed strength are called the 
arms of society. The Vaisyas who were to go from place to 
place for the purpose of trade and commerce are spoken of 
as thighs of human society. And the Sudras who were illiterate 
and unfit for the higher duties were represented as the feet of 


human society. 
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Rules regulating inter-varna marriage however was a 
serious lapse in social behaviour which was not tolerated. 
According to Bhisma, a brahmin has a right to marry a woman 
of three varnas. A ksatriya can marry a woman belonging to 
the two varnas while a vaisya has a right to marry a woman 
of only one varna, because it is only on these wives that a 
progeny equal to one's own status can be produced. It was 
believed that a man of the higher three varnas can marry a 
woman belonging to a Sudra varna; but such a wife is meant 
only for pleasure, and not for acquiring religious merit or 
begetting progeny. Though a brahmin is permitted to marry a 
woman of all the four varnas, only a brahmin woman can 
serve him better than the woman of other varnas. Inspite of the 
theoretical ban on marriage with a sudra wife, the eminent 
persons in the Mahabharata contract marriage with the woman 
of sudra or even lower varnas. King Santanu married 
Matsyagandha, a daughter of a fisherman. Arjuna married Naga 
woman Ulupi by name. Bhima married a raksasa woman 
Hidimba and her son was acknowledged as Bhima's son and 
fought with the Kauravas in the Mahabharata war. Dhrtarastra 
raised a son Yuyutsu on a vaiSsya woman. The sage 
Dirghatamas, established sexual connections with a sudra 
woman and begot eleven sons upon her and declared them to 
be his own, and initiated them in the vedic lores. A brahmin 


Gautama had a marriage with a dasyu woman, with which he 
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lost his brahminhood and a fellow brahmin who had preserved 
it, refused even to touch things or eat the food offered by him. 
If a brahmin marries a sudra woman, he has to expiate sin and 
if he produces children on her has to perform double 
prayascitta according to sastras. This represents the final state 
in the anuloma marriages with a woman of sudra varna. Bhisma 
specifically states that only the savarna wife is entitled to 
participate in religious ceremonies. He clearly explains the 
tights of sons born to the parents of different varnas, and 
established the difference firmly. Thus, we can conclude that 
anuloma marriage was allowed and encouraged. But pratiloma 
marriages on the other hand, were prohibited, which can be 
seen in Drupada's words. When Pandavas disguised as 
brahmins took away Draupadi, he asked Dhrstadyumna, that 
whether his daughter was taken away by a Sudra or a person 
of a lower birth or by a vaisSya. The Santi parva of 
Mahabharata also states the women (@t) Diamond (%) and 
water have no a8 and hence it allows a man even to marry 


the woman of a lower varna. 


Dowry or Stri-dhana was given by the parents of the 
bride and kins to provide her the economic security for any 
eventuality in her life. The transaction of wealth in the forms 
of Stridhana along with a woman in marriage and Varadaksina 


offered to the bridegroom by her parents and other kins do 
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have considerable sense of elevation of prestige of the donors 
of the woman. The new type of modernisation and educational 
system have brought new changes in the social structure. New 
values of status acquisition and achievement have become, to 
some extent, part of socio-economic system in present time. 
Now a system is evolved where persons with power and 
resources can accomodate their self interests easily while that 
of others are cornered because they do not have the adequate 
resources at their command. The new forces of modernisation 
along with the consumer culture of a partially profit-oriented 
society have induced the dowry-based marriages in which the 
better positioned bridegrooms are highly rated and demanded 
in the matrimonial market. In this situation, the value of woman 
is frequently under-rated in this male-dominated society. The 
parents are in competition to give their daughters in marriage 
to a desirable and better boy. The system of dowry is under 
going with uneven development. Well intentioned citizens and 
voluntary organizations have started voicing their concerns 
against it since long. Dowry, as a modern phenomenon has 
been compounded by certain other conditions of the economy 
and the society. For some people, it is customary or religious 
pracitce and for others it is to maintain or acquire a new 
status and prestige. Still for some, it may be an instrument to 
accumulate easy money out of greedyness for varied purposes 


like to marry their own daughters or acquire economic security 


Gd 


for the parents who would have invested much money on the 
placement of their sons and now may think that after marriage 
their earning son may go away and stay out side without 


caring for them in the old age. 


Mahabharata suggests the duties of all the four varnas, 


Brahmana, Ksatriya, Vaisya and Sudra. 


qa ment freea fafaa wat safe | 
wate wsadiate cede aor | 
TAM, Ts: Gal a Gas Terie | 
at wen fara a saat % Sead I 
aferarpas qara yeaa firey | 
ara aettdor atarrarcaa: I 
- Mbh. 2a. 165. 18-20 


From this, it is clear that, only a Brahmin is entitled to 
perform Yaga or sacrifices. It is the duty of a Ksatriya to 
participate in wars and fight for the victory. But, in the real 
sense, a Ksatriya will not achieve more than a Brahmin 


according to the dictum : 


ffraé afar gadst a7aT || 
- Mbh.aifé.74.85 


Mahabharata also advises the men to respect the man even 


of a lower varna if he is a learned person. 


mea: Bai Pat aerate aareqara | 
gatahy aA emaadiant aay | 
- Mbh.2ifed.65.31 


Even the man of a Sudra Varna can use weapons to protect 


cows, brahmins and also himself. 


Maanfeast a atal Hy a | 
aaa Tera arent oftaronelarcna: | 
~ Mbh.afra.165.33 


The idea of fidelity to husband had some exceptions. 
Karna and Duhsasana asked Draupadi in the assembly to leave 
her husbands and marry someone else. Nahusa was eager to 


marry Indrani. 


It is a fact that, the number of divorce cases in the courts 
of law are multiplying day-by-day. It indicates certain basic 
weaknesses of the social set-up and thinking behind it. It Is 
natural to have differences of opinion among the couples but 
that certainly does not mean divorce. An understanding can be 
developed and a smooth life of compromise can be lived. 
Divorce takes place where marriage functions just as an agent 
or as a license to satisfy the lust. Difference of opinion 
between the couples vanish where the state of non-dualism is 


attained. This is clearly expressed by Manu - 


waa yout aarassem waa fet 
faut: WTEETaT Ade Hat Al SATPAT II 
- Manusmrti.IX.45 


In the Mahabharata, there were some contract marriages 
in exceptional cases which could be ended as was done by 


Ganga,. Madhavi, Hidimba etc. 


Thus, Hindu marriage, which took place in the presence 
of fire-God is religious and can be a real solution for the 
conjugal peace on which the social welfare wholely depends. 
The tendency of Hindu husband-wife is to feel that their 
relation is always uninterrupted. It can not be broken births 
after births. So, even if they indulge in quarrel, they find a 
way in bringing the quarrel to an end by surrnder and 
patience. This tendency of surrender and patience is not found 
in the couples of America and Russia, and so the relation will 
come to an end or will result into divorce automatically. In 
Russia, the game - ‘today marriage tomorrow divorce’ is being 


played. 


A devout Hindu wife can not live without her husband 


after his death. 


Ufa gar art act sifaquered II 
- Mbh.anfea. 148.9 
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This means that the custom of sati might have prevailed 
during the Mahabharata period in some cases. A man will be 


happy even in the forest if he is accompanied with his wife. 


qaqesht afaat aca fasta ae yer | 
gras aar @a: ara sfa fer II 
- Mbh.2mted.144.12 


Modern luxurious goods will not give happmess to a man 
in the real sense. This shows the importance of a wife in the 
life of a man. She is more valued than everything in this 
world. This is the basis of the purity of our Hindu culture. 
Now a days, these emotions are disappearing as some people 
give importance to qualification and money rather than other 


things in choosing their wife. 


The third chapter deals with the women's role as a 
daughter-in-law, housewife, and a mother. It also deals with 
the educational, religious, political, social and economical 
achievements of women. Draupadi was a dutiful daughter-in- 
law and personally looked after his mother-in-law Kunti's 
needs like clothes, bed, bath, meals etc. Another women 
character in the Mahabharata, Brahmani proved that the 
housewife was responsible for the welfare of the whole 
family. Savitri, was affectionate to her parents-in-law and 
inturn loved by them as a daughter. That is why Dyumatsena, 


her father-in-law allowed her to go to forest as it was her 
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first desire after marriage. Druapadi, won the heart of her 
mother-in-law Kunti and was blessed to become the mother of 
virtuous son, she also wished Draupadi all the happiness on 


this earth. 


Hindus believed that mother is greater than all even to 
God. It is the mother who provides all the wants of the child. 
She looks after the child's growth, development and sustenance. 
We are more free with our mother. We open our heart more 
freely before our mother than before our father. She sacrifices 
all her desires for the sake of her children. She is known as 
the first Guru. Child is not born with social skills, which 
include talking, proper way of eating, dressing, the way to 
behave normally in different times and different occasions etc. 
The young child learns great deal from his parents and friends 
in general and from his mother in particular. As such the 
responsibility of the mother increases with the growth of the 
child for improvement of his habits, physical, mental and 
spiritual developments. The mother teaches the child to become 
a responsible matured person. It is believed that the child 
assimilates the teachings, if imparted to his mother when the 
child is in his mother's womb. It is said that when Abhimanyu 
was to be born, Arjuna, once started describing the design of 
the Cakravyuha (Battle Array) to Subhadra. She learnt upto 
the way of entrance to the Cakravyuha but fell asleep 


afterwards and could not listen the way to exit. Because of 
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this, Abhimanyu entered the Cakravyiha formed by the 
Kauravas in the great war of Mahabharata, but could not get 


out of it, as he was unaware of the passage to exit. 


In the Mahabharata, Gandhari always blessed her sons "at 
qutadt wa:" She never differentiated between her sons and 
-Kunti's sons. Great ksatriya women like Vidula always wished 
her son Sanjaya to fight in the war for victory. She 
emboldened her son who was defeated by Sindhuraja, by saying 
that she would be more proud of a son who had sacrificed his 
life in the battle field than the one who returned home 
defeated. Her teachings to her son regarding the duties of a 
ksatriya are worthy to be admired and gains political 
importance. Mother is glorified in the Mahabharata, but on the 
other hand, the importance of father is not ignored. It is an 
accepted fact that mother takes care of her child more 
affectionately than the father. But both the mother and the father 
always wish their son victory, fame and wealth. In return, a 
son must fulfill the dreams of his father and mother to satisfy 


them. 


Education is termed as the heart of the nation. Education 
has been regarded both as an end in itself and as a means of 
realizing other desirable ends. It develops the personality and 
rationality of individuals, qualifies them to fulfil certain 


economic, political and cultural functions and thereby improves 
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their socio-economic status. It has been recognized as a major 
instrument which societies can have to direct the process of 
change and development towards desired goals. In the early 
age, the aim of Indian social reformers was to use education 
to make women more capable of fulfilling their traditional 
roles as wives, and mothers and not to make them more 
efficient and active units in the process of socio-economic or 
political development. The attainment of independence and the 
constitutional guarantee of equality introduced new dimensions 
with the call on women to play multiple roles in the polity, 
the economy and the society. There is a Chinese saying - "If 
you are thinking of the year, plant rice, if you are thinking of 
a decade, plant trees, if you are thinking of a century educate 
the people." In the sphere of education women in India have 
been equal with men to develop the full potentialities from the 
ancient period. During the ancient period, the final aim of 
education was moksa or mukti - the attainment of a Life 
Immortal, and not the worldly success and prosperity. The 
Indian educational system lays great stress on the absolute 
necessity of a personal relation between the teacher and the 
taught. In ancient India, education meant vedic education. In 
those days, women studied vedic literature and participated in 
the sacrifices. But to recite vedic prayers, upanayana ritual 
was necessary, without which one is not entitled to study the 


vedas. This means that upanayana was obligatory even for the 
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girls. at Het g aio Ateflaeaafiead | The Atharva veda clearly 


states that a maiden wins a young husband through 
Brahmacharya or vedic studentship. In the Mahabharata, Kunti 
was well versed in vedic mantras which were granted to her 
by a great vedic Brahmin. Royal ladies like Kunti and 
Draupadi are very good examples of a incomparable strength 
of character, versatility and scholarship of women of ancient 
India. During the Mahabharata people, women were taught arts 
or dancing, singing and instrumental music. Uttara, daughter of 
king Virata and her companions were taught these arts at home. 
Madhavi, daughter of king Yayati was expert in music. In 
modern society, the thread ceremony, after which boys were 
sent out for education to preceptors living in hermitages has 
lost its importance. Today, the thread ceremony or upanayana 
has become more or less a social festival with feasts and 
gifts. In modern times, however, there is no distinction in 
education between girls and boys. And all fields of knowledge 
are open to them for higher education. The aim of women's 
education should be to prepare them for independent careers. 
Marriage should not be the sole aim of their lives. It is 
recognised that educated wives and mothers are an asset to a 
nation in general and family in particular. Women should get 
education according to their needs. She should be taught 
cooking, nursing, child psychology, nutrition, home economics, 


interior decoration etc. Other than this, she should also get 
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education, which helps her to work as a teacher, professor, 
lawyer, an engineer or as a doctor etc. as the case may be. 
By doing this, she will be economically independent. Modern 
inventions have made it easy in reaching the remote corners 
also to provide good quality of education to all possible. 
Education of women should generate awareness of values and 


attitudes, which determine the health and progress of a nation. 


Women were not an impediment in the path of religion. 
Her presence and co-operation were absolutely necessary in 
religious rites and ceremonies, which increased her religious 
value. Gods do not accept oblations by a bachelor. This proves 
that the wife was indispersable from the spiritual and religious 
point of view. Mahabharata does not allow the woman to 
observe fast or sacrifice separately from her husband. It 
suggests that for a woman, her husband himself is her God. 
Women observed pativratya (fidelity to her husband). Women 
like Savitri on the strength of spiritual power attained by 
pativratya, could bring back her dead husband Satyavan back 
to life and begot boons from Yama, the God of death. Women 
like Draupadi believed in God, and prayed Lord Krsna when 
Duhsasana started pulling her sari. It can be said that if an 
effort is made to spread rational knowledge of the fundamental 
principles of Hinduism among women, they would undoubtedly 


become much better representatives of our culture and religion. 


Women had the power to curse on the strength of their 
spiritual power acquired by pativratya. Damayanti, cursed Kali 
to face more difficulties than her husband Nala, with which 
Kali, who had taken resort in Nala, had to leave him. With 
the spiritual power of Gandhari, she could see through the 
covering on her eyes, and as a result, only the nails of his 
toes turned black by her sight. Another woman Brahmani, 
cursed Kalmasapada is an example of a lady who had extra- 


ordinary power. 


In political life, women were not installed on the throne 
when sons were there, yet they did influence the political life 
of the country as the advice of wives and mothers were 
respected by rulers. War was not the field of women's activity 
as physical strength was necessity in fighting in battles. But, 
they played an important role as they made necessary attempts 
to encourage their husbands and sons to fight for victory. 
Modern age, being a mechanical age, physical strength has lost 
much of its importance. Now, women are capable of entering 


any field including war. 


The Mahabharata, being the story of heroic persons, the 
women mainly depicted are heroic daughters, heroic wives and 
heroic mothers, who soft as flowers could become harder than 


diamond when needed. 


In the pre-independent India, two major forces, among 
others, which were important in creating awareness and hopes 
among women were nationalist movement and the leadership 
of Mahatma Gandhi. Despite their miseries and misfortunes, 
thousands of women of different communities and all walks of 
life came out of their homes to join the nationalist movement 
as political campaigner, participate actively in the protest 
marches and demonstrations. Nehru has said, "our women came 
to the forefront and took charge of the struggle. Women had 
always been there of course but there was an avalanche of 
them which took not only the British government but their own 
men-folk by surprise. There were these women. They were of 
the upper or middle classes leading sheltered lives in their 
homes, peasant women, working class women, rich women - 
pouring out in thousands against the government orders and 
police lathis. It was not only the display of courage and daring 
but what was even more surprising was the original power 
they showered." During the freedom struggle, women proved 
themselves of extraordinary capacities and projected a free, 
strong and courageous image of Indian womanhood. Without the 
co-operation of women, freedom struggle would not have 
succeeded. Mahatma Gandhi, the Father of the Nation, at whose 
call thousands of women of all classes participated in the 
political movement, declared that the independence struggle 


was "to gain independence not for the literate and the rich in 


India, but for the dumb millions. I shall work in India in which 
the poorest shall feel that it is their country in whose making 
they have an effective voice. In India, in which there shall be 
no high class and low class of people." Gandhiji's half of 
India's 'dumb millions' were women, for whom he wanted 
independence along with other half consisting of men. His life 
mission was to bring women on equal footing with men which 


he declared in the following terms : 


"I am uncompromising in the matter of women's rights. In 
my opinion, she should labour under no legal disabilities and 
suffered by man. I should treat the daughters and sons on a 


footing of perfect equality." 


“Women are the companion of men gifted with equal 
mental capacities. She has the right to participate in minutest 
details of the activities of man, and she has the same right of 
freedom and liberty as men. By sheer force of a vicious 
custom, even the most ignorant and worthless men have been 
enjoying a superiority over women which they do not deserve 


and ought not have." 


During the Mahabharata, some kind of purda was observed 
as seen during Dhrtarastra's departure to forest. This is seen 
among certain families, probably on account of a notion of 
prestige, that royal ladies should not come within the gaze of 


vulgar eyes. Women who felt themselves to be in helpless 
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condition, would often avoid going out in public. Such was the 
case with the women who did not have proper male guardians. 
But women were an important member of the society. There 
were occasions when women come in contact with outsiders. 
In the social structure, the killing of a woman was banned. In 
the words of Brahmin's wife, and in so many instructions, 
slaying of a woman was a great sin. Men were not allowed 
to use weapons against women. That is why Bhisma did not 
use weapons against Sikhandi who was previously a woman. 
Thus, by establishing freedom and restriction, according to 


circumstances, society's purity was kept intact. 


Women enjoyed economic independence during the 
Mahabharata period. At that time women was the joint owner 
of her husband's property. Draupadi did not think that the 
husband has no right to sell or stake away his wife. She had 
a complete knowledge of the vast treasury of her husbands 
when Nala was losing in the gambling with Puskara, 
Damayanti, sent financial information to him, and when the 
loss was complete, she started planning for the future. This 
shows that though the women were not an earning member of 
the family but was an important asset in monetary matters 
during the Mahabharata period. But today women are educated 
and earn equally or even more by working in various 
capacies. Such working women can help in increasing the 


financial position of their families. Modern age, is a 
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technological age. Woman is capable of entering any field 
including war. After independence, choice of pregnancy due to 
means of birth control, Indian Government's recent policy of 
reservation of posts for women in all fields have inculcated 
a sense of individuality in modern Indian woman. Government 
is putting its efforts for the upliftment of women. But inspite 
of economic independence, she is still under the domination of 
male members of the family. Due to inflation in modern age, 
the average middle class woman has to take up some job to 
maintain the family. Mahabharata states equal rights to both 
sons and daughters. It maintains that daughter must get atleast 
half the property, if not the whole. The acquisition of property 
was also on the basis of their births. Women's value is 
increased in modern India because of the new Government 


rules which are in their favour. 


Government had passed many Acts during pre- 
independence and post-independence periods in favour of 


women. 
1) Bengal Sati Regulation XVIII.1829 : 


Raja Ram Mohan Roy continued fighting the appeals and 
petitions from the orthodox Hindus against abolition of Sati. 


According to this Act, Sati was legally abolished. 


2) Indian Divorce Act 1869 : 


This Act provided for divorce by the wife or husband 


under certain specific circumstances. 
3) The Married Women's Property Act 18972 - 1974 


According to this act, women could own the movable 
property awarded to them by their husbands or.parents through 
the practice of Streedhan. This Act was enlarged in 1974, and 
hence the scope of Streedhan has been widened. It includes 
earnings by a woman and the money she acquired through her 


artistic and literary skills. 
4) Dowry Prohibition (Amendment) Act, 1984 : 
This Act made both the giver and taker of dowry guilty. 


Before independence, it was Mahatma Gandhi who first 
gave a call to women and mobilised their strength to achieve 
Independence. He made them come out of their homes and join 
the national programme of picketing and banning the foreign 
cloth shops and wine shops. In building up the nation, women 
have rarely occupied the leading position. Acharya Vinoba 
Bhave, feel that a movement to awaken the inner strength of 
women (Stree Shakti Jagaran) is essential to reassure the 
woman that she is a full fledged human being with powers of 


understanding and action. 
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Part III of constitution of India deals with the fundamental 
rights. Articles 12 to 35 are applicable to all the citizens 
irrespective of sex. However, certain provisions perfeet the 


rights of women. 


According to Article 15 (3) of the costitution, 
discrimination on grounds of religion race caste, sex, and place 
of brith shall not prevent the state from making any special 
provisions for women and children. Article 15 (1) prohibits 
gender discrimination. Article 15 (3) lifts that ignonimity and 
permits the state to positively discriminate in favour of women 
to make special provisions to ameliorate their social, economic 
and political conditions and accord them parity. (Cf. Dr. S.C. 
Tripathi and Vibha Arora, Law Relating to Women and 
Children, Central Law Publications, Allahabad, Jan.2005, Page 
No.1) 


Many Acts are passed in favour of security and welfare 


of women by the Government. For example : 


1) Dowry Prohibition Act 1991 

2) Breast Milk Substitute Feeding Bottles and Teats Act 1994 
3) Hindu Succession Act 1992 

4) Medical Termination of Pregnancy Act 1975 


5) Prenatal Diagnostic Technique Act 1996 
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This Act has been amended in 2003. According to the 


amendment the abortion of female foetus has been prohibited. 


The fourth chapter deals with the female deities in the 
Mahabharata. God is being worshipped by the people in India 
since vedic period. Goddesses Durga, Parvati, Laksmi, Aditi, 
Swaha, Indrani, Vinata and Kadru, Sukanya, Arundhati, Savitri 
and Sarasvati. These deities are still worshipped by modern 
women also. This shows that belief or faith in God is still 
prevailing in the modern people and they even now believe 
that God protects them in difficulties and hence pray and 


worship them. 


As a conclusion, it can be said that women exhibited 
valuable qualities in the Mahabharata period. They are worthy 
of inspiring even the modern women for fulfilling her 
aspirations. The names of these ancient women are everlasting. 
The Greatness of the Mahabharata can be realized only by 
studying the life of these women with their precious qualities, 
which are valuable even for modern societies. The teachings 
of the Mahabharata are worthy to be followed even today in 
the fast changing modern age. Even in the days to come, the 
safeguard of chastity is the most valuable and venerable wealth 
of a woman. In fact it is the highest goal of her life. The 
condition of Hindu woman is far better in comparison to the 


women of other countries and religions. She is more respected 
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in society and house and her powers are supreme. The western 
materialistic culture has made the life selfish and has disunited 
the chain of social peace and system. The creator has 
produced a great jewel like woman. Western scholars say that 
India was a cradle of culture and civilization since the very 
dawn of History. To cultivate such a glorious history Indian 
women played a prominent role. Hence, it can be said that 
because of women folk, India has reached a lofty peak of 


cultural development. 
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